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AUTHOR’S FOREWORD 


The history of human evolution is all a history of 
class struggle, a history of conflicts and assimilation. The 
struggle for survival is at the root of wars and conflicts. A 
concomitant product of this struggle is the emergence of 
victors and vanquished or defeated groups. In this struggle 
the vanquished race becomes the slaves of the victors. The 
progeny of the victorious grow into a new race. Those of 
the race who emerge out of a process of assimilation get 
to start a new life and new traditions. The mixed tradition 
and culture lead them to a new life. 


The assimilation as between the tribes without 
conflicts and the test of time created new chapters. On the 
other hand the races who have had no history of assimilation 
and indulged in conflicts got obliterated. Many cultures 
and languages got obliterated due to such conflicts. It is 
the assimilation as between the races that constitute the 
background for building up the history of human race. 


All these factors go behind the development of a 
language and culture for emergence of an independent 
language by a process of division or for a virtual obliteration 
of a language over a span of centuries. 


The history of a race of people is broader than the 
history of its kings and ministers and the wars they fought. 
The research scholars who have worked on the social history 
of Telugu people have traced it to the period of Satavahanas. 
They have not said it to be older than earth or water. We 
can not forget that religions opposed to Aryans and Aryan 
traditions have taken root and flourished in Telugu land. It 
is not accidental that the first ever commentaries on the 
Vedas have taken birth on the banks of Krishna, Godavari 
and Tungabhadra or that Mallinatha gave commentaries 
on Sanskrit poetic works. It is true that the Hindu culture 
had taken a form on the Telugu land and that the caste 
system and many other social cultural changes had taken 
place here only. 


If we search for the roots of the Telugu race culture 
and language confining to the Satavahanas era, we can find 


traces of them but should we go farther beyond to the 
Indus and Sumerian civilization, the trunk of the tree could 
be found and some branch roots extended to African and 
Sahara Civilization. Those who seek the taproot however 
are rare and seldom to find. 


With the discovery of Proto Dravidian morphological 
structures in ancient civilizations, researchers have now 
turned their attention to the Dravidian languages. If we 
study the language as found in some stone inscriptions of 
virtually extinct language like Manding in Africa, Eelam in 
lran, Sumerian and Babylonian, we can find Proto Dravidian 
morphological structures. We can find replicas in our Telugu 
language indicating close relationships. Since there is no 
lexicon to study Telugu language by the world class 
researchers, Tamil lexicon became the source of the 
research. This has contributed to the premise that Tamil 
alone is an ancient language. 


The Dravidian Etymological Dictionary by M.B. 
Emeneau, T. Burrow is the only source for researchers. If 
we study the morphological structures of ancient would 
languages and compare proto Dravidian forms with those 
of Telugu and Tamil any body can find that there is more of 
resemblance to Telugu than to Tamil. It does not however 
mean that all world languages have originated from Telugu. 
That Telugu people had linguistic and cultural affinities with 
ancient world tribes and their languages is evident from 
the similarities that morphological phrase structures bear 
to Telugu language. 


| have made an attempt to understand the great part 
that the proto Telugu people have played in the Indus 
civilization from the above angles. | have, after making a 
study of the works of Prof. Bhadriraju Krishna Murthy, Prof 
Malayandi, Kasipandiyan, lravatam Mahadevan and Michael 
Witzel made a hypothesis on the premise that Harappan 
civilization represents proto Teluc_ civilization. | wis 
someday my hypothesis would becorie true. 


| thought fit that here is the time to dispel the 
propaganda that wherever the word “Proto Dravida” appears 


to proto - Tamil. | have conceived of this idea of 
this book to educate on the theme of Telugu 
/ to raise the spirit of language awareness amongst 
ple. 

_In this mission of writing this book | received full 
ted support from two gentlemen to whom | am 
Dted, the Editor of Nadustunna Charitra Dr. Samala 
.esh babu, Sri Mandali Buddha Prasad, Hon’ Minister of 

mal Husbandry and Fisheries of Govt. Of A.P. 


| am mostly thankfull to Padmasri Yarlagadda 
ikshmi Prasad. Vice chairman Central Hindi Academy for 
€ support and encoragement extended. 


Mention also | should make of the great 
ncouragement received from Sri A.B.K. Prasad, Chairman 
fficial Language Commission and to Prof. Gangisetty 
akshmi Narayana, Vice Chancellor, Dravidian University 
uppam, who have provided invaluable guidance 
1roughout this endeavour. They have contributed to 
harpen my thoughts, My thanks are also due to two great 

iriends of mine Dr. Gumma Sambasivarao who was first 
listener to my articles and gave suggestions where ever 
necessary, Dr.Venna Vallabharao to translated my book into 
Hindi and Sri Guttikonda Subba Rao, President, Krishna 
District Writers Association who guided me in all my 
endeavors and wished success. 


| have written this book at a time when our people 
are virtually forgetting the solemn duty of protecting their 
mother tongue carried away under the influence of English 
language. 


SS oS 


A TIMELY WORK 


- Sri Mandali Buddhi 


It is true that scholars of other Dravidian lar. 
have not cared to give thought or attention to the an 
of their language until the Tamils have succeeded in q 
recognition to Tamil as a classical language. The T. 
are advocating the view that their language is more anc 
than Sanskrit which had grown from the Indo - Ary 
languages. Sanskrit also came to be accorded the sai 
classical status following Tamil. 


We have not paid attention to the authentic researc 
on the antiquity of our own language Telugu. We have nc 
carried out any significant research after Kommarraj 
Lakshmana Rao, Mallampalli Somasekhara Sarma and Vetu 
Prabhakara Sastri. Tamils on the contrary carried out the 
research on Tamil antiquity on an international level. Ov 
Universities have not made any significant research on ov 
antiquity. Tamils have successfully set up Tamil chairs i 
Universities in their State and in Universities situated i: 
other countries as well. Keeping this in view we must rise 
and rise to keep our pride. We must concentrate on 
research. 

Researchers nave to come forward to study the 
points raised by Dr. Purnachand. In good old times scholars 
such as Komarrai"! and Mallampalli have worked on the 
glory of Telugu language without looking for any assistance 
from the government or universities. Telugu people should 
remain grateful for their historic contribution. 


We are given to the view that our Telugu is as much 
ancient as is Tamil. We felt insulted when our language 
was forgotten to be recognized by our rulers. We 
remembered our scholars who professed that our language 
Telugu is more ancient than Tamil. The Kannada scholars 
have also come forward to establish thir case. Thus started 
a movement and demand to accord elugu and Kannada 
classical status. There were lots of meetings and protests 
at the attitude of the Central Government ignoring the 
demands. The Andhra Pradesh State Assembly passed a 
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resolution to accord recognition immediately. A task force 
was constituted by the Chief Minister to mediate. The 
Hon'ble Chief Minister met the Prime Minister and urged 
him to take suitable action. The Chief Minister and other 
Central Ministers were optimistic that Telugu would be 
recognized as a classical language. 


In the meanwhile the efforts by our scholars to make 
a strong case for recognition have gained momentum. 
There is an earnest attempt now by marshalling all data 
and evidence to prove that Telugu fulfils all criteria to be 
accorded the classical status. In this behalf mention must 
be made of Dr. Purnachand. He dispels the notion that 
Tamil alone constitutes Dravida. He advocates that Telugu, 
Kannada and Malayalam languages also are part of Dravida 
language family. 

He has by analytical study made it clear that there 
are many Telugu words in some languages of the world 
and Telugu occupies a special place. He draws our attention 
to the fact that many Telugu words found their way to 
Sanskrit. He relies on the observations and findings of many 
national and international language experts and 
researchers. He has been raising these topics in 
‘Nadustunna Charitra’ magazine and thus prompted many 
to think about our language and its antiquity. 


By profession Dr. Purnachand is an Ayurvedic Doctor. 
But he has earned a good name as a writer with a new 
insight and analytical and systematic approach. He is the 
secretary of the Krishna District Writers Association. These 
are a pointer to his devoted spirit and unbound enthusiasm 
for a literary cause. The various publications brought out 
by this Association have become historic and are being 
recognized as valuable works. 

He now comes forward with a full case for Telugu 
antiquity under the title “Teluge Pracheenam” “Konasaga 
valasina parisodhanalu” meaning Telugu language as 
ancient and the need to carry on further research in this 


sphere. 
| extend my congratulations and good wishes to 


Dr. G.V. Purnachand. = 


THROWING LIGHT ON HIDDEN TREASURE OF 
TELUGU ANTIQUITY 


- A. B. K. PRASAD 
President, A.P. Adhikara 
Bhasha Sangham 


An adage in Mahabharata says that it is not possible 
to trace in birth of a hero, the divine and the river. So is 
the effort to trace the secrets cf the birth of the languages. 
The attempt by soy = Tamii orethren to distort 2000 year 
old Teiugu race, Teiugu script, coins and inscriptions, the 
language and i; <;acure, have prompted Dr. Purnachand to 
embark upon this mission to write, to announce and 
propagate to the world that Telugu is the most ancient 
language. 

What is gratifying is that instead of striking on an 
intransigent and adamant note Dr. Purnachand leaves to 
the readers to make a further research by giving acallina 
continuation of the title. 


There were many representations to Govt., of India 
to recognize some languages which are considered as 
having an ancient past (i.e. classical languages) to explore 
further and throw light by setting up language chairs in 
Universities and to provide funds and accord recognition. 
In response to such representations, the Ministry of Home 
affairs have notified on 1-11-2004 the criteria to be 
recognized as a classical language as follows. “It is difficult 
to establish and assign a particular year as a date of birth 
because language develops and emerges with a specific 
linguistic identity in the course of evolution. Experts came 
to the conclusion about the roots of the Southern languages 
Tamil, Telugu, Kannada and Malayalam which have evolved 
out of a long process of time and the Adivasi languages 
developed as adjuncts to these languages. Dr. Purnachand 
made a deep study of the particulars and the evidential 
data about the Telugu antiquity and brought out this 
volume. 

The Tamils have succeeded in making the 
propaganda that according to the history of Telugu 


language, Telugu owed its birth to the period of Nannaya 
of 11th century and hence Telugu does not qualify for being 
considered as a classical language. According to them, 
Tamil was born ‘even before the earth got generated and 
even before the mountain ranges have surfaced. 


Czechoslovakian Prof. Dr. Kamil Jwalabil (6th Feb 
1958) has regretted that “there has been monumental 
neglect with reference to the study and development of 
the Dravidian culture and the language and that in the 
evolution of the Indian civilization Dravidian language and 
literature have played an exceptional role” So it must be 
observed that in his view the special status must not be 
confined to Tamil alone but to the other Dravidian 
languages as well. Prof. Amaresam Rajeswara Sarma 
confirmed this in these lines “The Telugu, Tamil, Kannada, 
Malayalam of the Dravidian family got separated before 
B.C. and developed into distinct languages. It means that 
Telugu has evolved into a distinct language contemporarily 
when Tamil came to be developed as a distinct language. 
So Telugu is as much an ancient language as is Tamil. It is 
to be noted that when in a joint family brothers get 
separated different families come into being at a time, but 
not at different times. Finally, it must be concluded that 
Telugu and Tamil both have an equal measure of antiquity 
(essay: The emergence of Telugu grammar in the times of 
Andhra Vishnu). 


It is unfortunate that scholars have derided the 
vernacular local native songs and the non- elite folk literary 
activity and their mischief in denying the education to the 
other social sections of the society which had created a 
stumbling block to our antiquity. According to Arudra ‘the 
virtual disregard’ or negligence displayed by those who 
counted like scholars has resulted the total disregard of 
lyrical poetry. They abused the lyrical poetry as ‘mudivitulu, 
vidhava lanjalu, pada kavitalu” “The paramour crippled with 
old age, widowed prostitutes, poetry in lyrics” in vituperative 
language. We have virtually forgotten Annamayya’s (Pada 
Kavitha) lyrical literature. Out of 32,000 of his devotional 
songs we have got only 12,000 of them. It is ironic that we 


have never considered song as poetry. But the Tamils have 
done so and claimed that their language was classical on 
the basis of their ancient songs. They have classified their 
songs subject wise and got published them in their native 
Decimeters. These collections relate to 4th century A.D. 
Though they could boast of their antiquity, Arudra says in 
a high note that these Tamil anthologies are imitations of 
the anthologies that existed and flourished in Telugu land. 
They drew their origins from Gadha Saptasati an anthology 
of Prakrit poetry compiled by Hala (1-2 century A.D) Arudra 
while expressing deep concern over this describes it as 
most unfortunate thing happened long ago; that nobody 
collected those Telugu songs. In his book ‘ Natya Sastramu’ 
Dr. Ponangi Srirama Appa Rao, has on the basis of the 
foreword written by Ghosh to ‘Abhinaya Darpanam’ states 
that the manuscripts of Abhinaya Darpanam are in Telugu 
language, authored by a Telugu man (4th century A.D). 
Pandit Manavalli Rama Krishna Kavi was of the openion 
that Abhinaya Darpanam represents the original treatise 
in which differences in various forms of Indian dances were 
discussed. The Tamil scholars themselves are in 
disagreement as to whether Sangam literature dates back 
to 4th or 7th century. 


it is to be noted that Nandikeswara’s treatise ranks 
equally well and was enjoying a similar status in those times. 
It can be gathered from the Tamil scholars themselves that 
there were differing versions about the origin of the sangam 
literature. It is very curious that the 4th century A.D. Tamil 
‘Sangam’ (The word originated from Sankrit word Sangham) 
was propagated to be a product of B.C. The theory that 
Tamil language was born “even before the earth came into 
being and even before the mountain ranges surfaced” by 
itself a curious argument that defies logic. The protogonists 
of this view can as well back track time! It is not to be 
forgotten that Tamil scholars themselves had at one time 
proposed that the Andhra land and in particular the Kalinga 
land constituted the first ever living place of Agastya and 
other sages. They went to the extent of saying that God 
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Maheswara gave Sanskrit grammar to Panini and Tamil 
grammar to Agastya. 


It is not to be forgotten that those of them (the 
scholars) who propagated the theory that Telugu with 
specific linguistic identify grew because of Sanskrit and 
Tamil grew independent of it, were themselves are lovers 
of Sanskrit. Tamil monumental text of literary theory and 
linguistics “The Tolkappiyam” name itself is a translation 
of Sanskrit words Toli and Kaavyam. 


The Tamils agree that their language had evolved 
out of Brahmi Lipi. Ancient Telugu and Tamil have their 
roots in Brahmi lipi. “Veera Choliyam” happens to be a mix 
of Tamil and Sanskrit grammar. The scholars also agree 
that the Tirukkural considered as Tamil Veda has Sanskrit 
words. Great poets like Kamban, Arunagiri Nathar have used 
Sanskrit words liberally in their works. Sanskrit words have 
found their way even in their lexicons. So it must be said 
that the propaganda that Telugu is influenced by Sanskrit 
mostly and that it has not grown into an independent 
language is an ill propaganda aimed to belittle the Telugu 
language. Just as Tamils called Telugus as ‘Vadugurulu’ 
because the Telugu country is situated north of their land, 
they have called Sanskrit as ‘Vadachol’ (Northern language) 
following their tradition of ‘Vadugura’. 


The editorial board of Britannica Encyclopedia have 
established that Tamil Sangam literature period could be 
A.D. 1-4 even as some Tamil scholars have been saying 
that Tamil sangam existed in the period ranging from B.C. 
3rd to the middle of 3rd century. 


Dr. Demo Raja Reddy a famous researcher of ancient 
coins and coinage had disclosed that the songs in this 
literature were written in Madurai and that the romantic 
life of the kings and their administrative actions are two 
primary aspects. He also states that there has been a 
controversy as to whether the kings mentioned in Sangam 
literature are real or fictitious. Dr. R. Krishna Murthy the 
editor of Tamil magazine ‘Dinamalar’ found some coins 
depicting the kings mentioned in the Sangam literature. 
He tried to state that the kings by name ‘Makkotai’ Kuttivan 


Kotai have ruled the Tamil country. Dr. Raja Reddy proved 
that there was not much of a history to the coins of Sangam 
period and they could be attributed to the reign of 
subsequent Chera, Chola and Pandya kings. 


On the other hand, the Satavahana period started 
from 1st Century BC and that the names of kings who ruled 
prior to them were very much to be seen on coins discovered 
in Andhra region of Kotilingala and Singavaram proving 
the fact beyond doubt that the Telugu antiquity was more 
pronounced. 


Our scholars have also got afraid to tell the world 
that Tamils have translated GuNAdhya’s Bruhatkatha (250 
B.C. -150) titled Perungadai. Our scholars also hesitate to 
speak that the writer of Tirukkural happens to be 
Kundakundacharya belonging to konakandla of Anantapur. 
Tamils had the audacity to state that the Telugu prosody 
has been the basis of Tamil prosody and that its author 
happens to be Vanchayya known in the Tamil country as 
Vanchiyar as he settled in Tamil land. As stated earlier 
Tamils called Telugu language as ‘Vadugu’ and according 
to Tamil scholars ‘Vadugu’ appears atleast ‘9’ times in 
Sangam literature. In the 11th century work of prosody 
“Yappurangam Karikai” there is a mention of Vanchiyar’s 
seyida vadugu chandavu”. Taking into consideration the 
above statements Prof. Pingali Lakshmi Kantam observes 
that before Nannaya there must have existed many Telugu 
lyrical works written in Dosimeters and texts of prosody as 
well. However we failed to protect such ancient works. 


We must conclude that those of them who had the 
graciousness to call Nannaya as ‘Adikavi’ themselves have 
buried the old script, the language, literature and other 
inscriptional evidences. Nannaya never wished to be 
accorded the title ‘Adikavi’ Given the fact the Nannaya wrote 
Mahabharata in such beautiful and appealing way, it must 
be emphatically said that there must have been literature ~ 
before him spanning over 500 years. Proof of this is 
available in Adiparva 1st cento. Nannaya writes about the 
“Sakala Suri Sabha’s” Who were those experts the exponents 
of Puranas, the great poets, the grammarians, the 


Alakarika’s and experts in Tarka Sastra’s mentioned in 
Adiparva 1st canto? Could not they have written a few 
stanzas? Unfortunately Nannaya had not mentioned their 
names. He has not ever written about the works of 
Narayana Bhatta who stood by him while writing 
Mahabharata. 

Is it a fact that Nannaya mentioned about Valmiki 
and Vyasa in his Bharatam because there were no poets 
worth the name in Telugu prior to Nannaya? Is that the 
reason to call Nannaya as Adikavi? If that is true, how could 
he have listened to the story of Bharatam in many 
languages, many ways. We can see a great conspiracy done 
to literature by obliterating the names of those who were 
contemporaneous or lived behind him. 

Prof. G.V. Subrahmanyam in his introductory note 
to Kavitraya Mahabharatam (The trinity of Telugu poets 
Nannaya, Tikkana, Eerrana writers of Mahabharata) 
published by T.T.D Devastanam Tirupati, referring to 
ancient inscriptions and as a tribute to Telugu antiquity 
stated that availability of some evidence indicating texts 
in (Sasana padya saili) lyric style in the inscriptions it could 
be deciphered that Telugu Padya Kavita existed some two, 
three hundred years before Nannaya’. 


Vidwan Subba Raghava Kavi, a scholar of high 
reputation worked in 1940 as a special Teacher in 
Mambalam School, Madras. He opined Atharvanacharya 
happens to be in the forefront of poets prior to Nannaya 
but because he was a Jain, his work Mahabharata was 
suppressed. In the same way as Bhimana’s Raghava 
Pandaveeyam was made to disappear. Subba Raghavakavi 
further asserts in his “Andhram - Pragnannaparya yugam” 
that there were many grammarians in Telugu (Andhramu) 
and amongst them are Kanvudu, Hemachandrudu, 
Ravanudu, Puspa dantudu to name only few. He tells that 
this was stated by Atharvanacharya and others. 
Subbaraghava kavi regretted that even Viresalingam did 
injustice by depicting Atharvanacharya as belonging to 17th 
century instead of 10th century. Atharvanacharya was the 
author of Vikruta Vivekamu. Andhra Mahabharata and also 


Trilinga Sabdanusasana (complete Andhra Grammar). But 
it was sO propagated that he wrote only Virata, Udyoga, 
Bhishma parvas only of Mahabharata and hence succeeded 
in not giving place. Timmavajjula Kodanda Ramaiah with 
evidences proved that Atharvanacharya wrote all the parvas 
of Mahabharata. We don’t know the reasons behind this 
mischief. There was a popular adage in Andhra if by an 
accident one pronouncers Ape Sabdam (Word pronounced 
in a wrong way) in Sanskrit he has to call to his memory 
wrote that Manda Lakshmi Narasimha Kavi mentioned about 
some names of poets prior to Nannaya in his work “Andhra 
Kowmudi”. He also expressed concern that though some 
works in Prakrit (the language of the people) on grammar 
are also available, the Andhra Vyakaranams (grammar texts) 
have been made to disappear. In the face of availability of 
such large number of rules and regulations of Telugu 
grammar, itis gross injustice to say that these were mere 
creations. He said that there was literature even by 6th 
century. According to some scholars the many languages 
term referred by Nannaya in Mahabharata are “Andhramu, 
Andhreyanamu, Kosalandhramu, Herambhakandhiramu, 
Kalingadhramu, Mallikandhramu, Dramilandhramu, 
Guhakandhramu, Rowdrakandhramu, Krowchakandhramu, 
Pita kandhramu’”. An historical episode narrates that a vedic 
scholar by name Nandivardhana Devala Raya developed 
Kalingadhramu and Rowdrakandhramu in the region 
between Krishna and Godavari rivers. This was done so on 
the permission granted by satavahana king, Satakarni. 
Subba Raghavakavi states that the above episode is in 
“Bhashadhikaranam”. Prof. Divakarla Venkatavadhani 
dismissed the research findings of Manavalli Ramakrishna 
kavi that Nannechoda existed before Nannaya. When Mr. 
B.N. Sastri, a researcher submitted a thesis in Somalia 
University proposing Nannechoda as Adikavi, he was asked 
to remove the observations. Finally B.N. Sastri had 
withdrawn and had to forego his Ph.D. This serves as a 
standing example of the harm done for those who are 
working on the antiquity of Telugu literature. When the 


Tamilians quoted Nannaya as Adikavi and wanted to put 
obstacles, our scholars have miserably failed to condemn. 


About Sanskrit and Telugu relationships, it cannot 
be denied that no language can grow without borrowing 
and lending. Prakrit Pali and Sanskrit: Once Court languages 
have no longer have that status. It requires a lot of courage 
to say that Sanskrit remains the root language for all other 
languages. Scholars like Tirumala Ramachandra had 
expressed this view long ago. About the Telugu- Prakrita 
relationships he stated “The language of the people, the 
language of day to day affairs, the language of love, the 
language of our living this is the language of prakrit, and 
prakrit a Prakrit Bhasha” He opined that since there was 
discovery of words of Prakrit in Rigveda, the first ever 
phonetic composition, it is presumed that there must have 
been a different unrefined language other than one 
employed in Rigveda. This could be Prakrit or roots of the 
Prakrit language. Sanskrit owed its origin to Prakrit by a 
process of refinement Pali also emerged out of Prakrit. It 
so happened that while Prakrit remained the court 
language; Telugu evolved in the process as a language of 
the people. According to Bharatacharya, the Frakrit took 
the form of Magadhi Prakrit, Sauraseni Prakrit, Dakshinatya 
Prakrit, Maharastri Prakrit, Telugu Prakrit. Because of the 
proximity of the speakers of the different languages 
through ages there was a movement of words from Sanskrit 
to Telugu, Telugu to Pali, Prakrit to Telugu and vice versa. 
But it should not on this account be propagated that for 
all languages Prakrit or Sanskrit is the root language. As a 
matter of fact Scholars, Archaelogists have ceme to the 
conclusion that Brahmi is the root of all languages. However 
experts have believed that the ancient Telugu (Proto Telugu) 
of the Dravidian language is the root of Brahmi Lipi. Proto- 
Telugu could be traced to the times of Ashoka (300 BC) 
and even the period before (400 B.C). Famous Tamil scholar 
Dr. Kasipandiyan: In Hidden heritage opined that while 
ancient Tamil was in textual form, ancient Telugu was in 
Brahmi lipi. Prakrit, Pali and Sanskrit - all the three 
languages have borrowed Brahmilipi from Telugu. 


Kalaprapoorna Vajjula Sita Rama Sastri stated in his “Dravida 
Bhasha Pariseelanamu” that Telugu bears more structural 
similarities with Tamil and Kannada languages of Dravidian 
linguistic family than to Sanskrit. 


“The author of this book Dr. Purnacnand has made 
a commendable study and observed that the researchers 
have all long while studying the form of Dravidian languages 
family have set aside Telugu and did not take into 
consideration on the plea that Sanskrit words are abundant 
in Telugu. But the proto Telugu people (i.e., ancient Telugu 
people) have played a significant role even in times 
contemporary to Paniniya Sanskrit. It is natural that the 
presence of Sanskrit in other Dravidian languages was not 
very much evident because they did not have much of 
relationships with Sanskrit. But this is not so in respect of 
Telugu. The Telugu people had much relationship with 
Sanskrit speaking people and hence there was abundance 
of Sanskrit words in Telugu. This is indicative and proof of 
Telugu antiquity. But Sanskrit remained as language of 
pundits and not of people’s language. Marepalli 
Ramachandra Sastri in his “Telugu vari chaduvu” states that 
Telugu in the earliest form ‘ten’ got spread far off places 
to Patna West of Nagpur, sind and Baluchistan with 
linguistic identity as Malto, kolami and Brahui. 
Ramachandra Sastri further states that there was Vragami 
literature in ancient Telugu and the Aryans have picked 
up some fund of literature about 13,000 years back. It can 
be inferred that such vragami was very much present in 
Tamil and Telugu. But due to religious hatred, this fund of 
Telugu literature of early times got destroyed. The remnant 
of it belongs to 6th century B.C. He stated that in that 
vragami literature the first ever to come into being is 
Nannaya’s Mahabharata. By then it was already invested 
with Sanskrit words and came under Brahmanic influence. 
In other words the Sanskritisation of Telugu which started 
during the times of Satavahana’s turned a full circle by the 
time of Nannaya. It is therefore relevant here to recollect 
Acharya Ganti Jogi Somayajulu’s observation that Telugu 
language existed a thousand years earlier to Nannaya. “Prof. 


Korada Maha Deva Sastri asserted that Telugu has a record 
of 2000 years antiquity. Dr. G.N.Reddy had put it 1957 
years. But in the course of evolution Telugu got enriched 
with Dutch, Portugese, Paraseeka (parsee) and English 
words. The Non-Sanskrit religious faiths have virtually 
grown in Telugu land. Though Buddha and jain Mahaveera 
were both North Indians, Buddhism and Jainism flourished 
in Telugu Land. Tirumala Ramachandra expressed regret 
over the damage caused to the historic Buddhist Viharas 
and Chaityas naming them as prostitute houses. Because 
of the conflicts between different religious faiths such as 
Buddhism, Jainism, Saivism and Vaishnavism much of the 
Telugu literature and Buddhist literature were destroyed. 
When such is the situation in the age old days, we do not 
know what has happened to the Girijan and Adivasi 
languages that existed before Dravidian civilization. Barton 
Sen (Essays on south India) says that while the Adivasi 
languages could be traced to exist in 3rd century B.C even 
before the proto Tamil inscriptions in Brahmi script. Proto 
Telugu propagated even before Satavahana’s. Bartonsen 
also viewed that religious faiths like Buddhism and Jainism 
which did not have Sanskrit influence flourished in Telugu 
land and Telugu played key role in the upbringing growth 
of ancient tradition. Tamil scholar Kasipandyan (Hidden 
heritage 1988) commended Telugu as “It is well neigh 
impossible to conceive that it had remained intact from 
1500 B.C. to the dawn of the civilization in such a large 
territory without strong integrated features.” In his 
foreword to the Book “Telugu words in Gadha Saptasati” 
Tirumala Ramachandra stated:” Buddhism was rooted by 
B.C. 3-4 in Andhra Land. There was no trace of Hindu faiths. 
The Andhras embraced Buddhism. Prakrit also got wide 
recognition and became popular. But Telugu the local native 
language was lurking from behind. Future researchers can 
as well discover such Telugu language, hidden in dark 
spaces. Even Buddha also told to a Brahmin about the 
importance of using local dialects”. 

The present day Telugu script had evolved from 
Bhattiprolu script (4-century B.C) happens to be the oldest 

19 


script in India. So, it is accepted that Brahmilipi is the 
mother of all scripts. Kannadigas and Tamilians wrote 
Sanskrit books in this lipi naming it as Grandha lipi. Telugu, 
Malayalam, Modi (Maharashtra) Odra, Nagari (North India) 
Gurumukhi, Dogri Jammu - Kashmir), Nevari (Nepal), Tibbati 
(Tibet) Vanga, Maithili, Assami, Manipuri, Nimadi (Madhya 
Pradesh) Marwadi (Rajasthan) Multana, Sindhi etc (Punjab), 
Gujarati, Simhali, Parachi, Bahwalpuri, Rodia, Bisari, Hari, 
Lamavasi, Lungi, Saraphi, Sarika, Saesi, Shikarpari all owe 
their birth to Brahmi. This Brahmi script is also called 
Mourya script or Asoka script. The inscriptions in Buddha 
age in Telugu land are in Prakrit language and in Brahmi 
script. The names of some Telugu Villages, men and women 
(Vepuru, Nagabuddha etc) have found a place in Prakrit. 
‘Tambaya Dana Sasana” (2nd B.C) discovered in Kottur 
(Visakha Dt.) also was in Prakrit. Foreign scholars like Ellis, 
Rasmas, Christian Rusk, Coldwell, Stenkona have confirmed 
the view that Telugu, Tamil, Kannada, Malayalam, Tulu, 
Kuruk, Malto, Kui, Gondi, Brahui are different from sanskrit. 
Experts like Korada, Ganti Jogi Somayajulu, Cni!ukuri, 
Marepalli, Bhadriraju have by their own researches have 
come to the same conclusion with minor differences of 
opinion. Thus the journey of Telugu Characters from 
Bhattiprolu Inscription entered into a golden phase by the 
time of Addanki Poetic Inscription. 

The great Tamil scholar Prof. Malayandi had with 
clear evidence of artifacts stated that the flourishing of 
Tamil civilization on the banks of river ‘Vagai’ and The 
Telugu civilization of on the banks of river Tungabhadra 
ran and survived simultaneously and were no less rich than 
Indus valley civilization in B.C. 4000-3000. 

The Trade and commerce overseas of the ancient 
Telugu people with Greece, Rome, West Asia and Sumeria 
in the Buddha Age and later confirm this. Dr. Purnachand 
gave and interesting account of these in this look. We do 
not know as to why Max Muller who delved deep in to vedic 
literature described vedas as “The first poetic reference of 
the White race” but Tirumala Ramachandra stated that ‘It 
is surprising to find words of Prakrit in the vedic language..” 


It is in this background | consider it as appropriate to end 
my introductory note with the comment of Vidwan Subba 
Raghava Kavi on the word “Adikavyam” “There is nothing 
like Adikavyam in any language. It may so happen that 
humming of a person, his emotion may have become 
Adikavyam. There is pleasure in the songs. There is emotion 
and ecstasy. Likewise there was literature prior to Nannaya. 
May be it was not pure. There is an artistic excellence and 
emotion. At that time it took the form of Dwipada Kavyam, 
Desi meter: Ragada or lyric. One can invariably find that in 
songs such as ‘Kalla Gajja Kankanamma’ “candamama rave- 
jabilli rave, konda meeda vendiginne teve, pidekedu biyyam, 
pillanagoye - pillallara randarra’” - there are definite features 
of poetry. Like the Veda’s we don’t know since how many 
years these songs have originated. The Bhakti songs, 
Kuchhela songs, Udupu songs come under Oral literature. 
There are descriptions of nature, arts, ecstasy and emotion, 
Lankayagam, Veerageetamulu, Bobbili lyrics have a story 
to narrate. These lyrics were handed over orally from 
generation to generation. The artists keep them in their 
memory. So even when there is no lipi (script) there may 
be literature”. (Trilinga Rajatotsva Sangham, Vavillavari 
Sammana Samputam: 1941) 


Actually experts in these fields should have come 
forward with all their knowledge to negate the anti 
campaign of the neighbor about our antiquity. Dr. 
Purnachand filled the space and has done commendable 
work. | was one of the regular readers of Nadustunna 
Charitra, wherein he was writing the columns serially to 
educate the public about the Telugu antiquity. | hope he 
would definitely make a further study and enlighten our 
readers and thus throw light into darkened spaces. It is 
our duty to stand by him. 


WHY THIS BOOK IS RELEVANT? 
A WORD OF PRAISE 


- Dr. Samala Ramesh Babu 
Editor. Nadustunna Charitra. 


Dr.G.V.Purnachand is an Ayurvedic Professional at 
Vijayawada practicing since the last twenty years. He has 
earned quite a good name as a writer of poetry and novels 
since he was a student. He is known for his logical thinking 
and creative writing. 


He is the Secretary of Krishna District Writers 
Association and has been doing his work commanding 
respect. 


Some twenty months ago he came to me and showed 
an essay entitled Erukalu Cheppina kathalu - evariki Eruka?” 
Which | had decided to publish in my magazine Nadustunna 
Charitra and he has since been writing thoughtful essays. 
They have become sensational and controversial. Some have 
expressed the view that he touched on topics not belonging 
to his sphere. Some others have appreciated his efforts to 
touch new ground and explore the hidden material. 


Gathering material from computers and a large 
number of books at his disposal he had been writing, 
quoting linguists aid researchers on themes considered 
new in Nadustunna charitra. The present book with the 
title Teluge Pracheenam is a compilation of his essays on 
the topic that the Telugu language is ancient. 


Many essays have appeared in Nadustunna Charitra 
on this topic. We have published an essay titled “Telugu 
Pracheenam” by Subrahmanyam Malayandi some five years 
ago. He has dwelt the topic basing on some archaeological 
evidence and this has generated some debate. But Dr. 
Purnachand chose to expand the bas> by giving indication 
of the use of Telugu words in tht .anguages of other 
countries. He tried to dispel the impression that Tamil alone 
represents the Dravidian language and how Telugu roots 
of some words were misrepresented. He has also brought 


to light how some researchers have depended upon 
Dravidian Etymological Dictionary and virtually ignored 
Telugu. He has, by an analytical approach brought to light 
the Sumerian connection that Telugu people have. He also 
wrote about the relationship that Telugu people have with 
some clans. 


Some questions do need answers. The Telugus have 
behind them a long history - Are we not ancient? Is Telugu 
not ancient? With a population far bigger than the 
Tamilians, an abundance of great literature and a distinct 
culture and language, can we lag behind in getting 
recognition of ancient language - Where from we hailed, 
wherefrom our language came? 


The Central Government has officially recognized 
Tamil as a classical language in October 2004 and thereby 
given a coveted place amongst the languages and made 
available resources. Is it not discriminatory? The 
government should have given equal respect to all the 22 
languages mentioned in the 8th schedule of the 
constitution. When there are more urgent issues which 
require a great deal of attention why government had 
chosen to be a partial? The moment government recognized 
Tamil as a classical language, Telugu and Kannada have 
laid their claims to be conferred that status. It is said that 
the government will soon accord classical status to these 
languages. 


It is in this background that this book is released. 


It is unfortunate that though we have a glorious 
history of 5000 years and a literature of 2000 years and 
availability of age old inscriptions, we have failed to protect 
them. Sanskritisation of our language ‘diluted’ our 
language. We did not give enough attention to our folk 
songs and peoples poets. We have virtually forgotten that 
the common man’s emotions constitute the lifeblood of 
our language. 

It is regrettable that our leaders and intellectuals 
have not thought of protecting our language and national 
pride. Great attempt was made to protect language and 


traditions in our neighboring states. We have not been able 
to learn anything from them. The Central Government’s 
decision to accord classical status to Tamil, stirred our 
conscience. 


There are 18 crores of Telugu people whose mother 
tongue happens to be Telugu (15 crores as per 2001 census) 
Many of them live outside the state of Andhra Pradesh. 
They do not know how to write or read Telugu though they 
speak Telugu. They have lost an important constitutional 
right of education in mother tongue. 


Our politicians and ruling class and intellectuals are 
far behind when it comes to language and traditions. They 
have no emotional appeal and self respect to raise above 
their selfish ends. It is in this respect that we have to create 
awareness and a moment of self respect to raise above to 
give a sense of pride to our language. We must work to 
change this scenario and strive for an emotional appeal. 


This book enables us to tell what should be done 
with regard to our language, its roots, its history and to 
make further research. We are a powerful race and great 
many people have taken birth in this land. This book 
remains a lamppost in our journey to explore our language. 


| congratulate Dr. G.V. Purnachand. 


TRANSLATORS’ WORDS 


- Nidadavolu Satyanarayana Murty 
- Dr. Turlapati Rajeswari 


We were closely following the articles on Telugu 
antiquity when they were appearing in “Nadustunna 
Charitra’. 


We at our end were equally interested in a mission 
to explore Telugu antiquity in Odisha. We travelled 
extensively in western Odisha to places like Sonepur, 
Vaidyanath in Central Odisha, Puri, Bhubaneswar, Cuttack 
to name few, the reign of Telugu Chodas in Western Odisha 
(Dakshina Kosala) is historic. The river Telivaha flowing 
through Western Odisha as well as some names of some 
villages like Telungupara suggest the vast terrain telugu 
land spread and where in Telugu flourished. The articles 
on Telugu culture, language, and role played by Telugu 
people in Odisha have been published in Nadustunna 
Charitra, Orissa first Telugu Conference Souvenir, 
Kalingandhra, and Telugu Vani (6th All India conference 
special. Issue) 


Sunil Kumar Chatterji in “Language and Literature in 
Modern India: (P271,272) stated. The Andhra or Satavahana 
emperors of centuries round about Christ appear to have 
spoken a kind of ancient Telugu as also the kings of the 
Cedi Dynasty in Orissa of the 2nd century B.C. King 
Kharavela name, as in his famous inscription appears to be 
in what may be called “Ancient Telugu’. 


What a revelation about Telugu antiquity in Odisha! 


Gidugu Rama Murthy Pantulu considered as Father 
of ‘Vyavaharika Bhasha’ started a movement for spoken 
dialect in the early 20th Century from Parlakhemundi in 
Ganjam Dist of Present Odisha. It is this movement of 
spoken dialect that gave a new orientation to Telugu 
language and evolved into a reformative people’s language. 

Unfortunately the last decades witnessed the advent 
of neo culture of ‘Mummy Daddy’ with people of all hues 
going for English Medium schools (Convent Education). This 
has led to a cultural crisis of throwing Telugu as mother 


tongue to the back door so much so that Telugu was 
included in the list of world languages as facing threat of 
elimination by the U.N. There was thus are imminent fall. 
These developments prompted a group of people led by 
Sri. Mandali Buddha Prasad to start a second language 
movement in Andhra Pradesh to resurrect. Telugu language 
aitd restore its pride. It is in this background that in 
November 2002 Ist Telugu Language movement conference 
was held in Srikakulam in Krishna District, the age old capital 
of Andhra Kings. Many distinguished people from all walks 
of life attended the meeting and an Association by name 
‘Telugu Bhasodhyama Samakhya’ was formed with Sri 
Chukka Ramayya as president, Dr. Samala Ramesh Babu as 
secretary and Sri Mandali Buddha Prasad as Vice President. 
The committee soon started a massive campaign 
throughout Andhra Pradesh and Telugu speaking areas in 
other States. The demands include compulsory teaching of 
Telugu in all schools, to implement use of Telugu as an 
official language and allocation of separate Ministership 
for the development of Telugu language and culture. 


The Krishna District writers association has played 
a significant role in all these attempts to resurrect Telugu 
language. It has held World Telugu Writers Conference at 
Vijayawada and organized seminars on Language fine arts, 
music, history and thus enable? the scholars to ventilate 
their views and offer criticism about various aspects of 
Telugu culture and antiquity. 

In August 2008 to commemorate the centenary 
celebration of Dr. Bezwada Gopala Reddy it has organised 
a literary awareness travel ‘Yatra’ from Machilipatnam to 
Nellore in which 300 writers, scholars have participated 
which is considered as a mile stone in its journey to bring 
back Telugu its pristine glory. The Prakasam District writers 
Association have held a writers conference in January 5, 6, 
7 of 2007 at Ongole. The Addanki Panduranga Inscription 
was brought light and peoples attention was drawn to the 
glory of Telugu antiquity. 

Sri Sa.vem. Ramesh took the lead in propagating the 
fanguage movement across the Tamilnadu state. He has 
successfully brought to light many colloquial words of 
Telugu in that region. The Government of India accorded 


classical language status to Tamil in September 2004 after 
a great deal of political manoeuvring and persistent 
demands. This has stirred the conscience of Telugu people 
and in particular the language lovers in Andhra Pradesh. 
Since than they have intensified their agitation. 


It was in this background of a vibrant movement to 
secure recognition to Telugu language that Dr. Purnachand 
brought out with illuminating evidence in a book entitled 
appropriately as ‘Teluge Prachinam’ meaning Telugu has 
are antiquity far a head of other Dravidian languages, 
especially of Tamil. In pursuance of the vociferous demands 
the Andhra Pradesh government appointed a task force 
committee consisting of Sri Mandali Buddha Prasad, Dr. 
Avula Manjulata, Dr. J. Pratap Reddy, Minister, Sri M.V.V 
Satyanarayana to pursue the goal of recognition. Sri Dr. 
Venna Vallabha Rao translated the work ‘Telugu Prachinam’ 
in to Hindi. The linkage to the Sumerian and Harappan 
cultures to the Telugu race with a convincing argument as 
to Telugu antiquity undoubtedly comes as a pointer to the 
exclusiveness of this book. 


The idea of translating this book into English 
emanated when Dr. Purnachand expressed the view that 
given the large mass of data and information contained in 
the book, a translation could well lead to a clear picture of 
Telugu antiquity by non- Telugu scholars and students and 
those interested in the greatness of one’s own language. 


We have accordingly made an earnest attempt to 
make a translation into English as far as possible 
conforming to the language pattern and intent of its author. 
We express our gratefulness for his kind permission to 
translate the book. We sincerely thank our son Mr. N. 
Saikiran and daughter in law Swati for their time and efforts 
for proof reading the copy. We hope the translation will 
broaden the horizons and reach readers and critics to whom 
language matters. 
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CHAPTER - 1 
TELUGU PEOPLE AND THEIR ANTIQUITY 
1. THE SOUTH INDIAN LANGUAGE FAMILY 


In 1816 Francis Ellis, a British civil servant first 
propounded the theory that the entire south Indian 
Languages belong to the same Language family. 


This is a considered as a breakthrough and paved 
the way for further thinking. After a gap of 40 years Robert 
Caldwell in 1850 brought out A Comparative Grammar of 
Dravidian or South Indian Family of Languages. 


He wanted this Language family to be called either 
Dravidian Language family or South Indian Language family. 
But linguists preferred to call it Dravidian Languages family. 


As mentioned in some contexts the term Dravidian 
was used as denoted to all regions in the South, it is clear 
that the Northern people have viewed the Sanskrit word 
Dravida as referring to the Tamil people and Tamil 
Languages. 


When the term ‘Dravida’ was linked to 24 (Twenty 
four) Languages conglomerate, great harm has been done 
to the Languages other than Tamil and in particular to 
TeluguLanguage and Telugu people. 


What needs to be done now is to prove beyond any 
shadow of doubt the antiquity of TeluguLanguage and its 
greatness and resurrect the pride of place it deserves to 
be accorded. 


THEORY OF LINGUISTIC AREA: °rof. Emeneau has done a 
commendable pioneering job in coordinating the four South 
Indian Languages under the head ‘India as a Linguistic Area’ 
and brought to light many pre-Dravidian Linguistic forms. 
Prof. Emeneau gave a shape to this theory in 1956. When 
considered from the Language historical perspective the 
‘Theory of Linguistic Area’ assumes great importance. 

Due to Age old relationships and : 
affinities, identities of form and close 
resemblances occur between Languages 
belonging to many linguistic families, in 
this manner when different forms appear 
ir afferent Language families it can be 
conveniently described as Language Area. 

The Dravidian Etymological 
Dictionary compiled by Prof. Emeneau and 
T. Burrow is a turning point in the study 
of Language families. It serves as a lamp 
post for anyone who wishes to study the origins of Dravidian 
Languages. We can clearly see many Dravidian words in 
Sanskrit and other Indo-European Languages. 


THE INFLUENCE OF DRAVIDIAN LANGUAGES ON SANSKRIT: 


For a historical analytical study of Language, Prof. 
Emeneau tried to delimit the boundaries of the four 
Languages Families. His aim is to show how each of the 
Languages diffused from its original place. If we presume 
F-]1, as One Language in any Language family, a word in 
that Language, if traced in another Language belonging to 
another Language family, the later Language becomes F-2. 
So F-I, F-2 Languages are two Languages belonging to 
different Language families. If we find many words with 
the same form and with same meaning in these two 
Languages the question arises as to whether there has been 
a movement from F-1 to F-2 or from F-2 to F-1. Generally 
they become inter changeable one Language to another 
by a process of give and take or exchange. If we study 
each word separately and make an analysis, we can certainly 
know as to its movement from one Language to another. 


Prof. Emeneau 


According to Prof. Emeneau taking Sanskrit from 
Indo-Aryan family as F-1 and Telugu from the Dravidian 
family as F-2., the movement from F-2 appears more 
plausible. 


Prof. Emeneau says that “Indo-Aryan, including 
Sanskrit, had borrowed a complex trait and numerous items 
from Dravidian, and then developed new items 
independently!” It can be assumed from the above that in 
early stAges Sanskrit had developed more social 
relationships with proto-Dravidian Language and had 
become bilingual in style. Just as we now speak Telugu 
with an admixture of English, in olden days those of them 
who were speakers of Sanskrit dialect must have used a 
proto-Dravidian mixed Sanskrit in their conversations. 


Prof. K. Narayan, Former Director of Central Institute 
of Indian Literature (CIIL) Mysore in his essay “India as a 
Literary area” quotes Prof. Emeneau’s statement as follows 
“Dravidianisation of Sanskrit in Some of its structural 
features must lead to the partial conclusion that, a sufficient 
proportion of certain generations of Sanskrit speakers 
learned their Sanskrit from persons whose original 
Dravidian linguistic traits were translated into Indo-Aryan”. 


Prof. Emeneau clearly opined that the people whose 
mother tongue is Sanskrit have learnt the Dravidian mixed 
Language. As there has large scale borrowing and lending 
amcng the proto-Telugu and Sanskrit speaking peoples it 
can be stated with emphasis that the Dravidian Language 
is no other than Telugu. 

Most of the research scholars in Dravidian Languages 
held their view that Telugu is a highly Sanskritised Language 
and Tamil an independent Language and thus derided 
Telugu and chose to ignore its claims as to its history and 
its antiquity without lose relationships with the people 
whose mother tongue had been Sanskrit, it would not have 
been possible for so many Sanskrit words (traits) to make 
their way into Telugu. 

The people-speaking a dialect mixed with Sanskrit 
must have been contemporaries to the Sanskrit Speaking 


people and must have been coexisting with them whereby 
certainly a cultural mingling took place. 

No authentic research has been done as to whether 
the Sanskrit words in Telugu have originated from Sanskrit 
or vice-versa. 

We have grossly under estimated ourselves as if we 
have no Language or vocabulary of our own. On a deeper 
analysis it becomes apparent that many Sanskrit words have 
passed on from Telugu to Sanskrit. Is it not a cause of 
pride to prove that Telugu words are in abundance in 
Sanskrit? Certainly no harm is caused to Sanskrit. 


What is Proto-Dravidian Language? 


Prof. Bhadriraju Krishna Murty in his essay, Bhasha, 
Sanskruti Samajam (pAge-162) enumerated the following 
points. “About 600 years back, there must have been 
existed a mother Language to the Dravidian Language 
family. In 2000 B.C. the ancient Dravidian Language divided 
into three branches: south, Middle and North. In about; 
1500 B.C. the South eastern Dravidian Language (southern 
Proto-Dravidian) got divided into 2 more branches. One 
subgroup dialects took form into 7 Languages -Tamil, 
Malayalam, Kannada, Tulu, Rhoda, Kota, Koda. Other 
Second subgroups consisted of 7 Languages - Telugu, 
Gonds, Konda, Kuyi, Kuvi, pengo and Munda. Gondi, Kuyi 
are also separated at the same time and evolved as distinct 
Languages. But the people speaking these Languages are 
living in the North. So they are far from Telugu dialect. 
After this division into subgroups from the kin Languages 
in and around 5-6 B.C; Telugu emerged as a distinct 
Language. Literature in written form was composed only 
in Tamil, Telugu, Kannada and Malayalam among the 
Dravidian Language families. 

Prof. Bhadriraju made certain propositions and gave 
some guide lines for the study and evolution of 
TeluguLanguage. He exhorted to make a historical enquiry 
into Age old TeluguLanguage structures and its uSage and 
what changes have contributed in its evolution to the 
present day Telugu. These sagacious comments have 


prompted me to write this pe 


2. THE PROTO TELUGU PEOPLE IN THE INDUS VALLEY 


Hitherto in the ancient Indian history much 
importance was attributed to the origin of Rig Veda, Indus 
Valley Civilisation, the Aryan invasion and the subsequent 
fight of Dravidians to the South. But recent researches have 
thrown new light on the history which eventually led to the 
preposition that the Rig Vedic Aryans and the Indus people 
coexisted and with them the Proto Dravidians or the 
Dravidian Language speakers lived together. Each of them 
exercised their influence on the other. 


There are four basic Language families in India. 


1. AUSTRIC LANGUAGE FAMILY: The Munda Language is 
the most ancient of Languages in this family. 


2. INDO-EUROPIAN: Rig-Veda Sanskrit comes under this 
Language family. Many Languages in the North owe their 
origins to this family. 


3. DRAVIDIAN FAMILY: It is a 24 Language Conglomerate 
including Telugu, Tamil, Kannada, Malayalam and Tulu. 


4. MONGOLOID LANGUAGEFAMILY: This is otherwise 
known also as Sino-Tibetan Language family. The tribal 
Languages spoken by the Tribal People of China, Tibet, 
Assam, Bengal, Bihar,Nepal, Rajasthan, Madhya Pradesh, 
and Chhattisgarh belong to these families. Due to their 
close relations since ancient times, they have played a 
significant role united in building up a culture. 


The study of history of Indian Languages starts first 
with proto Munda of the Austric family and secondly 
with the study of the Verses of the Rig-Veda i.e. The 
Sanskrit of the Indo-Aryan. Researchers have identified 
some good number of words belong to proto Munda, 
proto Dravida in Rig Veda. 

Based on these explorations three propositions emerge: 

1) Greater part of Rig Veda was composed as the history 
of the Bharata-Kuru-Panchala race. Thus the indigenous 
culture of the tribes and races are reflected in it 
predominantly. 


2) People of different culture and Languages were residing 
in this country prior to the arrival of the authors of Rig- 
Veda. 

3) The Rig Vedic Aryans were coexistent with ancient proto- 
Munda, proto-Dravidian people. They had influenced the 
Rig-Veda. 


ARYANS & DRAVIDIANS LIVED TOGETHER: 


There are two schools of thought, one subscribing 
to the theory of Aryan invasion and the other negating the 
same. Archeologists, Jim Shafar, Duini Likhten Stein(1 999) 
have stated that there has been no evidence of Aryan 
invasion. Sherin Ratnagar (1919) however disagrees and 
argues that even in the absence of any perceptible proof, 
it cannot be said that there was no Aryan invasion. 


The Advocates of the Aryan invasion theory (AIT) 
believe that the Aryans have come from outside and have 
spread their culture and Language in North India. In their 
view, India is not the birth place of the Aryans, nor that of 
Indo-European Language family. This in sum is called OIT 
(Out of Indian Theory). There are two different arguments: 
1) The Aryans have come as invaders, 2) The Aryans have 
come as immigrants. 

According to second school of thought, there has 
been no Aryan invasion. Many scholars are of the opinion 
that India is the mother country of Aryans. 

These two theories are divergent in nature and run 
parallel. The attempt to give a political color to history is 
something regrettable. When we make 
an attempt at coordinating these 
divergent theories, it becomes apparent 
that the Aryans have made coexistence 
with lot many other tribes. Famous 
linguists like Kuiper, Hall, Southworth, 
Bleach Levy, Prizlesky have been 
successful in separating the roots of 
Dravida and Munda Languages from Rig 
a : Vedic vocabulary. Since ancient times 
Prof. Michael Witzel there was mutual interaction and 


relationships amongst the countries of south-Asia. The 
noteworthy point in their findings is that the Proto- 
Dravidians and Vedic Aryans resided contempora -neously. 
These thoughts led to the possible situation that among 
the cities of the Indus-Civilisation, some belonged to Aryans 
while others were settlements of the Dravidian families. 
That the Proto-Telugu people were amongst the inhabitants 
who have resided with Aryans is a vital point to reckon 
with. 


Prof. Michael Witzel explains certain terms in this manner. 


1) Vari (Telugu) Rice (English) 
North Indus (The confluence of the Two Punjab 
Provinces):Erij@E@rij 
South Indus ‘Ariki, Erijki 
2) Naagali (Telugu) 
Plough (English) 
Laangal (Sanskrit) 
North Indus ‘Laggal 
South Indus ‘Nagkal 


According to Prof. Witzel in North Indus Civilisation i.e. 
in Mohenjo-Daro Proto Aryans lived while in South Indus 
Civilisation (i.e. Harappa) the inhabitants were Proto- 
Dravidians. These Proto-Aryans have extended gradually 
across the Ganges basin and had been the authors of the 
Rig-Veda. While those who entered Iran had given the zend 
Avesta. 


Prof. S. R. Rao, analysed the Aryan roots in the Indus 
Script in prominent Sindhu kingdoms like Lothal harbor in 
the Indus city states; He also expressed the same view that 
the Rig-Vedic Aryans have lived together with other Proto- 
Dravidians. This also supports the valuable discoveries 
made by Prof. Witzel and other scholars. 

Prof. Witzel and kuiper proved that Vari (Dravidian) Vrihi 
(Rig-Vedic Sanskrit) - these two words owe their origin to 
the Purva Munda (Proto-Munda) word Erig. 

According to them, the Vedic Language people must 
be in existence in North Indus Civilisation while Non-Vedic 


People must have existed in south Indus Civilisation. These 
non-Vedic people might have been the Dravidians. 


To prove the above statements Prof. Witzel makes a 
detailed analysis as below:- 


North Sindhu (Indus): Vedic Language: Erig, Erij, Vrij, Vrijhi 


(ghi), Vrihi 
South Sindhu : Proto-Dravidian : Erig (v) Ari-Vari-ki 
Telugu : Vari 
Tamil > Ariki 
Kannada : Akki 


originated from Proto-Munda Erig. This indicates strongly 
that in Indus Valley Civilisation the intermixture of the 
words took place when the Aryans and the Dravidians 
dwelled together. From vari, Greek orija, English rice has 
originated. According to the theory of Language area, the 
different word structures or forms belonging to different 
Languages diffuse from one Language to another. As per 
this theory, many Dravidian word bases have found their 
way to Vedas. That the Non-Aryans have as well contributed 
to the development of Rig-Veda is borne out by the above. 
The Proto-Dravidians have played a significant role in the 
Non-Aryan tribe. It is surmised that Proto-Telugu was taking 
shape along with Proto-Dravidian Brogue, Kura, and Malta. 


3. Manu and Proto Dravidians : 


Researchers are of the opinion that the Indus Civilisation 
is about 8000 years old, that is was at its peak period in 
and around 4400 years ago when it flourished, and the 
declining phase started 3700 years ago. 

Let us consider Prof. Tilak’s words regarding Indus 
Civilisation. 

The Aryans who were the founders of the Vedic culture 
probably inhabited in the North Pole at B.C. 10,000-8000. 

They reached Europe and Asia in about 8000-6000 B.C. 
That was the beginning of Aryan Civilisation. It was called 
Aditi Age and Punarvasu Age. 6000-3000 B.C. represented 
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the 2nd Age and was termed as Mrigasira Age. In about 
this time the Aryans have migrated up to the boundaries 
of Afghanistan and also entered into the gateway of the 
Indus Civilisation. Many of the hymns in the Rig-Veda were 
composed during this time. The Vedic literature handed 
down from the time immemorial by great Sages by verbal 
transmission was thought to be preserved. 


The third phase started around 3000 B.C-1400. This is 
called Kruttika Age. The Rig-Veda had taken a definite shape 
in this Age. Taittiriyam and Atharvana Veda might also have 
been made during this period. Malladi Suryanarayana Sastri 
(Sanskrit Vangmaya Charitra P-49) opined that Atharvana 
Veda followed after Sama Veda and Taittariyam. The Aryan 
colonisation and expansion to the Ganga basin started 
around this time. 


The fourth phase in Aryan Civilisation is about B.C. 1400- 
500. In this Age many Vedanta texts, principles came to 
light. The proto Telugu people must have developed close 
relations with those whose mother tongue was Sanskrit. 


‘MANU’ IN DRAVIDIAN LANGUAGE: 


Epic Literature records that, the Manu’s as were depicted 
in piranhas are not those who lived in Baraga Marsha but 
were inhabitants of Tamika Marsha and numbered 14. 


Swayambhavadu, Swarochishudu, Uttamudu, Tamasudu, 
Raivatudu, Chakshasudu, Vaivaswatudu, Surya Savarni, 
Doutyudu, Bhoutyudu are their names. Aryans must have 
entered into Indus Civilisation during the Vaivaswata Manu’s 
tenure since we recite ‘Vaivaswata Manvantare’ in our 
rituals. 

In the constitutional setup of Aryan Gana groups a three 
tier administrative system was prevalent consisting of 1. 
Devatas, 2) Rishis, 3) Rajas. ‘Manu’ is the President of this 
council ofthree members. If one ‘Manu’ retires another 
‘Manu’ comes. After Vaivaswata Manuvu this system must 
have continued till 7th Manu. After the geography of Aryan 
colonisation extended gradually to the whole of the Indo- 
Gangetic Valley, the Arya Ganas or groups might have 
become independent and with that the Manu system started 


declining. In Place of Adityulu, Vasuvu, Rudrulu, Sadhyulu, 
Viswulu, Maruttulu, Briguvulu, Angirasulu during time of 
Manu’s Atri, Vasista, Kasypa, Goutama, Bharadwaja, 
Viswamitra, Jamadagni - all saptarishis appeared on the 
scene. It means the Devata (divine) system was yielding 
place to rishis and to the Kings. The Place of Manu was 
given to ‘Indra’. This might have been the development 
when the Aryans were in the process of reaching the 
Gangetic basin. 

“Trivistapam” denotes Swarga (The heaven). It represents 
the administrative system of the Gods. The Yaksha’s, 
Siddha’s Sadhya’s, Vidyadhara’s, Charana’s, Apsara’s, 
Naga’s, Kinneras, Kimpurusha’s were all part and parcel of 
the system. So all of them were called Devata’s (Gods). 
Their Kinsmen were (demons) Danavs’s Raksha’s, Daitya’s, 
Pisacha’s and Asura’s. Their leaders might have been the 
“Manu’s”. 

Infact, these conjectures have no relation with the 
history of Language. But the expression “Manu” in the Proto- 
Dravidian Language appears abundantly with different 
meanings. 

1. Proto-Dravidian Form Man = to be 
2. Proto-Dravidian Form Man = earth, clay 
3. Proto-Dravidian Form Man = to unite, marry. 

Now, consider the evolution of Proto-Telugu forms from 
the above Proto-Dravidian bases. 

1. Proto-Telugu : Man = Earth, mud, soil, dirt 

Telugu : Manu-Mannu, Matti, Nela 
2. Proto-Telugu : Man = Grandson 

Manumadu, Manumaralu 
3. Proto-Telugu : Man = to live, exist, behave, conduct 
one self 

Telugu : Manu = Jeevinchu, Vartinchu, bratuku 


OTHER FORMS: : 
A) Manabi (Manikin) Mantua, Vasinchuta, Vasastanamu, 
existence, home place, location, living, life, 
livelihood, abide, dwelling. 


— 


B) Manukuva : Vaasa sthaanam, chelimi (abode) 
dwelling place. 


C) ManAged : Life, Living and Livelihood. 

D) Manchu > Manipur, Pichincha, bratikindu- 
Protection maintenance. 

E) Mannu : Drusyamrugama, a weapon of the war, 
earth, to last, durable. 

F)Mani : Jeevanamu, Manya, the nerve in the 
brain, Life. 

4.Proto Telugu : Manam: we (Inclusive) 

Telugu : Manamu 

5.Proto-Telugu : Mum-AVV: a humble or respectful, 


request prayer, representation, 

solicitation, petition Telugu : Manabi. 
6.Proto-Telugu  : Mum: (the male of a species of antelope 

gayer, bison, pout, male - animal). 

The kingdom (Province) given by Manu to a daughter 
was called Diva Raj yam while that given to a son has been 
styled as Manava Rajyam. Here we can notice: The expression 
Manubothu means male animal in Telugu. In the words 
manpower, Chairman, man indicates a definite superiority 
(of the male). 

On the whole, it appears, the Proto Aryans ‘Manuvu’ on 
the one hand and Proto-Dravidian° man’ seem to signify and 
convey a happy, stabie life on this earth. In Tamil Teluguand 
Malayalam this original Dravidian expression Man’ carries 
the meaning earth and world only. 

One of the reasons as to why three were more forms of 
‘man’ in Telugu could be that the Proto-Telugus had close 
relationships with the Proto-Aryans. May be, the Indus town 
and cities have stood as standing monuments of these 
relationships of a bye gone era. 


4. THE PROTO DRAVIDIANS IN THE INDUS-CIVILISATION: 


Many Scholors are of the opinion that Indus Civilisation 
has not been of an effort of single race but the outcome of 
combined effort of several races an tribes over a period 
of time. The People of Indus had heir own Language, 
culture and script. They had established mutual thoughts 
with others. They stored information as well. 


Prof. S.R.Rao in his essay ‘Indus Mythology (Mythic 
Society Quarterly Journal: 1983) expresses the following 
views. The Indus people are worshippers of fire and animal 
sacrifices the Proto-Aryans coexisted with Indus Urban elite 
and they had marked resemblance with Iranians and 
Hittites. 


Prof. Dandekar was explicit in stating that the Proto- 
Aryans were ancestors to Rig-Veda Aryans and that the 
Proto-Aryans were common ancestors to Vedic Aryans and 
Iran Aryans. 


The integration of different races in SumerianCivilisation 
was somewhat different in comparison with that of 
contemporary Civilisations of that time. The Sumerians have 
conquered Mesopotamia and other places. The Indo- 
European Hittites overtook them and ruled overtime. 
Several races have made similar incursions. It is therefore 
believed that similar invasions and struggles have taken 
place in Indus Civilisation also. However the struggle in 
Indus was not as acute as it was in Sumeria because the 
Aryans have accepted Non-Aryans and gave them the status 
of demigods in early Vedic Age. It can be conceived that 
Pro-Dravidians were amongst the Non-Aryan races of Asura, 
Dasa, Yatudhana, Kravyada, Muradeve and Rakshasa’s. 


Look at the substance of the following Rigvedic Verses 
(1-51-8), (10-86-19) “Oh! Indra knows who are the Aryans 
and Dasya’s. Kill those who are opposed to Karma or let 
their leader be surrendered. Punish all those who are 
creating obstacles in the performance of Yagna. Be 
successful. Let the Yagna be done with all promptitude’. 

“Knowing who is Aryan and who is Dasa, separating them 
like that, | have come here for the Yagna and drinking the 
soma) offered by head of the family”. 

Two points are clear from the above statements, firstly 
the Aryans were trying to impose their dominance on the 
Non-Aryans and secondly they had strong desire to preserve 
their own race, culture and Language. 

In Indus Civilisation the society was consisting of 
Producers and traders. There was well recognised mutual 


exchange one providing capital, and the other - cultivators 
and laborers bringing their products. There was mutual 
cooperation amongst the tribes. After the decline of the 
Indus Civilisation trade and exchange suffered and the 
races and tribes have fallen apart. The struggle for life 
increased and cleavAges, animosities have cropped 
amongst them and there were divisions. 


The early Negrids were sent out to the South by the 
Proto-Munda people. In course of time, these Negrids have 
settled in the South, and in Andaman, Nicobar Island and 
lived as Girijans. The Aryan tribes i.e. ‘gaNa Sang has’ 
extending Punjab to the whole of the Gangetic plains, have 
driven out the Proto-Munda tribes to the North East. The 
Brachium people residing in Meherghar region started 
cultivation along the banks of river Bolan in Baluchistan. 
They were pushed into dense forests by civilized Balochi 
groups. 

The struggle for supremacy continued amongst the 
groups each trying for its own dominance, one achieving 
progress while the other receding to the background. Those 
who did not know cultivation have fallen off-track. Those 
who could not rear cattle have remained in the forests as 
tribal. Even that who had cattle wealth but did not know 
cultivation had become outclasses. The Sugali, Lambadi, 
Banjara tribes are remnants of this struggle. This remains 
as the negative &:, ect of the history. 


The Gonds, Savaras, Kui, Kuvi, Kolami, Gadaba, Eruka 
Yanadi tribes have all had their own flourishing culture. 
They were all coexistent with Telugu when different 
Languages were getting separated from the mother 
Dravidian Language. But those of them who possessed 
cattle, cultivated lands and developed some technical 
knowledge had lived a stable and placid life. 


WHO ARE THE DRAVIDIANS AMONGST THE NON-ARYANS?: 


The Rig-Vedic records the nar s of the Non-Aryan 
groups resided with Aryans as - Asura, Dasa, Dasya, 
Yatudhana, Kravyada, Muradeva, and Rakshasa’s. These 
Non-Aryan groups in all probability were part of the Indus 


Civilisation. In Amarakosam mention has been made of 
Asura, Daitya, Daitya Danuja, Danava, Ditisuta all carrying 
the same meaning. They have been called as demigods. 
Along with Kinnera, Guhyaka, Sidha, Bhoota, PiSacha, 
Yaksha, - The Rakshasas also are depicted as demigods. 
They must have been maintaining friendly so they are given 
the status of demigods. That’s how they are half Aryans. 
Unless Rakshasa’s got integrated with Aryans how could 
they become demigods? In all probability marital 
relationships must have developed amongst them apart 
from socio cultural relationships. The Rakshasa’s are also 
commerce among the urban centers of Bahrain (Katharine). 
Wanaka which got submerged in the sea was a great port 
town. Prof. S.R.Rao remarks that this was the center of 
trade and commerce for the Punyajana Rakshas’s. 


‘This group has also been called as panchajana 
Rakshasa’s. The Bhagavatam narrates that Lord Sri Krishna 
got his conch (Panchajanyam) from the Panchajana 
Rakshasa’s. This story confirms that there were lines of 
communication in trade and commerce between Dwaraka 
and Behrain. 


In Rigveda there is a mention of one Asura by name 
Krushnudu who is stated to have lived on the banks of 
Ansumati. He is known for his speed (Drutagati). This 
wicked Asura was killed by Indra with the help of Bruhaspati 
(Rig.Veda 8-96-13). 


After Indus Civilisation, those of them who had 
developed close relationships with the Proto Aryans became 
foes. But at the same time along with these conflicts, there 
occurred a parallel integration of their Language and 
culture. Prof. S.R.Rao showed many evidence to prove the point. 


A seal was found in the Indus cities wherein there was a 
pictorial representation of a god sitting in Yoga posture 
amidst a herd of animals with horns. Some thought it to 
be proto Siva while others subscribe to the view that it 
represents an older form of Brahma. But in Harappa which 
was the center of North Indus Civilisation, the Aryan 
influence was more pronounced. This was clear from the 


Seal No.307 in which the imAge of Proto-siva was engraved 
as surrounded by blazing fire. Prof. S.R.Rao says that this 
seal No.307 is testimony to the fact that the Agni 
worshippers Proto-Aryans and the worshippers of 
Pasupatinath or Brahma-the Non-Aryans, must have coexist 
and there was synthesis of two cultures. There were signs 
of oxen, elephant, horse, (bull) he-buffalo, and tiger on 
these seals. According to Prof. Rao, each one of these 
animals represent the form of a God worshipped by each 
tribe or group. We do not know the names of the Gods. 


The carving of two animal forms one OX, and the other 
Tiger on the seal would go to suggest that there were trade 
agreements between people of different faiths. Basically 
they believed that their trade could flourish with the 
blessings of God they worshipped. S.A. Dange also opined 
that the forms on these seals were carved for the benign 
grace or divine favor. 


It is not that all those animal forms with horns represent 
a buffalo. Seal with a picture of tiger with horns was found 
(Banavali seal). If horns are considered as symbolic 
representation for the blazes of fire, those who worshipped 
tigers must have adopted fire cult in their culture. | was 
the Aryan culture Dravidiansed? Or was Dravidian culture 
Aryanised? May be both are possibilities. 


5. AGRICULTURAL LIFE OF MUNDA TRIBES: 


Munda Language is one of the important Languages in 
the Austric or Austro Asiatic Language family. Even today 
there are Adivasi tribal speaking the Language in Eastern 
India and Bangladesh Kol, Mankhar tribe are prominent 
amongst them. 

In about B.C. 5000 itself Munda tribes began to rear 
animal stocks and began to occupy river banks and began 
cultivation. 

The Indus Civilisation had not yet developed or taken 
shape. Dr.V.S.Ekankar proved that even prior to B.C. 5000 
in about B.C. 3000 the Munda tribes used to cultivate rice 
and sugarcane. They had cultivated cotton and spun thread. 


They made clothes. <> 


The society flourished with people engaging themselves 
in various trades. Exports and imports were common. This 
enabled the Indus Kingdoms *> grow fast. 


There was a great momentum in the production of goods 
and crops even before the Indus cities came to be formed. 


Many tribes began to flock to these cities. Amongst 
them were proto Dravidians, proto-Aryans and proto 
Mundas. These three important Language families have 
developed mutual relationships and cooperation and 
coexisted and it was inevitable that there was borrowing 
and lending between their Languages. 


The proto-Dravidians are undoubtedly traders. The 
Munda tribes are essentially cultivators. The Janapadas 
(VillAges) have been their homes. Exploring land and water, 
they started expanding towards the Gangotri basin. The 
Proto-Aryans who were rearing cattle followed. Gradually 
they also realised the importance of cultivation and began 
to start a new life. The Aryan tribes (gana’s) who entered 
the Ganga basin through Sapta Sindhu in punjab gradually 
learnt agriculture and became cultivators. 


They used to cultivate - barley, wheat, sesame, black 
gram in one season and in another season they were 
cultivating wheat. Those who cultivated rice paddy were 
called Dhanya krutha prunchanti” (Rig.10-94-13). “Yavam 
Vrukenaswina Vapam Teshaam duhanta manushayadasra ( 
Rig. 1-117-21). 

“Oh ! The Aswini Gods ! The farmers have cultivated 
the land by sowing the paddy seeds for Manuvu the Aryan. 

Friends, get ready with the ploughs, cultivate the 
lands sow the seeds. The crops will grow as per our wishes. 
We can get the best of the harvest”. 

There is a description of Dasaraja war in Rigveda 
chapters. In this connection King Sudaasu name is 
mentioned. In association with Sudasu there appears some 
19 group names that are sometimes friends or foes. 1) 
Tarrasa, 2) Badu, 3) An, 4) Dhruhyu, 5) Puru group, 6) 
simyudu, 7) Kavashudu, 8) Bhedudu, 9) First Vykarnudu, 
10) Second Vykarnudu They are personal enemies to Sudasu 


11) Matsyulu, 12) Faktulu (Faktunes), 13) Bhalananulu 
(people of Bolan Pass region), 14) Avinulu, 15) Nishanulu, 
16) Ajulu, 17) Sivulu, 18) Sigrulu, 19) Yakshulu - all at some 
point of time remained. Friends and at times behaved like 
enemies (Rigvedic Aryans-Rahul Samkrutyan;) These names 
occurring in Rig Veda would go to suggest that though the 
Aryans had left Indus cities after the decline of its 
Civilisation and marched forward to the Ganga basin, there 
still was continuing a struggle and unification side by side 
with Faktoons and Bhalans: the speakers of Brahui 
Language. It is understood that the Aryans while showing 
their Supremacy have accepted the Non-Aryan Civilisation 
and culture adopting to the extent possible. There was 
certainly cultural synthesis. The Aryan weaponry especially 
their chariots have helped greatly in conquests. But basically 
the culture of the Non-Aryans had to a great extent won 
over the Aryans. 


In about B.C. 4200 itself Civilisation started on the 
Banks of river Nile in Egypt and by B.C. 3400 the first 
dynastic Kingdoms appeared. By B.C 2900-2080 the 3rd 
dynastic kingdom ruled. It is during this period, that the 
great pyramids were constructed in the Egypt. It means 
that when the Indus cities were being constructed here, 
the pyramids were also raised in Egypt in the same period. 


In Mesopotamia the Sumerian culture was flourishing 
on the banks of Euphrates and Tigris in about B.C. 4000- 
2000. The use of numbers had grown. Sumerians and Indus 
people are both traders. So for them numbers mattered 
more than letters. Relationships have been well established 
between these two great Civilisations. Land and sea routes 
were developed. The discovery of some seals of the Indus 
people in Egypt illustrates the phenomena. A teak wood 
belonging to South India Deccan also was traced. All these 
matters need further investigation. 


The Indus Civilisation was showing signs of decay 
by B.C 2000 when the Hittites were invading Mesopotamia. 
The influence of Hittites on Indian Social system has been 
significant. By B.C. 1750 the Kassites have occupied 


Babylonia. The Indus Civilisation stood as a witness to all 
these evolution. 


In addition to the above races the Akkadians also 
matiered. They were also civilized people dependent on 
trade and commerce. In Akkad there was a colony of Indus 
merchants. Scholars have come to the view that widespread 
exports to Behrain, Mesopotamia, Dilmun, Magan, Meluha 
were taking place. 


6. SOCIAL SYSTEM IN SINDH PROVINCES : 


Brass, Copper and Iron metals have come to be used 
in Indus Civilisation. Cultivation greatly improved. As a 
result many occupations have developed. Not only did they 
make fine pottery on the wheel, they could make a Baudrill 
(Burma) by which holes could be pierced through black 
beads. Technical knowledge was developing. Cloth making 
became a cottAge industry and was source of a life line. 
Looms were made along with machinery. For daily house 
hold requirements Jars and varieties of utensils were made. 
Women adorned beautiful ornaments like Chains and 
necklaces. While cattle rearing and food production became 
common in villAges, production of goods for trade was 
taking place in the cities. There was a district life-style in 
the two. 


Gold and Silver ornaments, diamonds, costly 
utensils, sculptures, weapons of copper and bronze were 
made by artisans. Due to large scale production of goods 
of different varieties exports were taking place. Traders 
used to export these to other territories. Wealth increased 
and there was prosperity. Prof. Built had written that there 
was rich merchants association to regulate trade as sale of 
goods assumed importance. Streets in the cities, consisting 
of water pipes, public bath houses with excellent drainAge 
system were built according to definite plan. There was a 
Municipal council to regulate these works. It is great 
achievement; a tribute to man’s intelligence and ingenuity 
at the earliest of the times. 


In Egypt and Mesopotamia, though wonderful 
creations like mausoleums and palaces were built with a 


great deal of expenditure and human labor, people of lower 
strata lived in mud houses. Comparing these two 
Civilisations with Indus Valley CivilisationSir John Marshall 
states that in Indus cities the ordinary men lived in strong 
well built houses. 


But what is the social set up in those times? Who 
were those that cleaned the drainAges? What was their 
social status? If the inequalities in social structure are 
analysed, definitely interesting facts would emerge. 


THE UNTOUCHABLES IN INDUS CITIES: 


The farmers who were cultivating the Lands, the 
laborers who were working for produce, the weavers who 
were weaving cloth, the sanitary workers who were cleaning 
the drainAges were all those who really contributed for 
the development of Indus Civilisation but they really led 
simple life away from the Cities, foregoing comforts. 


There was a perceptible difference in the houses of 
the rich and the poor. The discovery of a picture of slave in 
sitting posture with scanty pee 
clothing clearly indicates the social 
system. This shows that the 
ancient Indian social system was 
very much like the present day 
Telugu society and the caste 
system in Hindu society owes its 
origin to Dravidisation. The Indus © 
cities have not been born out of ravAges of war. Sometimes 
the vanquished becomes a slave to the victor which is a 
historical truth. But all the slaves have after all not been 
vanquished. So we can imagine that the slaves in Indus 
cities were born slaves. It is clear that the section of our 
Society classified and being called Dalits have all so been 
Dalits in ancient times. 


In Proto Dravidian Language ‘mal’ means confused, 
perturbed, intoxicated, to die-, to destroy. That this very 
word ‘mal’ seems to go to the root of Mala the caste prefix. 
The negative meaning ascribed to the expressions mal 


nourishment, mal practice,mal adjustment must have 
originated from the proto-Dravidian word Mal. 


Varna (Color) and Caste (Kula) are different. The Rig- 
Vedic Aryans believed in Varna(color) society. The Non- 
Aryan Dravidian groups had caste system among 
themselves. In the course of time these two systems got 
merged to form Brahmin, Kshatriya, Vysya, Sudra castes. 
In addition Dalits have become part of the above Hindu 
special system. 

In Gita, Lord Krishna said ‘Naasti Panchamah’. But 
there has been no abatement to their difficulties. 


7. ANDHRA VISHNU IS REAL VISHNU : 


The Historical Grammar of Telugu by Korada 
Mahadeva Sastry is a beacon light for researchers on the 
subject of Telugu Language. He writes “The word Andhra 
is no doubt known as the name of a race as old as Vedic 
age, and the story of Sunassepa narratged in the Aitareya 
Brahmana goes to show that about the 7" Century B.C. 
they were a race of Aryan out castes living Southern of 
Vidhyas along with some original Tribes of India. 


From the above it is very clear that the word Andhra 
undoubtedly refers to the race, not to the Language. 
Mahadeva Sastri states that the Andhra race is 
contemporary to the Vedic Aryans in India. He had shown 
the Sunassepa episode in the story of Harischandra in 
Aitareya Brahmanam as evidence. Scholars are of the 
opinion that the Aitareya Brahmana dates back to the 7" 
Century B.C. The Non-Aryan Andhras must have co-existed 
with other races South of Vidhyas and latter migrated to 
Deccan Plateau and established their own state Kingdoms. 


There is no doubt that Andhras are and ancient race. 
But it requires lot of study and research to establish that 
Language of Andhras is antiquated. We have to rely on 
edicts books and texts. According to Mahadeva Sastri “It is 
the migration from the North of the powerful tribe of 
Andhras into Telugu country and their establishment of a 
Kingdom here which grew into a powerful empire that gave 


the name to the country as well as to the people living in 
it. This is how the original inhabitation of the Telugu 
country came to be known as Andhras” Prof. Mahadeva 
Sastri further opines that there are many Sanskrit words in 
Andhra Language and because they mingled with the Telugu 
tongue; Telugu has become heavily Sanskritised. But surely 
Andhras are non-Aryans. So it cannot be said that Prakrit 
was their mother tongue. We cannot guess about their 
Original Language. 

Sri Etukuri Balarama Murty in his ‘Andhrula 
Charitra’ states that the Language used to be spoken by 
the Andhras was related to the Dravidian Language family 
and in course of evolution got merged with Telugu 
Language and that these two Languages belong to the same 
Language family. This integrated approach appears to be 
more just. Now it is clear that it is not necessary to embark 
On a mission to segregate the Andhra words in Telugu since 
both belong to the same Language family, the scope for 
difference in word structure is less. Some scholars explain 
the reason for a Telugu word carrying two different 
meanings. One meaning may be of Telugu, and the other 
Meaning to Andhra. But these phenomena of two meanings 
can be found only in Proto Dravidian Language or Proto 
Telugu. For example the word ‘Telugu’ itself carries two 
meanings - one meaning ‘white’ (in adjective form), the 
other ‘tell’ (in verb form). It can be summarized that Telugu 
and Andhra both have got ceded from the original Dravidian 
Language and with the passage time again mingled and 
there emerged a distinct Telugu Language. 


We cannot imagine Telugu and Andhra people to be 
separate as there is no separate identity. Both are identical. 
We are Andhras by race; Telugus by Language. Telingulu, 
Telangana, Telaganyulu (Brahmins) Telagalu (Non-Brahmin 
caste) all these words abide to the whole of the Telugu 
region and to the race where the Telugu people live in. 

All the land that is inhabited by Telugu people is 
Telangana. All people who live in this area are all Andhras. 

Barring the diamond area near Paritala in 
Jaggayyapeta in Krishna District. The Nizam had granted 


the rest of the coastal and Andhra regions to the British, 
i.e. the part of the land inhabited by the Telugu people. 
The circar areas and Rayalaseema areas were given in 
adoption. In the result, the people of coastal region, and 
Rayalaseema came under the sovereignty of the British. 


There are many interesting episodes about Andhras 
in purana’s and epic literature like Ramayana and 
Mahabharata and also believed to be the progeny of 
Andhaka is narrated in the above texts. But no attempt 
has been made to bring to light the historical aspect about 
Andhaka. This may be due to the fact that in Saiva Literature 
he is depicted as an Asura. 


If we want to study the roots of Andhras, we have to 
study the historical aspect of Andhaka. 


THE STORY OF ANDHRA MAHA VISHNU: 


Andhra Mahavishnu is favourite God of Andhras. The 
temple of Vishnu is situated at Srikakulam in Krishna 
District. The legend goes that Sri Krishna Deva Rayalu 
began writing the Amukta Malyada after worshipping Sri 
Mahavishnu. He declared that the Lord had spoken to him 
in these words “I am the king of the Telugu people. My 
Language is Telugu. Telugu is sweet and it is greatest of 
the Languages”. 


What is the relationship between Andhras and 
Vishnu? Some researchers point out that Vishnu is the God 
of the Andhras and that it is Andhras who have introduced 
Vishnu in Hindu culture. The expression wish / vish is found 
in Proto-Dravidian. The Dravidian etymology gives the 
meaning as: 1) All 2) big, great, while the Dravidian vish 
carries the above meanings: the Aryan “Vish’ carries the 
meaning omnipresent. Defining “Vasatiti Vishnuhu’, 
parasara bhatta’s comment on Vishnu sahasranamam 
states both terms Viswam, Vishnu indicate expansion. 
Viswa indicates ‘the whole’ while Vishnu carries the 
meaning of expansion. The description of Vishnu are found 
in only 5 or 6 hymns in Rig Veda. He is greater than any of 
the dEevatas. With three foot he rules the earth, the space 
and the heaven. Because the third foot is considered as an 


eye to the heaven. ‘Swarga’ the heaven is called 
“Vishnupadam” On account of his expansionistic nature 
the Sungod (Surya) seems to have got all the adoration as 
Vishnu. He is considered as Lord of the changing seasons 
(The wheel of seasons: The Rutu Chakram). In Sukla 
Yajurveda, Vishnu is invoked in Yagnas. Yagna symbolizes 
Vishnu. But more aspects of Vishnu came to light after the 
Rig Veda times. 

Is Vishnu the God, of Aryans? Or God of Non-Aryan 
Dravidians? 

S.K.Chatterji, says that the Aryan Vishnu the 
spreading one” as a name for the Sun was combined with a 
Dravidian sky God. VIN, VINNU to give the later Hindu 
notions of Suryanarayana”. In 1912 Prof. P. T. Srinivasa 
lyengar in his book “Life in the Ancient India in the age of 
Mantras” expressed the opinion that Vishnu is undoubtedly 
a Dravidian term. It has not received the required attention 
because of the notion that all the Hindu Gods are Aryans. 

Is there an Aryan race? According to S.K.Chatterji 
there are Aryan Languages, but there is no Arya race”. 
Those who spoke Aryan Language were of Nordic race. In 
Rig Veda there is mention of Non-Aryan people 
(Anyavrutulu). These races have come across Aryans in Indus 
cities. R.C. Majumdar, H.T.Rangoy Choudhari, Kalikinkar 
Datta in their “An Advanced History of India” discussed at 
length about the in-habitants of the Indus Valley 
Civilization”. The Indus Valley People were either Sumerians 
or Dravidians. These two races might have been identical 
or different. The Dravidians at one time inhabited the whole 
of India, including the Punjab, Sindh and Baluchistan and 
gradually migrated to Mesopotamia. The fact that Dravidian 
Language is still spoken by the Brahui people of Baluchistan 
is taken to lend strength to this view”. While moving in 
different Places, Aryan people had come in contact with 
Dravidians”. The Aryans have called them as Dasa, Dasyu 
etc. They described the Dravidians as rich, cultured people 
staying in well built fortified cities and their women had 
luxurious life style. As long as the Non-Aryan Dasa Dasya 
people remained rich they were held in high esteem. After 


the decline of Indus Valley Civilization, with the fall of trade 
and commerce the Dasas, dasyas have lost their glory and 
were degraded and termed as black, untouchables, slaves 
etc. The Dravidians may have been included in this Non- 
Aryan Dasa, Dasyu. At that time the Aryan influence was 
growing in North India. The Dravidians were concentrating 
in the South and regained their supremacy. 


As a matter of fact, North India remained strong 
culturally, linguistically, religiously until Mauryan rule. It is 
only after Mauryan fall the decline started. The Barbarian 
tribes like Bactrians, Sakas, Pallavas and Kasha’s made in- 
roads into North India. Many of them later embraced 
Buddhism. The Aryans to protect themselves and their 
civilization from the on slaughter, had to migrate to south. 


Padmini Sen Gupta in ‘everyday life in Ancient ‘India’ 
remarks “South India became the truer representative of 
Hindu Culture because it was more stable and more 
protected”. The trouble and confusion that started with 
the attack of Barbarians in the North became more 
pronounced with Moghal invasion. At that point of time, 
for the Aryans in the North the Telugu land appeared safer. 
Padmini Sen Gupta confirms the above and writes “Builders, 
Artists, Artisans, and Craftsmen went south because of 
the invasions in the North, Trade flourished and Aryans 
found a welcome home in the Andhra Kingdom which 
stretched from the Bay of Bengal to the Arabian sea and 
afforded a stable civilized Empire where the immigrants 
could take shelter”. A new Hindu tradition thus emerged 
by an integration of Aria Dharma into Andhra dharma. For 
this integration Telugu land became the central stage. In 
an article in ‘Heritage of India’ series Sri P. Chenchayya 
supports this view. He says “The Telugus may have been in 
the remote past a Dravidian people possessing a Non-Aryan 
culture, but they seem to have lost their Dravidian identity 
very early in the history. In historical times, they were so 
completely Aryanised in religion, Language and literature, 
that for all practical purposes they may be treated as Aryans 
although their indigenous Dravidian influence continued, 
to make itself felt”. 
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Here it is important to recollect what Vincent Smith 
said ‘Early Indian History as a whole cannot viewed in the 
perspective, until the non-Aryans institutions of the South 
receive adequate treatment”. 


ANDHRA VISHNU - ARYA VISHNU: 


In January 1935 issue of mythic society quarterly 
Journal, Prof. Jean Pryzluski, published an essay entitled, 
the name of God Vishnu and Krisna legend”. This was the 
theme of the lecture at 18" orient lists Congress (Leyden) 
Prof. L.V.Ramaswamy Ayer translated this essay from French 
to English. In this essay the scholar attempted to prove 
that Andhra Vishnu is the real Vishnu. He has made 
considerable research to trace the origins of Andhra Vishnu 
in the Deccan. 


In Pandaripuram of Maharashtra, Vishnu is 
worshipped as Vittala. Vittu, Vittoba, Vitta are other forms. 
In Kannada Bitta means Vishnu”. There are Kannada Kings 
by name Bitta, Bitti, Bittadeva. The word ‘Beta’ is found in 
the genealogy of some Telugu Kings. It is quite possible 
that the suffix ‘Beta’ in Betavolu and Tribhuvana malla Beta 
raju - a king of Kakatiya dynasty, might relate to Vishnu. 

In Buddhist Jataka stories; ir. Ghata Jatakam (Pali 
No.355, 454) Samkichha Jatakam (Pali Nos.530) the name 
of Vishnu appears as Vennu or Venhu. The names Vidhu, 
Veshnu also find place in ancient texts. Vidha as Vishnu 
and Vedha as Veshnu might have been the changes. In the 
Buddhist text, Maha Pair Nubbbaana Sutta (Deeghanikha- 
2) there is a mention of Vedha Deepa (Vishnu Dweepa). In 
Ghata-Jataka story the name ‘Andhakavennuw’ is found. 

This is the name of Andhra Vishnu in Pali Language. 
In Buddhist literature Andhaka is used as Synonym for 
Andhra. Andhra Vishnu is the adopted father of Vasudeva 
Krishna. Many interesting narratives are told in this story 
about Telugu people. 


THE STORY OF KRISHNA AS NARRATED BY BUDDHA: 


Buddha narrates the story of Krishna to one Minister 
by name Ghatakumara to drive off his mental agony. The 


main characters in this story are two couples Upasagara, 
Deva-Garbha and Nandagopa, Andhakavennu. To protect 
her children from being attacked by Kamsa Devagarbha 
sends her sons to Andhakavennu and brings his daughters. 
There is a similar’ story in Bhagavatam as well as in 
Bharatam with minor changes. Whether the story has been 
drawn from Bhagavata literature and found its way to 
Buddhist literature or vice versa is yet to be answered. 
Andhaka Vennu reared the 10 children of Deva-Garbha 
namely Vasudeva, Baladeva, Chandadeva, Suryadeva, 
Agnideva, Varunadeva, Ajjuna, Pajjuna, Ghatapandita, 
Ankura, Andhakavennu imparted noble qualities to the sons 
of Devagarbha and he was instrumental in getting the 
wicked Kamsa killed. It was he that stood behind Vasudeva 
in the victory of Jambudweepa. Vasudeva’s brother 
Ghatapanditudu narrates the scenes of death to Vasudeva 
after the death of his son and removes his sorrow. This 
compares well with what Krishna tells to Arjuna in 
Mahabharat. 


Prof. Przyluski Opines that this very Vishnu is the 
same as one mentioned in Pali Language as Andhaka Vishnu 
and that be remains the father figure of Baladev and 
Vasudeva. This is the victory of Andhaka Vishnu. He also 
expresses the definite opinion that Andhra Vishnu must 
have been a Dravidian. the ancestral God is called Visnu, 
the Andhra, could only have been of Dravidian origin”. 

Many sub stories of this roe oar 
much flavored Ghata Jataka story 
are also found in Mahabharata 
There is mention of harassment o 
Vasudeva by Jara a demon (symbo 
of old age) in the Mousalaparva o 
Telugu Kavitraya Mahabharata. The 
story of Krishna’s brothers and his 
retinue in a state of inebriated 
condition resorting to killing among themselves is also 
found in Ghata Jataka story. As these stories were 
widespread in Andhra and it can be guessed that they made 


their way into Buddhist and es literatures from our land. 


One Donkey with supernatural powers guards 
Dwaraka. When an enemy comes to attack it brays aloud. 
When it brays the city Dwaraka flies in the air. The story 
goes that Vasudeva falls at the feet of this ass to implore 
not to bray loudly and he wins Dwaraka. “That no less a 
person than Vasudeva falls at the feet of an ass” is a popular 
adage in Telugu households and it is drawn from the Ghata 
Jataka story has been engraved were discovered in the ruins 
of Nagarjuna Konda hills. This stands as testimony of the 
Telugu people relationship with the Ghata Jataka story. 


The mention of “Sajatya” in Rig Veda (8-72.8) 
indicates racical oneness. Each tribes has its own God. 
When these tribes integrate, it so happened that there is 
some union of Gods as well. This happened in “the case of 
Visnu. The Visnu Non-Aryan Andhras has become the God 
of Aryans. The Andhras have transformed themselves into 
Aryans. It can be summarized that this happened in the 
early stages of Rig Veda or towards the last phase of Indus 
Civilization in the Deccan. The Aryan pride did not approve 
of them and hence they found their way into Buddhist 
Literature. In this Ghata Jtaka story the life of Krishna has 
been narrated. Harivamsam, Bhagavatam follow the Aryan 
Percepts, Just as we consider the puranas as our heritage, 
the Buddhist literature in pali Language must also, be placed 
in the same important position. The Buddhist Jataka stories 
need to be studi2¢ and probed in order to know more of 
Telugu people. If we study the Buddhist Literature in Tibet, 
China and Srilanka, a lot of historical facts about Telugu 
people will be forthcoming. 

The Satavahana kings have styled themselves as 
Andhra Bhrutyulu. It cannot be believed that they have 
declared themselves to be servants of people (The Andhras) 
in a feudal setup. Some scholars give the Opinion that the 
Aryans have distorted the term Andhra Bhatta as Andhra 
Bhrutya. But Prof. Przyluski states *hat the Term Andhra 
means ‘Vishnu’ and the term Anca a Bhrutyulu means 
Vishnu sevakas or servants of Vishnu. Prof. S.R. Rao clearly’ 
spelt out the findings of his research to conclude that the 
Dravidians were predominant in trade and commerce as 


evidenced by the submerging of the port Dwaraka in the 
sea and Krishna had relationship with the Andhras. The 
importance attribute to Andhaka Vennu in the Buddhist 
story Ghata Jataka finds place on the same lines in other 
religions texts also. 


The stories of Andhaka: 


Te The Jain literature declares that the Andhras are a 
progeny of Andhaka. That he has incurred the wrath of 
the Gods by changing his religion from Buddhism to Jainism 
and again from Jainism to Buddhism. He became blind. 
The Jain story tells that all his children had become blind. 


2. Andhaka is depicted as the 3 Son of Shiva and 
Parvati in Salva Literature. 


The legend goes that once parvati in a state of 
exaltation closed Shiva’s eyes with her hands. As a result, 
darkness pervaded the entire universe. It is at this moment 
that Andhaka was born out of Siva. Parvati gave this child 
to Hiranyaksha. By virtue of severe austerity Andhaka got 
many boons and became arrogant. Duryodhana, Vighasa, 
Hasti are some of his retinue. Ignorant of the fact that the 
lady they have seen is parvati, his retinue told a where 
about the lady’s grace. Andhaka tried to capture her. 
Following this, a great battle Andhaka and Siva. In that 
war Sukracharya was helping Andhaka by rejuvenating the 
dead army. Siva angered by this act gulped Sukracharya. 
Sukracharya being in the stomach of Siva could see all the 
three worlds and prayed siva to liberate him. Siva liberated 
Sukracharya through his semen. This is the story behind 
his name. 

a The great fighting of ‘ANTAEUS’ with Herculus as 
described in Greek mythologies bears resemblance with 
the story of Andhaka. Antaeus becomes a giant man each 
time he touches the earth. Here in Andhaka story many 
Andhakas would be generating out of each drop of blood 
that spills from his body in the battle field. So siva cuts 
the body into two halves, and took care to see that no 
blood falls on the earth and stores it in a jar. Later siva 
lifts the body and exposes it to the hot rays of sun. Andhaka 


was thus killed. In the Greek story also Herculus lifts 
Antaeus into the space and kills him. Thus many stories 
about Andhaka can be found. The Telugu land affords a 
wonderful place for a further research. Some more areas 
of research are detailed below. 
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Andhaka Vishnu or Andhra Mahavishnu happens to be 
the Vishnu of Hindu legends. 


That there were Saivite attacks on Andhaka Vishnus in 
historical times. 


That the people owing allegiance to other religions were 
treated as Asuras. 


That the word Andhra refers to the tribe while the term 
Telugu refer to the Language and both of them remain 
related to the same people. 


That it may not be right to argue that the Andhras are 
a different tribe having come from some place and got 
mixed with Telugu people. 

Andhakas or Andhras are the very same Telugu people 
and they were inhabitants of the Deccan Plateau. 


The Serivanija Jataka story tells that the Andhaka 
kingdom was situated on the banks of river Telivaha. 


Andhaka is a Telugu and he alone is the Vishnu. Any 
attempt to construct the history of Andhra without 
referring to him and his history, will be incomplete. 
The Andhra culture and tradition have all been 
assimilated in the Arya dharma leading it to a new Hindu 
culture and this happened in the Deccan. 


. The stories about people of Andhra are found both in 


Aryan literature as well as in Buddhist literature. They 
have been interpreted according to one’s faith and were 
spread far and wide. 


. Assuming that he is Asura the Andhras have avoided 


Andhaka. 


. As to why Andhra Vishnu he been ingored and 


forgotten by scholars is beyond any comprehension. 
We have dishonored Andhra Vishnu even though be 
made a declaration “that | am the king of the Telugu’. 


8. YERUKA’S AND KURRU LANGUAGE 


Koravanji means Yerukula Sani in Telugu or the 
female soothsayer in English. 


In medieval Telugu literature she is portrayed as a 
women wielding considerable influence in social life. She 
enjoyed the exclusive privilege of walking direct into the 
harem. In many stories she assumes the role of confident 
to the queen and steals the show. Her role as a mediator 
in the marriage of Lord Srinivasa is all too well known. 
Writers have never avoided the charm of her character in 
building up the story at a critical turning point. 


The story goes that unable to bear the pangs of 
separation from his consort padmavati Lord Srinivasa 
donned the role of a Koravanji - the Soothsayer, Maintaining 
a high profile in the harem, Koravanji tells the maid servants 
of padmavati that she would be entering into the chamber 
of the queen when the queen herself comes and asks her 
to come inside and no one else and that is how she meets 
Padmavati. 


This story establishes the prestige that such people 
enjoyed in the social life. 

Venkataraya Kavi in his Lepakshi Jala Kreedulu 
beautifully describes the antiquity of Yerukulasani in a 
beautiful poem that runs as below: 

We know of all beings/In all their colors 
Because of our power /To predict the 
future 

We have come to be called/as 
Yerakulasani’s 


The Yerukalasani claims that she knows everything 
of this world. She has knowledge of midicines. She suggest 
medicines. She identifies the medicinal herbs and roots. 
She tells the future by palm reading. She unravels the 
inner thoughts by a queer face reading. She has the 
uncanny sense of conversing with the fore fathers and 
makes bridges with the present. She over powers the 
listeners witn all her prowess and makes one toe her line. 
That is the power of Yerukalasani. 
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ARE YERUKAS SUMERIANS ? 


The Yerukas proclaim that their Language is KURRU. 

In Sumerian and Ausserian Language the uplands 
are called as Kurru while the lower plains are called 
Turru. 

Rambhatla Krishna Murthy brought to light many 
interesting facts about Sumerian culture. In his essay 
“Telugu Puttu Purvottaralu” he gives an interesting analysis 
of the words Kurru and Turru. 


1) After descending from the Meru mountains the 
Sumerians have built their capital amidst mountains 
situated on the upper plains of river Nile and named their 
city as Kurru. 


2) Similarly the Sumerians have built cities on the plains 
abutting the Caspian Sea. Because they are built on the 
low land plains they are called Turru lands. 


3} Key in Sumerian and Ausserian Languages mean 
land. This low lying Turru land has acquired the name 
Turkey. Tharkumania are other names. 


4) The words “Kurru” and “Turru” are also found in the 
Telugu land. The low lands in the Godavari and Krishna 
deltas are called Turrus while the upper lands are called 
Kurru. The names Adurru, Yelakurru, Mogalturru, 
Kesanikurru, Bodesakurru are indicative of this. 


5) There are instances whereby Kurrus have became 
corrupted to Kurtulu and Turrus becoming corrupted to 
Turtulu. Kaluvarakurti, Tungaturti are examples. 


In Ana Vema Reddy inscription, there is mention of 
Kurtidesam. Kunduri Eswara Dutt, in ‘Prachina Andhra 
Charitraka Bhugolam’ mentions about this. 

Malapa Haritayyee Kurtidese Gramoya 

Medetha te..... 

“Malapahari Papa Nasini” there is mention in the 
inscription of the existence of Drujyavaram in the kurti 
Desam on the banks of river Krishna. 

In this inscription there is mention of the names of 
Perisapalli, Kapavaram, Daggumilli Villages. These villages 


are situated near Gudivada in Krishna District. Drujyavaram 
is now being called Jujjuvaram is situated on way between 
Vijayawada and Machilipatnam. Eswara Dutt writes that 
present day Gudivada must have been treated as 
Kurtidesam. Kuri means up land area. 


The expansion of Kuru tribes: Historians are of the 
opinion that the Mediternians or the Finishians who belong 
to the Aryaganas have started to expand from Kurru on 
the banks of Nile. The Hittite territory from Mesopotamia 
to Syria is known as Kuru. 


Khatti means a brave man which is title. Probably 
this has evolved into Khastriya and came to be prominent 
in the Mahabharata age. In India they were concentrated 
around Kuru Panchala. Sirio-Finiki is a mixed word of Syrians 
and Finishians. In this mixed Language words like Kasi, 
Kish-Kush are found more. 


The names of Kashmir, Hindukush, Kishkinda all owe 
their origin to the above. These tribes have spread across 
Central Asia. In china there exists an old city by name K. 
San. Ku-shi in Tibet is also one of the oldest cities. 


In Sanskrit the word Sikha means chief (Tel: Talavari). 
It can be attributed to Kasi + Sikha which become 
KASHIKHA. It means the leader of Kusans. Kousika is 
another name for sage Viswamitra. This might have 
originated from the above KASHIKHA. That the Andhras 
are considered as his descendants is also on record. 


Sheik, the Persian word and Khyatriya the Sanskrit 
word appear to have come from this Kashikha. Sheiks and 
Khytriyas are regarded as Ruling class. ‘Kha’ means Land. 
Khattaits (Hittaits) the owners of land are Khatriyas. The 
word kish appears in many Languages. 

Kush =Ancient Egyptian rulers, Ethiopiyan kings 
Kaish =Ruler of Afganistan 

Kish =Rulers of Persian dynasty 

Kastra=Rulers of Roman dynasty 

Kish =Kashmir rulers 

Kishkindha= The Deccan Land in South India 
Khatriya= Rulers of Indian dynasty 


Kossai = Ruling class in Persia or Iran 

Khatrap= Early Greek rulers - Castro - ruling class in spain. 
In the name of Fidel Castro, we can see the name live 
Keizar =Title of the German rulers 

Kzar = The last dynastic king in Russia. 


These details have been furnished by D.Metlak in 
Amazon web site in his essay “The origin of American 
Indians”. He expressed the opinion that Kashi refers to 
people of Bharata dynasty named after Maha Kashyap that 
is Surya (sun God). In American continent two major tribes 
of people viz; Inka, Maya are found. It is believed that the 
word Inka has close relationship with the word yaksha. The 
word ‘Kish’ very much prevalent in India, China and 
Mesopotamia is also in America. Consider the following 
words. 


1. Keshua = The higher castes in Inka tribes 

2. Kashitil = American ajtect tribes 

3. Kashikel = The higher castes in Maya tribes 

4. Kashekwa = The red Indians in carribean, Florida 
5. Kumruthu = The ruling class in Mexico 

6. Kashonsee = The Taraskan Chief in Mexico 

7. Kuss = A word from Arijona meaning rich 
8. Kassina = A Protective female God 

9. Koshilkwe = The ruling class in JuNi tribes 


The North American continent is called Quivira. This 
has close affinity with kubera. The Khyber range has 
originated from Kubera. 


Kubera happens to be the King of Yakshas. Yakshas 
had made permanent settlement in the Deccan on the 
banks of river Krishna. In Buddhist Mahavamsa there is 
mention of Mahendra taking Yakshas and Nagas from 
Pallava Boggam (Palanadu) present day Guntur District) to 
Ceylon on behalf of Asoka. 


M.D. Raghavan in “Indians in Ceylonese history, 
society and culture” states that the Yakshas and Nagas 
were the earliest people in Srilanka and that they live there 
even to-day by name Vedda. 


In this connection it is stated that there was flight 
from Krishna bank to Ceylon even before the advent of 
Buddhism. The Salankayana Brahmins who are of Sali Gotra 
have migrated from Mahasalipatnam to Srilanka. 


In B.C. 50, in the Greek book periplus of the Erithrias, 
the region in mouth of Krishna river has been named as 
Masalia. In B.C.130 Ptolomy, the Greek traveler has 
mentioned about city Mysolos situated at the mouth of 
river Krishna. 


No satisfactory explanation has been given so far 
as to which is this My solos mentioned by Ptolomy. But, 
M.D. Raghavan in his book “India in Ceylonese History, 
Society and Culture” referring to an unpublished hypothesis 
states that the salankayanas of Sali gotra have built 
Mahasalipatnam named after them. My solos city may bea 
corrupt form of Greek Mahasalipatnam. It is quite possible 
that Mahasalipatnam may have been the old name of 
Machilipatnam. 


M.D. Raghavan states that the Muslin trade around 
the banks of river Krishna had flourished and Telugus were 
the leaders. They ruled the Telugu region with Vengi as 
their capital, they had Nandi (Bull) symbol on their Saligrama 
flag and these very people have migrated to Ceylon and 
have become pioneers in cloth trade. 


If the above proposition is correct, it can be inferred 
that Telugu people, rather than Tamil people, became the 
early settlers in Ceylon. Some Scholars are of the opinion 
that some salankayanas had spread out to Gujarat and 
became the Solankis. 

N. R. Banerjee in his research paper, “The chronology 
of Megaliths of South India States “the cairn burials of 
Baluchistan have been suggested to provide the necessary 
link and also the inspiration for the megalithic concept”. 

In his book “India in Ceylonese History, Society and 
culture” M.D. Raghavan further states that the Yakshas and 
Nagas of the Telugu group have taken a leading part in the 
propagation of Buddhism in Ceylon and that even after 

‘the fall of the Mauryan empire, Telugu people were 


maintaining their relationship with the Ceylonese through 
Buddhism. ° 

All these factors go to prove the relations maintained 
between Aryan Khayatrias and Non-Aryan Dravidians in the 
Telugu land and point out to Telugu antiquity. 

In an interesting investigative report published by 
Chamarti Muralidhar in the Eenadu dated 10.12.2007, it is 
brought out that tribesmen by name Ahukuntikulu eke out 
their livelihood in Sri Lanka by playing monkies and snakes, 
on the roads in Sri Lanka. It is reported that Ahukuntikas 
in Sri Lanka comprise Kuruva, Vaddera, Yeruka tribes. Social 
Scientists in Sri Lanka opine that Kuruva, Vaddera, Yeruka 
tribes are amongst the Ahukuntikas. 


In Sabdaratnakaram the word ‘Ahu’ carries the 
meaning ‘Snake”. Ahukuntika may be the corrupt form of 
Ahutundika in Sanskrit which means the snake Charmer. 
But did the Telugu people migrate to Ceylon to catch 
snakes? 

Kunta refers to a word of measurement of land. The 
Ahukuntas may in all probability belong to the Nagabhumi 
and it can well be imagined that they might have proclaimed 
themselves as Telugus. In the course of propagation of 
Buddhism; people from all walks of life belonging to 
different occupations such as construction workers, 
tradesmen, doctors and architects were taken to Ceylon. 
Some of them might have remained as Adivasis, aloof from 
the main stream and it is to this Adivasi stream that the 
Ahukuntas might belong. 

The Ahukuntas did not know their mother land or 
their culture and remain uncivilized. They might have 
migrated to Ceylon either before or after during the times 
of Ashoka. But such migration of people has not been 
new. This expansion must have taken place by the time of 
African and Sahara Civilization. 

It can be strongly believed that the Telugu people 
thus have spread to regions far and wide and had spread 
their culture. Telugu people have an antiquated history 
and so are their Language and civilization. There can be 
no two Opinions about this historical truth. 


THE SUMERIAN CULTURE IN THE TELUGU LAND: 


The Telugu culture in Mesopotamia and the Sumerian 
culture in Telugu land are evident in some discoveries. 


The discovery of Rakshsagullu (The tombs) in 
Telangana, Krishna Delta and Rayalaseema regions 
resembling the Pyramids is a clear pointer. These go by 
the name Cairn burials. The construction of a stone house 
in a pit dug in which the corpses are laid to rest gives an 
idea about the transmission of beliefs and culture. Some 
rice, pots, weapons and ornaments are kept enable the 
soul to pass off its journey peacefully and to attain bliss. 
These have been in course of time destroyed in the hope 
of finding gold. But still traces of them found in Telangana 
resemble with that of Baluchistan cairn burials. The people 
speaking Brahul in Afganistan have in effect stood as 
ambassadors of culture between Sumerians, Irans and 
Telugus. 


The Cairn burials found in Dornakal, Begumpet, 
Moulali, Madira, Chintakani areas contained some pots and 
seals resembling the Indus Civilization. This gives 
interesting and surprising areas of probabilities to the 
historians. 


Who are these people in Telugu Land? 


The people who were speaking Kurru Language 
might have developed the custom of building Cairn burials 
in the Sumerian manner. We cannot ignore the fact that 
the Yerukalas speak ‘Kurru’ Language and that there is 
affinity between Kuru and Kurru. So in this context we have 
to critically examine the role of Yerukalas as rulers in the 
pre-historic Telugu land. Some significant matters will be 
forth-coming if, we analyse the written records to the extent 
available. 

There is a word by name Yerical in the kalamalla 
(A.E.XXVII-221-225) epigraph by Teluguchoda King 
Dhanajayudu. This word appears in some other epigraphs 
also with little “Yerricalla, Yerical, Yericallu. (Telugu 
Marugulu-Epigraphs P-9) Scholars have come to a consensus 
about this word: 


In Yerical, the ‘1’ represents respect. 
Yerica bears resemblance to YELICA(Ruler) 
Yeruyu means burn, bright. 

Yerukala means those deserving respect. 


In Telugu literature Yerukala Sani (Koravanji) is given 
a respectful status. There is a necessity of probing the 
historical antecedents behind. The claim of Yerukal is that 
they belong to the Kurru tribe and speak Kurru Language. 
It is important to consider as to how the Kurru Language 
bears such close relationship and is so near the Telugu 
Language. That they are not Tahitians has been made clear 
by scholars of Tamil. In his essay ‘A comparative study of 
Yerukala and Tamil’ A. Srinivasa Varma, a research scholar 
of Annamalai University states that, Yerukula need not be 
treated as a dialect of Tamil. The roots of the Language 
can be known only when it is compared with the other 
Dravidian Languages. Kurru Yerukas say tha* their Language 
is neither Telugu nor Tamil. May be Kurru is closer to Toda. 
But there is a great Telugu influence on their life style. 
Their influence on Telugu culture is substantial. All these 
need attention. 


THE TELUGU WORDS FROM KURRU LANGUAGE: 


Dr.C.A.Winters, Dr. Vamos Toth Bater have done 
extensive research on African Sahara Culture. The 
Civilization in Africa about 5000 B.C. back is called Sahara 
Civilization. The preceeding Civilization is called Proto- 
Civilization. Their researches clearly give evidence of the 
great faith that the Africans, Sumerians and Dravidians had 
in God; the Omnipotent, in about 5000 B.C. 

The names KoTTi and KoTTiya appear in the 
inscriptions of Pallava King Simhavarama. The words 
KoTayya, KoTiswaruDu may have originated from the word 
Goddess KoTTi. If we search the roots of this Language; 
affinities with African and Sumerian Languages are noticed. 
The King is considered as manifestation of God. He is very 
powerful. The King and Almighty God are addressed to as 
‘KO’. In the earliest of times the proto-Sahara people 


attributed ‘KO’ to stone. wey represents stability and that 
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in this context the word ‘KO’ indicates stability and stands 
as symbol of Almighty God. According to Dr.C.A.Winters 
and Dr.Vamos Totu Bater, in later times, Kusshaits have 
used this word for the King. 

In B.C. 849-892 the Chankya King Gunaga Vijayaditya 
ruled Vijayawada as capital. He and his minister 
Pandurangadu have registered many victories in Prakasam 
and Nellore districts. In the inscription granted by 
Pandurangadu at Addanki it is stated that they had won 12 
BoyakoTTas. ATTamu or ATTahamu means a ‘building with 
height (or heightened building). If this heightened building 
belongs to the King. In Kurru Language it may have become 
KO + Attamu = KoTTamu. 

The Telugu words KoTTamu, Kota may have 
Originated from the above. The word must have been in 
use up to the 12" century. It is clear from the Addanki 
inscription that panduranga attacked 12 Boyakottalu. 
These Kottalu belongs to Boyas. Who are these Boyas? The 
Boyas might have been the very Yerukas who were speaking 
the Kurru Language: a Language in which the word KoTTam 
has originated. 

BOYA KOTTALU : 

Boya KoTTalu is situated in Prakasam, Nellore and 
Chittoor districts. The details about Boya KoTTalu can be 
found in Nellore inscriptions. In his PrachinAndhra 
Charitraka Bhugolam Sri Kunduru Iswara Dutt gives some 
examples. 


(1) The Boya Vihara Desha is mentioned as situated on 
the banks of river penna in the Udayagiri Mandalam of 
Nellore district to the west of Ananta Sagaram viz; 
Gudakattu..distantly. 


(2) In the fields of Gummalapati in Botha water 

(3) Manuvupadu, In Boyanindla at Udayagiristala 

(4) At Kudichelapadu in Boyala Veedi in Udayagirirajya 
(5) Mahimlur in Bovila 


Amongst these Ananta Sagaram and Mahimlur 
villages are situated near Atmakur (Nellore District) 
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Gummalapadu, Manugupadu (Manamaduga) Kudishepadu 
villages are situated near Kanigiri and Udayagiri. 

It is recorded that Pandurangadu had crushed the 
uprising of the Boyas and annexed these territories. These 
Boya KoTTas have become the reason for the frequent 
warfare between Kanchi pallavulu and Vengi East Chalukyas. 


About 150 years previous to pandurangadu, 
Nandivarma Pallava Malla granted the inscription. It is 
mentioned in the inscription that he had defeated a Sabara 
King by name Udaya Nishada Raja by name Prithivi Vyagra 
and annexed these Boya territories. 


The pallava and Chalukya victories prove how 
powerful these Boya tribes have been. In these inscriptions 
there is mention of Boya Viharalu, Bovindlu, Boyavila. In 
Bovindla, Veedlu is a plural of Veedu (Uru=Village). Similarly 
Viharam in Boya Viharam Dasam means the place where 
the Buddhist Dharma is very much popular. 


Upto the 17 Century, the term Desha carried the 
meaning of a place in a Kingdom. In the Buddhist Age, 
Vihara Desam, Vihara Vada, Vihara Nagari (Simhachalam) 
were popular. 


All these facts go to prove that the Boya KoTTas 
have been popular as Boya Vihara Deshas in Nellore, 
Prakasam and Chittoor districts. In later times, the Pallavas, 
Chalukyas and Chalukya Cholas have spread saivism while 
others have spread Vaishnavite Philosophies. 

But who these Boyas are? Hunters, fighters 
someone who can be trusted. 


UGRA NARASIMHA 


The Adivasi people who live amidst ferocious animals 
in the forest strongly believe that they would be getting 
protection if they worship animal forms that look ferocious. 
While ferocious looking Kartikeya, Vinayaka receive worship 
as Vishnu rupa. The benign Mother is as much worshipped 
as ferocious Kali. 


The story of Vishnu emerging from the pillar as Ugra 
Narasimha to kill (with a Lions face) Hiranyakasipa Rakshasa 
(prahalada’s father) is well know, and relatable to Adviasis. 


The Boya KoTTa area in Telugu land goes by the 
name “Hiranyaka Rastra”. Hiranyaksha is believed to be a 
Saiva, but it is not know whether he is an Asura or not. 

It can be stated that due to his hatred for a different 
religion, Hiranyakasipa attacked the Stamba Devata in the 
pillar and Vishnu emerged and killed Hiranyakasipa. This 
is considered as an attack by a Saivite on Vaishnavism. 
That this happened in the Telugu land acquires great 
importance. The point to be observed here is that while 
Siva gets worshipped in the Linga (phallus) rupa, Vishnu is 
worshipped in the Stamba (pillar) rupa. The Adivasis 
worship the Stambarupam even to-day. In Orissa, Goddess 
Kambeswari is worshipped (in Stamba rupa). In 
Simhachalam, the Frog Pillar (Kappa Stambam) is 
worshipped by embracing the pillar. 

The stambapuja is done in Upanayanam rituals. In 
marriages there is a ritual “Stamba Valli” on the 5‘ day. 
The Amaravati stupam has five pillars on the four sides. It 
can be said that the Adivasis worshipped the Non-Saivite 
form of Worship Stamba-rupa and this was practiced even 
before Buddhism took its roots. The pillar resembled a 
pyramid. That the Saivite Hiranyakasipa had the Non-Saiviti 
Stamba (Pillar) broken and thus enabled Ugra Narasimha 
to emerge to kill Hiranyakasipa through a Sakti of the 
Mother God is indicative of the struggle between two 
different divergent religious faiths Saivites and Non-Saivites. 
That the Telugu land has become the host for these 
legendary happenings is significant. The Stamba Devata 
symbolizes the struggle for supremacy of a sect of Adivasis 
over another sect (chenchu) who is the worshippers of 
pillars. 

Vishnu also goes by the name Kambamayya, 
Kamba Rayudu. Kambam or Kamban means stambam in 
Telugu. There are many villages named after Kambam. 
The district head quarters town of Khammam in Andhra 


Pradesh also owes its origin , Kambham. 


Stamba Puja is not a creation of the Brahmins. It 
must have been passed on from the Adivasis. The Yerukula 
community who have been maintaining social relations with 
cultural groups must have been instrumental in propagating 
the same. In Telugu literature of the times, yeruka 
community was portrayed as playing a significant role 
indicating their social status. They are also responsibie 
for the many villages named after Kambham and for the 
Ugra Narasimham temples in the Telugu land. 


In the Tantric puja ritual Varahi and Narasimha as 
two forms of God are found. Probably Varaha Narasimha 
Swamy represents a single manifestation of dual forms to 
appear as a union of Gods. 


The creation of Chenchu Lakshmi in the story of 
Prasanna Narasimha and making her his consort 
undermines the efforts for integration of Adivasis in the 
main stream. In Draksharamam and Amaravati shrines. 
The Siva is represented in elongated pillars and is 
worshipped. These can be viewed as competitive acts by 
the Saivaites against the Vaishnavaite modes. These are 
only assumptive thoughts and unless one finds 
authenticated evidence these remain as surmises. 


DID NAG, YAKSHAS AND ASURAS SPEAK TELUGU? 


Ferguson is a contemporary of Vasireddy Venkatadri 
Naidu, the ruler of Amaravati. It is he who was responsible 
for the discovery of certain inscriptions and sculptures at 
Amaravati when some of them have been taken to London 
Museum. 


Ferguson who studied the Naga tribes, their culture, 
dress and demeanour, examined these Sculptures on the 
plates at Amaravati called them Turenians. But who are 
these Turenians? They must have been the Sumerians 
hailing from the Turu lands. The Sumerians must have 
mingled with the Telugu people and transformed 
themselves as Telugu people. One can see a lot of Sumerian 
Language forms in Telugu script. A list of some of these 
are given in the last chapter of this book. We can 
conveniently say that the Turenians who were engaged in 


overseas trade and Commerce from the Krishna banks, are 
people of Naga Origin. Naga is a highly popular word in 
Telugu land. Names like Nageswara Rao, Nagamma are 
household names. The Nagas, Yakshas, Asuras are 
important tribes who lived on the banks of river Krishna. 
The Andhra cities named by Megasthanese existing prior 
to Satavahana must have been built by these antiquated 
tribes. In course of time, these tribes got mixed with the 
local tribes and changes took place. 


Nagas are known for their snake worship. Yakshas 
are known for their Lion worship. Muchivinda Naga Raju 
and Kubbiraka and Yaksha King are famous in Telugu land. 
The Asuras are known for their Siva worship. 


Sumerians are known for their stamba Puja (Pillar 
worship) we can imagine that the stambapuja in Telugu 
land owes its origin to the culture of Kurru (of Sakti 
worship). In all probability the Sumerians must have 
conversed in Telugu. 
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CHAPTER -2 
THE NAME TELUGU IS INHERENT IN TELUGU 


It is unfortunate that scholars attribute the word 
Telugu to have originated from Sanskrit Trilinga, Trikalinga 
(Trinaga) and discover that the name and etymology of 
TeluguLanguage were derived therefrom. Scholars have 
thought it fit and great to associate themselves with the 
idea that Telugu had originated from Sanskrit. They might 
not have done so had they thought that by doing so, they 
were doing a great disservice to their mother tongue. 
Sanskrit belongs to Indo-European or Indo-Aryan family. 
But Telugu belongs to Dravidian Language family. Ideally 
the name could have been seared in Dravidian roots. But 
how and why search got deflected to Sanskrit becomes 
mysterious. In G. Bronnikov’s work the word ‘tel’ carries 
the meaning “pure” “clean” “neat”. Following variants exist. 


1) PROTO DRAVIDIAN ‘TEL’: 


Eurasiatic = tviv (to say, tell) 

Indo European = tell, talk, tale 

Altaic = (telunu) narrating, tale 
Kartivalian = tul-call, say, shout 


Nostratic dictionary= tell, shout, call 
2) PROTO TELUGU‘ttel’: Telugu form=teluchu (= Mokku 
Tiirchu, Praardhinchu). The Dra ‘dan Etymological 
dictionary (3427) gives the following details : 
3427: Te(K) : Telucu (PAge 300) 
Telugu : Teluunge: Teluguman 


Te. : Telungu, tenugu, TeluguLanguage 


Kol. telgi : Telugu man (C F Mara Telaga) - Telugu 
man, adj. talagi (DED-2820) (K) - Telugu. 


3427 Te (K) telucu : to praise, worship, request, 
pray Go (Tr) talehkana (w) talahkana : to beg, ask for 
anything esp. abide. 

“Suryarayanandhra Nighantuvu” the Telugu 
Dictionary gives the following meanings to ~ Teluchu (Ichu)’ 


1) Terchu-Eerchu, Etaga,cheyu, Prasannatha nondinchu, 
Santha Parachu (santushti parachu), 2) Stutinchu, Pogadu, 
3) Praardinchu; vedu 


4) Bhajinchu, Sevinchu, 5) Erugu, Telusukonu, 6) 
teluchu, volaladchu, 7) Mrokku, Namaskarinchu, 8) 
Bayalupadu, Kanabadu 


3) PROTO TELUGU : ‘tel’ 

Telugu : Telugu, swachhamu, Teliyu: These 
words can carry the following meanings - to be known, 
understood, perceived, intelligible, clear, plain be seen 
discovered, regain consciousness, wake up from sleep. 

Telivi : Understanding, intelligence, wisdom, 
consciousness, liveliness, cheerfulness. 


Televidi : Understanding, information 
Telisikonu : To understand, know, learn 

Taupe : To communicate, make know, inform 
Telupu : white, whiteness 

Telupudu : Knowledge, information 

Tella : white, plain, Pale, clear 


4) PROTO TELUGU : ‘telun’ 

‘telun’ means TeluguLanguage, Telugu, Telungu with 
regard to proto Telugu “Telun” DEDR 3426 gives the 
following details. 

3426 : Ta (Tamil): Telugu, telunku, telunkan telinkam 
(p.300) treppa (trept) to cause to lie down, layout, stretch- 
out full length. 


KUWI (ISR) trip (h) to lay down, make up one sleep 
3426 Ta (Tamil) Telugu, talunku, telunkan, telinkam, Telugu 
country, TeluguLanguage, telunkan, Teluguman; 


Ma (Malayalam) telunku, Telugu country, Language 
and people 


Ka (Kannada) Telugu, telagu, telungu, Telugu 
Language, teluga, telaga, telunga. 


These propositions go to suggest that the name 
Telugu has originated not from Sanskrit but from Telugu 
only. From the meanings given in various Languages it can 
be deciphered that this Language is clear sweet, clean and 
plain. 

Telugu means “to tell clearly”. Brahui or Bruhui carries 
the same meaning ‘to tell’. This similarity cannot be over 
looked. The Brahuies and Telugus must have doned the 
role of narrators. This must have taken place, in the Indus 
Civilisation. Let us study some more details. 


WHO ARE BRAHUIES? 


According to Prof. Bhadriraju Krishna Murthy and 
others, the Brahui must have got separated at the earliest 
from the proto- Dravidian LanuAge family by about 4000 
B.C. Prof. B.D. Kaiti, J.M.Kajal have pointed out that the 
Indus Valley. Civilisation started taking shape by B.C 8000 
around Afghanis® in. 


Groups from South India along with the people of 
Brahui Languageexpanded towards Sind cities and played 
their role in the shaping of the Indus Valley Civilisation,while 
the Sind cities were on their raise by 4000 B.C. 


While the people Afghanistan, the Proto - Dravidians 
migrated there from south India. The Munda tribes might 
have joined from the east. The local people in Sind were 
Brahui speaking. In between different migrant communities. 
They were respecting their own ‘rahui Language and 
customs simultaneously they became worshippers of Proto- 
Dravidian Brahma, Maheswara and KaaLi (the mother 
Goddess). 
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Brahuies are still found in Afghanistan, Baluchistan, 
Iran and Pakistan but due to Islamisation, how far they 
could keep their original ancient tradition and culture is 
doubtful. But they never lagged in affirming that their 
mother tongue was Brahui. 


Brahui Language goes also by the name Bruhui. In 
Rigveda ‘bRu”’ carries the meaning to speak (speak say, 
tell) brumi, bravimi, bruhi, bruvadwam. brutat, abruvam, 
bruvamana, bruvana all these are variants of ‘to speak’ into 
vaidika chhandam. On the whole as were speaking thus 
might have narrated about geographical details, Language 
or about God. Thus these speakers might have been treated 
as Brahmins. Whether the term Brahma, Brahmana have 
anything to do with Brahui has to be probed. 


It is pertinent here to refer to the Brahmins - given 
their role as precursors in the art narration and propagating 
the scriptures and of their reputation as people having 
descended from the face (mouth) of the omnipotent. (Rig 
Vedic Purushasukta X-90: The cultural HeritAge of India 
Vol-] p. 225) Because of their role as guides in educating 
the Proto - Aryans who first entered in Sind cities they have 
been named as Brahuies or narrators. 


It is significant to note that the name Telugu 
originated from Proto- Dravidian ‘Tel’ and carries the 
meaning of ‘to speak’ say, ‘Tell’ and that of understanding. 
Hopefully it also goes to establish that the proto Telugu 
people lived and co-existed with the people of Indus 
Civilisation. 
2.TELUGU AND SANSKRIT : A CASE OF FINE MUTUAL EXCHANGE: 


Prof. Tumati Donappa in his “Vaikruta Pada Swarupa 
Nirupanam” states that the Aryan, Dravidian culture is 
possessed with great qualities of Unity in diversity - mutual 
exchange in these two races was most common and 
prevalent. 


The mutual exchange is largely found in 3 spheres. 


1. State and Citizen Relationships 
2. Religion, trade and Commerce relationships. 


> 


3. Neighborly relationships. 

It is a generally observed phenomenon that, when 
mutual exchange takes place in any of the above spheres - 
borrowing and lending in the Languages in respect of the 
terminology that has got affinities is most common. In 
affairs of administration, there is every possibility of the 
authoritative Language of the ruling class penetrating into 
the common Language spoken by the citizen class. It may 
be remembered that the revenue terminology introduced 
by the Moghuls penetrated into the society and is in vogue 
even today. The British had not been successful in 
substituting English words into the same. Most part of the 
administrative Language of the British is of French origin. 
In words of spiritualism, religious relationships become 
the source of borrowing and lending. In trade relations, 
the words relating to new articles and things, introduced 
by the traders of specific Language groups get popularized. 
When people of different races and tribe s coexist in one 
region, the scope for borrowing and lending, more 
pronounced in areas of tradition, culture and day to day 
affairs. It is also a generally observed phenomenon that 
words connected with things necessary in day-to-day life 
and words influencing the ideas get more exchanged. But 
in all fairness, we cannot accord the status of a mother 
Language to any particular Language. 

Scholars are of the opinion that due to widespread 
contact relations between the Aryan am Dravidian races, 
an exchange of words and expressions in the Languages 
took place and thus there was an inter Language movement. 
Telugu bore the brunt of this exchange process. The large 
scale lending and borrowing of the words between the 
Telugu and Sanskrit corroborates this view. Telugu was 
given a step motherly attitude, in the study of the Dravidian 
Languages on the specious plea that it is full of Sanskrit 
words. But the proto Telugu speaking people who were 
contemporaneous with those speaking Panini Sanskrit have 
nevertheless played a historical and significant role. 

It is but natural that the Sanskrit words are not in 
abundance in Languages that had no close relationships 


with Sanskrit speaking people. That the existence of the 
abundance of the Sanskrit words in TeluguLanguage itself 
is a proof of the relationship of the Telugu and Sanskrit 
people and the antiquity of the TeluguLanguage. 

Proto Telugu people were after all neither victors 
nor the vanquished. They were contemporaneous, and 
coexisting with Aryans. They were not pushed to the south 
with Aryans. On the other hand, they played a stellar role 
in spreading their glorious culture tradition and Language 
from the South to the Aryavarta. 


COLLOQUIAL SANSKRIT - TELUGU: 

There is no evidence of a name being given to the 
prosody of the Vedas of the Vedic Aryans or to the Language 
that used to be spoken in the day-to-day affairs. What 
‘Panini’ the Sanskrit scholar said is proof of this. 


ie Vedic (Sanskrit) words are known by the name Veda 
and prosody (Chandassu) 
Zs Colloquial (Sanskrit) words are known by the name 


Bhasha (Language) Sangna (sign) 


According to panini, Language means uttering 
popular words. Patanjali said “Chandasa-vede - Bhashayam 
- Loke”. 

Malladi Suryanarayana Sastri in his book “Samskrita 
Vangmaya Charitra” said that the Vedic Words with Chando 
veda signs and Bhashaloka signs words though one and 
the same at an early stAge, the colloquial Sanskrit dialect 
gradually developed taking the changes brought by time. 


The reason for Latin, Greek, German, English base 
words appearing in Veda prosody like “Pita Father” is that 
the people originally belonging to these Languages must 
have coexist or originated from a common stock. The 
classic words from the Vedas evolved into a popular dialect 
spoken by the commonalty. Malladi gives the following 
examples. 

Chando-Veda Bhasha: Lok Bhasha: 
Devasah Devah 


Karnebhi Karnaih 


Asme Asmabhyam 
Yasme Yushmaasu 


So when these words were used without rule or 
rhyme in the common dialect, panini made efforts to reform 
the Aryan Language. While doing so, he referred to 
contributions of the Sages Kasyapa, Sakalya, SaakTaayana, 
for the work they had done. This refined Aryan Language 
is termed as Sanskrit. But Malladi opined that word 
‘Sanskrit’ existed even before Panini. However it’s Vikruti 
(changed, corrupt form) is called prakriti, the Lingua franca 
of the common man. In Prakrit Grammar written by 
Vararuchi B.C.500, it has been pointed out that Saurasena 
Bhasha from Sanskrit and Paisachi Bhasha from prakrit have 
originated. There was an attempt to keep the Sanskrit 
Language pure as it was already changed and different 
regional varieties began appearing. The words of other 
Languages which joined the stream of Sanskrit, became 
the words of Sanskrit. 


These investigations remind us of certain important 
points. 


1.Mother tongue of the Aryans (Common dialect) when 
“Chandasa” but not “Loukiki” Sanskrit” or popular Sanskrit. 
Loukiki Sanskrit is the later evolutionary from of “Chando 
Veda” (Chandasa) 


2.Sanskrit became the mother of different forms of prakrit. 
All of them belong to Sanskrit family. There are no Dravidian 
Languages amongst them. 


3. The Change in evolution was not confined to Louisa 
Language (Sanskrit common dialect) Chandovedam was also 
changing with times. The hardness in pronunciation of the 
mantras and the rigidity in the words had become soft and 
simple by the time of Brahmanas. By the time of Vedangas 
they became simpler. This because of the ascendancy of 
the popular Language forms over the Vedic Language and 
their entering into its stream. 

4.Many words of Indo - Aryan Language family entered in 
to ‘Chandovedam’ in its formative stAges i.e. even before 
Aryans moved into Aryavarta. After their entry into 


SaptaSindhu; the Proto Munda Language words and Proto - 
Dravida words lent support to “Chandovedam” and made it 
stronger. 


5. In course of time when the Proto-Dravida Language 
got divided into North, Central and South Dravidian and 
when the Telugu, Tamil, Kannada and other 24 Languages 
took shape, there were widespread relations with Loukika 
Sanskrit and many words and expressions diffused. Thereby 
Loukika Sanskrit on the one hand and DravidaLanguage 
on the other got rich with never loan words. 


6. It is said that panini belongs to Salatur. Jitendra 
Mohan Chatterji writes that Salatur is in Afghanistan. There 
were Brahui speaking people in Sind cities. Aryans and 
Asuras were also speaking their Languages. It can be 
surmised that Panini had acquaintance with DAgestan, 
Brahui and Vedic Language speaking people. There is every 
possibility of existence of proto Telugu which by then was 
in formative stAge. Thus at the time, when panini refined 
the Vedic Language there was also Proto Telugu in 
existence. There also existed a mutual cooperation between 
the two Languages for enrichment of form and phoneme. 


Yi It can therefore be said that proto Telugu and 
Sanskrit belonged to the same time and developed 
simultaneously. 


TELUGU WORDS OR SANSKRIT WORDS? 


We do not know exactly the mother form of the 
Dravidian Language family. Now attempts are being made 
to reconstruct the original form of mother Proto- Dravidian 
Language. 

The attempt is being made according to the 
yardsticks of linguistics, and grammatical rules by an 
analysis of the words and word meanings. There is an 
inevitable guess work in tracing the original roots of any 
Language. As long as majority of the research scholars 
accept a certain theory it will be viewed as true. Many of 
the Sanskrit words in Telugu seen in the light of Proto - 
Dravidian forms have their origins in Dravidian word bases. 
It means that many Sanskrit_words in Telugu are Telugu 


words and that either Proto- Telugu or Telugu must have 
helped in getting into Sanskrit. 


Words like Tariku, Sambhuvu will be founds in 
Sanskrit as Taruhu, Sambhuhu consider just the various 
variants of Taru as given in the Dravidian Etymological 
dictionary in different given Dravidian Languages. 

Taruvus : Tadi 
1. Telugu : Taray, Shoot, SProut, Thrive 
Teruku : new leaves 
Terukku : bud, sprout 
Taray : Coconut tree 
Tattu,Tattay: Tamtu: Stalk, stem, 
stalk of grain. 


3. Kannada : Tar : Palmyra or Toddy palm. 
4. Tulu Tari, (Tali) Palmyra tree 

5. Malayalam : Talal (i) bark, coat 

6. Konda : Tarayi, coconut tree 

7. Kolami ; Tari, Plantain 

8. Kuyi : Tari, Plantain 


From the above list it can be guessed that the 
Sanskrit Taru and Tari, Taray of the Dravidian Languages 
must have originated from a common stock. What is that 
form. 

G. Bronnikov in his work “Dravidian Etymology” gives 
the following interesting information. 


Proto North Dravidian - Tar 
Proto Central Dravidian - Tar 
Proto Southern Dravidian - Tar 


So it appears for all these three the original word 
base is Tar. From Tar the Proto Telugu Tad and from that 
Telugu words Tari, Tadi, Tala have arisen. 


It can be seen that in Telugu land Tar is linked to 
Tadichettu (Palmyra) Coconut tree in Kerala and Tamilnadu, 
and for Plantain tree in Kolami Language. 


Tar + V+u: In this Taruvu form: the base “Tar” with 
the meaning of tree might have been taken into Sanskrit. 
Telugu might have played a supportive lending role in this 
movement. 


In Tamil the words Talappu, Talati, Talatu, carry the 
meaning of a long headed tree. It may be coconut, palmyra 
or plantain. These three have elongated heads. If the Tala 
tree carries the same meaning, it undoubtedly goes go 
suggest that it has migrated from Telugu to Sanskrit. 


Now that we are discussing these things, it is not 
out of place to mention the name “Tataki”. In Ramayana 
Tataki character appears as She-demon. It is our habit to 
name out children after the names of the plants. Sometimes 
we find family titles surnames also with the names of the 
trees. This is all part of the Totemic culture. If there is a 
link between taaTaki’s name taaTi trees (Palmyra) as we 
call it in Telugu well, of course, we can say that Telugu was 
very much there by the time of Ramayana. 


PUTRA- PUTTU : 


In Sanskrit are confined many Telugu words but they 
are understood as Sanskrit words in Telugu. Take the word 
“Putra”. Everyone says that this is a Sanskrit word. But it 
may not be a Sanskrit word. It is a word of Proto Dravidian 
origin. 

According to Tirumala Ramachandra also this 
etymology for putra “Punnamno Narakar Trayare iti Putraha” 
may not be correct. On the other hand putra word is 
proximate to the Telugu word 


“Puttu” 

Purva Dravida - Put (to be born) 
Purva South Dravida Put 

Proto Telugu = Put -t (Telugu - puttu) 
Konda - Put (to be born) 
Badaga - Put (to be born) 
Toda - Put (to grow) 


Kolami - Putt - to be born 


OTHER FORMS IN TELUGU - DEDR 4264: 


Puttinchu - to create, Penetrate, Produce, Puttuka 
Puttugu, Puttuvu - birth, creation origin. So the Dravidian 
form put may have changed to putra. The possibilities of 
change of Dravidian form put to putra have to be studied. 


Meenam - Meenu: We call fish as “Meenu” in Telugu. 
This also has a Dravidian origin. It can be understood that 
it has found its way into Sanskrit. 


Proto Dravidian Form = m-n (fish) 
Proto South Dravidian =m-n 
Proto Telugu = am, an 
Telugu = Meenu 
Telugu = Meen 
Tamil = Meen (DEDR - 4885) 
Malayalam = Meen 
Konda = Meen 
Toda = Meen 
Tulu = Mee-n 
Pali = Meeni 


For Telugu ’Meenu’ the Dravida am, and is original. 
Meenu is a dravidian word which has entered into Sanskrit. 


3. Telugu - Tamil : 


The phonemic division of Dravidian Languages and 
that of phonemic division of Sanskrit being followed by 
Sanskrit grammarians is almost in similar lines. Though 
the two Languages belong to two different Language 
families, the characters in Sanskrit and Dravidian Languages 
appear to be one and the same, Korada Ramakrishnaiah 
expressed the opinion that the rules of grammar for both 
Telugu and Tamil are basically based on Sanskrit. 
(Tolkappiyam - 1927 Bharati). While in Telugu there are 
Arthanusvaram (Khanda Binduvu-nasal letter) purnanu 
svaram (purna binduvu - o- nasal letter) Visarga (:) - In 
Tamil there are Karpeluthulu. Elettulu means (Varnalu) 
Karpil ettulu are kept in separate section in Tamil while in 


Telugu they are merged with the vowels. In Proto-Dravidian 
Language there are 33 characters. But in Telugu these are 
55 characters including Tatsamas, Tatbhavas, Desyams 
(native words). 

Dr. Addanki Srinivas, Telugu Department, University 
of Hyderabad in his Telugu essay (“phonemic division of 
Telugu Grammarians “). “Telugu Vayyakarunula Drushtilo 
VarNa vivEcana” (Bhava viina = November 2007) made a 
good analysis as follows: Telugu grammarians not only took 
account of the TeluguLanguage phonems but also used 
another two words with regard to this Language: namely 
Andhra Language and Misrama (mixed) Language. They 
have taken into the list the spoken common dialect 
phonemes and the ones used. In written form. Puduri states 
ther at 57. Ravipati at 55, Kallepalli at 57. There is not 
much of scientific approach. At this stAge, Bahujanapall i 
Sitarama Charyulu(1855 A.D) in his “Proudha Vyakaranam” 
named 55 characters in Andhra Bhasha. Sri Viresalingam 
(1872-75) in Samgraha Vyaakarnam, Vavilakolanu 
SubbaRao(1905) in Sulabha Vyakaranam, Nelaturi 
Pardhasaradhi Ayyangar (1921) in Andhra Vyakarana 
Samgraham have put the phonemes of TeluguLanguage at 
37, including the 18 Tatsamas then made up 55. 

Because there are sufficient number of phonemes, 
it is possible to write words in the manner we pronounce. 
Now any scholars are attempting to reform Telugu by 
reducing the number of phonemes. It is certainly good if 
we attempt at easier pronunciation by reducing the 
phonemes. This reformation process of Telugu script must 
enable to write a Telugu word however hard in the same 
way it is pronounced. 

It is said that there are 37 phonemes in the Proto- 
Telugu which got separated from the Dravidian Language. 
The Order of phonemes as it stands in our present day 
Telugu in Sanskrit mixed. There are 18 vowels now. But in 
old Telugu there were 14 vowels. Because of the inclusion 
of “aRu”, “aRU”, “alu” “alU” the Vowels have become 18 now 
from out of 14 vowels. In old Telugu if we take out the 
Anusvaram (0) nasal vowel, and Ardhanusvaram (c) Visarga 


(:) the number of vowels becomes 11. When it comes to 
consonants they are 23 in Telugu while in Tamil their 
number is 18. Because of omission of ga, ja, Da, da, ba: 5 
consonants are less in Tamil. Korada Ramakrishaiah states 
that Sanskrit words cannot be expressed in Tamil 
Pronunciation. In DravidaLanguage there is a tendency to 
pronounce a voiced aspirated consonant occurring in the 
middle of the word as voiceless-soft consonant. So there 
is a practice to pronounce ga, ja, Da, da, ba inplace of 
Ka,cha, Ta, ta, pa in the morphological structure of Tamil. 
Because of this the Sanskrit words like Dantam, Bhaagyam 
are spoken as Tandam, pokkiyam in Tamil. Further, he 
opines that by time of Tolkappiyam i.e. 1st century of the 
Christian era, it was possible to use the voiced aspirated 
consonant according to its place in the word. ga, ja, Da, 
da, ba were not taken as special letters in Tamil. However 
in Telugu grammarians have taken ga, ja, Da, da, ba as 
special characters. That’s why °ka’ and ‘ga’ are pronounced 
as it ease ‘ka’ and ‘ga’.Tamils could pronounce the 
phonemic merger in the phrases such as Yanai + Kxodu = 
Yanaikkodu. The reason is Phonological. They could not 
pronounce the voiced aspirated consonats and samyukta 
akshara-conjunct consonants. They pronounce the 
following Sanskrit words by separating the two consecutive 
consonant sounds by means of insertion of suitable vowels 
in between them. 


Suklam - Chukkilam 
Bramhana_ - Piramana 
Klesa - Kilesa 


Considered from this angle, there appears to be no 
Sanskrit words in Tamil. 

Kannadigas also got accustomed to pronounce the 
words in the manner as detailed below. 


Harsham - Harusam 
Sabdam - sabudam 
agni - aggi 

pustakam ~ - hottAge 


The Telugu peopie had not faced any problem with regard 
to the pronunciation, one must seek answer- why this 
problem arose to onlyTamils? Because the fact is that the 
proto-Telugu people had maintained close relationships 
and acquaintance with those speaking Sanskritmore than 
the Tamilsand hence there was no difficulty for them. The 
Telugu people are able to speak and pronounce the Vedas 
more clearly and. fluently than the North Indians. We have 
to study and examine how it has become possible? 


Take for example the Tamil words. 
eruvankuri, cheruvakkalam, Odunjokodu; 


Eru + am + Kuri = Eruvankuri 


Korada Ramakrishnaiah states that the tradition of adding 
vowel “u’ to the consonant as shown in above example is 
there in the South. Because of this ancient tradition many 
Sanskrit words were got changed and ended with ‘u’. The 
‘u’ pronunciation at the end of Telugu ‘Tatsama’ words i.e. 
the words borrowed from Sanskrit (with consonant endings) 
may be attributed to this tradition. 


Vak - Vakku 
Dik - Dikku 
Lit - Littu 

Sat - Sattu 


Manas - Manassu 

When Sandhi(Morpho phonemics) occurs in Sanskrit 
words with ‘u’ endings the following changes are noticed. 
Telugu : Taruvu+Adi=Taruvadi,Sambhuvu Atadu = 
Sambuvatadu 
Tamil : Cheru +Av + Kalam = Cheruvakklam 
Kannada : Kudu + Vudu = Kuduvudu 


Matu + ellam = Matuvellam = Matellam 


It can be understood that according to the nature 
and form of the Language, Grammarians have evolved the 
tatsama, tadbhava, desiya(native) words in a variety of 


forms. 
a ly ee ee 


4. INDIGENOUS TELUGU LANGUAGE 
In olden tines there were oniy native Telugu words. 


Komarraju Lakshmana Rao states that Sanskrit words which 
got their way into ‘Telugu ant in the spoken dialect due to 
phonemic loss, took their form as Tadbhavas. This 
happened in the times of Sirkakula Andhra Maha Vishnu. 
Andhra Mahavishnu reigned before the Satavahanas i.e. 
before 3rd Century B.C. It is traditionally believed that the 
grammar book Andhra Kaumudi was composed at his 
behest. Because of the faults in the manner of articulation 
by his soldiers, phonemic loss and occured in the words 
due to which all Tatsarnas have taken the form as 
Tadbhavas. This is how the Indigenous Telugu rules this 
land long long back Ketana in his grammar book “Andhra 
Bhasha Bhushanam” analysed the Language into five 
divisions. 

1) Tatsamas, 2) Tadbhavas, 3) indigenous ‘Telugu words, 
4) DeSyam (Native) 5) Gramyam (spoken by VillAgers) Ketene 
listed in his poem the following words as indigenous Telugu 
words. 


Tala, Nela, Vesavi, Gudi, Madi 

Puli, Chali, Madugu, uru, Perugu, buruju, Maguva 
Daluka yani yellavaariki 

telisedi yaa paluku lacca telu gana baragun” 


In this poem, Ketana says, “Tala, Nela, Vesavi, Gudi, Madi, 
Puli, Chali, Madugu, uru, Perugu Burugu, MagavaaDu, aluka 
can be known by all as indigenous Telugu words” 


In another Slsa Padyam (A variety of Telugu Metrical 
poem) Ketana listen another set of words and named them 
‘Desiya’. These were mestiv used in poetic works. Temmera, 
Lemavi, Teligannu, Kronnana, Viaraju, Vauganti, 
Alarulapimudu, Tekkalikadu, Kromminchu, Kemmovi, 
Kenjaya, Kammataavi, Kadali, Taamarakanti, Vedaviltu, 
Edakaadu, Naluva, Kaluvakanti, Elanaaga, Muddiya, Cheluva, 
Chigurubodi, TeRava, Talirubodi, Merugubodi, Vadaru, 
Visuvuta, Parigami, Pasalu, Nasadu, Poddu, Reyenda, 
Tabbibbu, Potu, Muttu, Tanivi, Valavanta, Chenta, Mantana. 


Ketana opined that excepting Tatsamas the other four 
forms i.e. 1) Tadbhavas, 2) indigenous Telugu words, 3) 
Desiya (Native), 4) Gramya (The words of uneducated mass) 
all belong to original TeluguLanguage only. 


According to Kornarraju Lakshmana Rao pure Andhram 
(Suddhandhram), indigenous Telugu (Achha Telugu) words 
are all creations of classical scholars but not natural. 
Appakavi’s words alone would stand the test of the time. 


Indigenous Telugu (Achha Telugu) word means that 
which is understood by common people and known for its 
clarity of expression. Along with other loan words, Sanskrit 
words also became Desiya’s in Telugu. The loan words in 
Telugu are nothing but the Sanskrit loan words used by 
the poets for epigrammatic expression in their works. But 
the accepted general fact is that the loan words in the 
spoken dialect are the indigenous Telugu words (Achha 
‘Telugu). So the word pakki is not Telugu. “Pakshi” is Telugu. 
How then it was possible that the common speakers of 
Telugu could utter the words of Sanskri t? The answer is 
simple. It is because of their close relationships with those 
of Sanskrit speakers that they could gather many Sanskrit 
words and used them in their dialect. It clearly establishes 
that Telugu is old and its antiquity spans to the same period 
when Sanskrit was ruling. 

In ‘Andhra Bhasha - Hakaradi padamulu’ Toomati 
Donappa (Bhasha Charitra essays -P.97) referred to Tatsama, 
Tadbhava, Desya as divisions of Prakrit Language. (Prakrit 
Bhasha Pada tatva prakaaSakam). 

1. The’ Tat’ Sabdam (word) in Prakrit grammar is used in 
terms of SanskritLanguage. 

2. According to Prakrit Language grammarians, the 
vocabulary of the region and that of the unknown prakrit 
words can be called as Desyas. The ‘Telugu grammarians 
used them. 

3. Except for resemblance in the name there is no analogy 
in between Andhra Desyam and Prakrit Desyam. 

4. A Telugu word formed from out of the Proto-Dravidian 
Language becomes Desyam. The related words in other 


Dravidian Languages follow > genus. 


Example : 
Tamil : Ural 
Telugu > rOlu 


Especially as seen from the above example. These are words 
of everyday use. 


5. But the same is not the case with Prakrit. In Prakrit, 
Desyam means a word for which there is no etymological 
meaning. In what is considered as avignatha Prakritikam 
(up to that point of time unknown to Prakrit Language) 
there are lot of non- Aryan words. This is the confirmed 
opinion of the modern linguists. 


6. It is quite unjust on the part of the scholars to consider 
the non-Aryan Dravidian, Munda words appearing in the 
Prakrit as Desya and link them to Prakrit and Sanskrit words. 
They still have gone further and expressed their opinion 
that these are of Sanskrit origin and moved into Dravida 
and Munda Languages. 


7. Prof. Donappa clearly stated that structure of loan words 
as shown by the old Telugu Grammarians in their definitions 
and evidences is not clear. In the Prakrit native (Desya) 
words internally ine loan words low Dravidian and munda 
Languages exist. 


Finally it can be understood that the Proto - Telugu 
words joined in the stream of Prakrit (Sanskrit) Language 
became Desyas i: SanskritLlanguage and came to be 
regarded as Sanskrit words. 


ALL THE WORDS IN THE DIALECT ARE ‘dESyAs’ : 


In any Language there are two kinds of words]. 
Indigenous words that came from the mother Language. 
2. Borrowed words from the cognate Language or loan 
words from the other Languages family which are in wide 
uSage in that region. 

In Telugu the original words are called 
indigenous(nisarga desyas) and the an words are called 
pratideyas or anya desyas. Words like Rail, Road and Bus 
are all anya desyas. In the light of the above; the Sanskrit 
words in Telugu Language that do not yield for 


morphogenetic change am case inflections can be 
conveniently described as Anya Desyas (loan words).The 
Telugu grammarians have applied the same rules to 
TeluguLanguage, as adopted earlier to the Prakrit 
Language. They have divided TeluguLanguage words into 
3 Distinct types 

They are:1) Tatsamas, 2) Tadbhavas, 3) Desyas. 
‘tatsamas’ are of 2 types : 

1. Samskruta Samamulu (Sanskrit equivalents) 

2. Prakrita Samamulu (Prakrit equivalents) 

The Prakrit Samamulu, Tadbhavas, Desyas are all 
termed as native Telugu (Achha Telugu) words. But how 
could the Prakrit Samamulu, Tadbhavas (Prakrit bhavas) can 
be termed Desyas (native Telugu words)? Kommarraju 
Lakshmana Rao in his essay Achha Telugu Lakshmana Raya 
Vyasavali - 2nd volume) quoted Appakav is poems as 
examples. According to Appakavi. 


Te Accha Telugu means the Language words consisting 
of only Andhra Words: excluding Sanskrit Tatsamas. 
2. Words of Pure mellin fluous Telugu, Tadbhavas, 


Desyas which are mostly in vogue in the dialect are Achha 
Telugu words. 


Kuchimanchi Timnakavi also in sarva Lakshna Sara 
Sangraham’ says the Desya words are Accha Telugu 
(indigeneous words),words like Road, Rail, Bus etc due in 
their common use can be regarded as Telugu Desya words’ 
Instead of going for analogous Telugu words for these, it 
would be better if we accept them as Telugu words in the 
ordinary course of life. 


5. EVIDENCE OF TELUGU WORDS IN INDUS SCRIPT : 


There is a good deal of evidence to state that good 
relationship existed between those who spoke Sanskrit as 
their mother tongue and those who spoke Proto- Telugu. 
What Mr. lravatam Mahadevam said about the sign of arrow 
in Indus script and his analysis of it is very interesting. As 
a matter of fact it is he who strove hard to prove that the 
Tamils Co-existed with the Indus people. But during his 


investigation process he could see 
distinct Telugu origins in the sign of 
arrow. (*). He did so without any rancor. 
There is however doubt as to whether it 
is an arrow or trident. But Mahadevan 
declared it to be an “arrow- sign” is not a 
loner but as associated with fish sign or 
some other sign. No seal or inscription 
with a lone arrow carved was found. 
Probably this might have been used to indicate gender 
difference, while referring to male or female in the uSage 
of Telugu words (verbs) like: Vachchindi (female) Vachadu 
(Male) which means “Came” in English. 

Likewise it might have been used to differentiate 
singular or plural words in the uSage of verbs like: 


Telugu English 
Techhadu (Singular) Brought (Singular) 
Techharu (Plural) 


However this could be a suffix joined at the end of 
phrase. While Prof. travatam Mahadevan was studying about 
the analysis of the word expression. “Ambu’” in the Historical 
Grammar of Telugu by Korada Mahadeva Sastri the arrow 
sign in the Indus script strirred his thoughts. In Dravidian 
Languages the arrow goes by the name as shown below. 


Proto Tamil - Amru 
Proto Telugu - Ambu 


Proto Kannada 


In these Languages the variant forms for ambu are 
noticed old Telugu (a) mbu / (a) bu - (a) mmu - (a) mu old 
Kannada (a) m - (a) mu /- (a) Vu. 

Old Tamil (a) m - 

In old Telugu the addition of mbu at the end of the 
word in articulation is a practice. Example: Pramambu, 
Netrambu, Vastrambu, therefore itis nderstrood that mbu 
is used like prathama (first) case sufi x: du, mu, vu, lu. It is 
found only in TeluguLanguage. Prof. travatam Mahadevan 
opines that this stands as witness to the hypothesis that 


Proto Telugu might have taken shape by the time of Indus 
Civilisation. 

In the earlies Telugu there were only 2 genders: 
masculine and non-masculine. They were termed as Mahat 
and Amahat. While female singular gender terms were put 
under the category of Amahat, Female plural terms were 
listed in Mahat 


Gender Singular Plural 

Mahat Male Male, Female 

Amahat Female, animal Animals, lifeless, things 
things that which that which are not 
is not animals animals. 


According to the above table in Proto-Telugu the 
pronunciation of the following Case suffixes are like this. 
1) Male Singular : (a) nRu - (a) nDu 
2) Not to male but referring (a) mbu - (a) mbu- (a) 

to Amahat singular bu- (a) mmu- (a) mu 

So in the words like Samvatsarambu. Pranambu, 
praptambu this mbu ending is indicative of the non- 
masuline singular forms female gender form might have 
been a latter at addition. Mr. lravatham Mahadevan in his 
further discussion states that ‘ambu’ is special to Telugu 
and though in Tamil there exists Ampu (arrow) there is no 
practice to use this as prathama (First) case suffix. So 
undoubtedly the existence of proto-Telugu during Indus 
Civilisation is proved. 


If we study the ancient old symbols in Indus seals 
probably many more Telugu words come to light. 


TELUGU SCRIPT - BRAHMI SCRIPT: 


Some pots were discovered in the tombs belonging 
to StoneAge located near Rayagiri of the Nalgonda District 
in Andhra- Pradesh. Characters resembling lines are found 
on their surface. Seven of them have been recognised as 
symbols of Bramhi Script. It can be understood, 
thatTeluguLanguage as existed in the StoneAge was 
inscribed in Bramhi Script. Tirumala Ramachandra in his 


book ‘Mana Lipi PuTTu Purvottaralu’ has mentioned about 
paleography of the Telugu script. After the decay of the 
Indus Civilisation there appears to have no attempt by any 
race or tribe for the advancement of script. The 
development of the Telugu from proto-Telugu has been 
very slow. Since trade and commerce were of Primary 
importance to Indus people, they did not give much 
importance to Language and literature. The trend continued 
till Mauryan times. The primary concern was given for the 
development of villAge life system. The Bramhana and 
Upanishads which saw light in this Age has given much 
tradition. May be, they did not think of preserving and 
recording the literature. 


Romilla Thoper in ‘Asoka and the decline of the 
Mauryas’ states “The invention of a script would only have 
come from the need for a written tradition and probably 
drew existing scripts”. It may be noted that: “when 
script,was not available, words which could be memorised 
were there in large numbers in the vocabulary. When script 
was taking shape words which could be written and read 
got developed. They were very simple. Romilla Thopar states 
that by the time panini codified and reformed Sanskrit, 
script had not developed much. Gold stukkar in his 
foreword to the Book “Panini - His place in Sanskrit 
Literature” tsays that panini had knowledge of art of writing. 
Scholars are of the opinion that the proto-Telugu people 
who were having trade am corrmerce relationships with 
Iran, Greece must have knowledge of Finishian Script, and 
African Manding Languages scripts namely “Libico Barbaric”. 
The relations that Telugu people had with the Mesopotamia 
and other foreign races must have influenced Language 
and script and leaves room for discussion. 

The necessity of Script is increasingly growing as 
the society was advancing politically and it was essential 
to use script for administrative convenience, 
implementation of code of conduct and in the propagation 
of religion spiritual and other related matters. 

In B.C .2000 itself there was mention of an Indian 
Colony “Nippur” in Mesopotamia. In ‘The Culture and social 


Institutions of ancient Iran” It is stated that in Kish( 
Mesopotamia) an Indian woman was running a tavern. 
Undoubtedly she must have been a Telugu woman as the 
tradition of maintaining (PootakooLLa iLLu) a tavern where 
in cooked food is served by an attendant woman as Telugu 
cultural roots. 

It Can be said that the French have opened the 
restaurents when they got to know of the establishment 
of such Tavern(Akkalavada or Putakulla illu) of Krishnadeva 
Rayas times. 

However much Script had come to be used people 
who are utilising it are still less. The use of Script is confined 
to literates only. 


Indus Script Symbols - Deva Nagari - Telugu 


According to Malladi Suryanarayana Sastry (Samskrita 
Vagmaya Charitra) there is no word like “lipi” in 
SanskritLanguage. It is not that they did not know to 
write: They were aware of Indus Script by then. 

In ancient times, the Persian King Dariu granted 
“Behistan edict”. In that there is a word DIPI. Burnell in 
South Indian paleography states that from this DIPI the 
word LIPI is derived for art of writing. Indra Vauona Bhava, 
sarva, Rudra, Mruda, Himaranya, Yavana Matulacharyana 
manuk”. ‘] his is a Rigvedic hymn. There is a grammar rule 
by Sakatayana which reads like this. “Yavana yava llipiduste” 
It is believed that panini after seeing the Sakatayana’s above 
rule, suggested LIPI meaning to the word Yavana. Even 
Katyana also quotes “yavananillipyam”. Scholars are of the 


opinion that the yavana lipi(script) mentioned in Rig-Veda 
does not mean Greek script , It may be surrerian or 
Akkadian type cuneiform script. It has to be probed whether 
the word “Yavanalipi” Was existing for art of writing even 
during the times of Indus 


6. INDUS SCRIPT : ARE THEY CHARACTERS OR NUMBERS? 


The signs appearing in the Indus script, where were 
they?) Letters words, symbols or numbers? Many conjectures 
are still going on. Looked at the view that numbers mattered 
most for the trademen than letters: this hypothesis opened 
new’ vistas. Some symbol in Script might have been 
numbers. B.V. SUbbarayappa of the Indian Institute of World 
Culture (Bangalore) in his article “Letters in Sindhu script” 
(Mythic Society Journal 1987 - January) makes interesting 
observations. He has recognised the symbols as numbers 
after a study of the numbers in the Script of ancient Egypt, 
Mesopotamia, China, Greece, Kharosti and Bramhi. He felt 
that the Indus Script is more advanced than Egyptian and 
Sumerian Scripts. 


Let us count the fingers 5,10,15,20. 


In Chinese and Sindhu scripts U sign indicates,10, 
Andf}h sign represents 20, pointing out to 20 fingers in 
human body. Suryarayandhra Dictionary gives the meaning 
of “Nakha” like this Nakha = Nail {( Tel: goru), Number 20 
Basing on the nail symbol, Sri B. V. Subbarayappa identified 
numbers up to 9010 in Sindhu script. On account of 
pressing necessity for carrying out their trade the Indus 
people created Script and developed to the extent 
necessary. 


Min = 20+ 3 = 23 
NU = 20+10+3 = 33 


Alexander Kondratov commenting on the culture and 
Civilisation existing prior to Aryans; said that ‘The Decimal 
system was invented by Indians only. But those who 
invented were not Aryans but people existing in the land. 
Even before the arrival of Aryans the traders and 
Mathematicians in Indus had been maintaining accounts. 


7. WRITING OF THE WORD OPEN (TELUGU: teru) 
ON THE LID BY SINDHUS : 


Rev H. Heras in the Quarterly journal 
of Mythic society (1938) wrote a research 
article on the lid of the earthen siatter 
discovered in Vallabhipur (Kathiawar). 
* Kathiwar is located on the Arabian coast in 
Gujarat. 


On the earthen pots and jars we can 
see a knot type elevation. This is attributed to the Mohenjo- 
Daro ‘tradition. 


If we observe the knot on the lid of the pot 
discovered at Vallabhipur (as shown in the picture) we can 
see a distinct buckle (Kathiawar) shaped curve like the bend 
of the stick of an umbrella. Exactly the same type curve 
can be found on the Sumerian pot lid. This takes the shape 
of ~t What is the meaning? 


’Prof. Langdon” read this Sumerian symbol as “bur’ 
which means to Open. gig-bur means to see, to look at in 
SumerianLanguage. Rev. H.Heras has compared this symbol 
with that of the knot on the lid and came to the conclusion 
that this certainly represents a Dravidian word , In Dravidian 
Languages there are three forms : Tera, Tira, Tura. 


Telugu: Teragu = way 


Teralabaru = to get away 

Teralu = to start, to go 

Tera(ru)vu = way 

Terokuva = Way 

Teruvari = A way farer 

Terapa = Terachuta, To Open 

Tamil Tiravu = Opening, Unveiling, Gateway DEDR (3259) 

Tirappu = Open,Unfortified place,key,left 
Malayalam 

Turakka = to open 

Turakku = opening of the mouth 


Turappu = eee 


Turavu = opening, entrance 


Konda 

Terav = to open (Opening the doors) 
release 

Toda 


Ter (k)= to open (Container door, pen etc) 
From the above examples given Heras’s assumption 
is proved beyond any doubt 


Heras is a renowned scholar and researcher and 
Author of “The origin of Sumerian Writings” and “Sumerian 
epigraphy”. A significant finding is that while in Khadiawar 
the shape ensembles like that of a curve in an umbrella 
stick (as shown in the picture) in Mohanjo Daro it resembles 
the number in angles. According to Heras, The Gujarat 
specimen precedes the Indus angular 7i.e. The Kathiawar 
specimen is more ancient than Indus specimen 


The cuneiform script might have developed by the 
time of SindCivilisation. Another important point is that 
civilized people started from the South in India and 
expanded to the North. Heras believes that the 
SindCivilisation must have started from the South. The 
Telugu land in the South became the land of expended 
Civilisation and culture. We can well imagine that 
Civilisation started from the Deccan plateau. The Proto 
Telugu Teru appearing on the knot lends proof of this and 
is a testimonial to the Telugu genius. 


SS SS O- 


CHAPTER - 3 
TELUGU CIVILISATION AND ITS ANTIQUITY 


1. THE KRISHNA -GODAVARI - TUNGABHADRA 
CIVILISATION AN OVERVIEW 


Charles Darwin and Thomas Huxley authorized the 
theory of evolution. According to Thomas Huxley the 
earliest men homosapiens evolved from the lemurean 
continent and now submerged in the Hindu Ocean. 


It is believed that most of the land extending upto 
African continent got submerged in the ocean, the 
remaining turned into a land mass now known as Deccan 
Plateau. It can be said that almost as much of the land is 
known by the name Lemorea and the land remaining 
unsubmerged is now being known as the Deccan Plateau. 
This happens to be the land where once lava of Volcanos 
flowed. The Deccan Plateau is thus the oldest ancient land 
mass. 


Frederick Angels says that in the course of the 
evolution of the man, thousands of years ago, men 
resembling monkies were living on the tropical 
subcontinent which now has been submerged in The Hindu 
Ocean. 


Sankalia states that many ancient relics relating to 
human evolution have been found in excavations at 
Renigunta in Chittor District, Kuppagal in Kurnool Dist of 
Andhra Pradesh. According to Robert Bruce Foote there 
are very important StoneAge regions in Chittor and Kurnool 
districts. In excavations here he found better tools, toys 
made of bones. Such toys were also found in the caves of 


France. The comparative studies made showed that they 
belong to the upper Paleolithic Age. 


Unfortunately according to Prof. Sankalia, Robert 
Footes collection cf specimens are not now found. If we 
employ new techniques in excavations, there can be 
possibility of discovery of evidence of ingenunity of early 
man in Chittor and Kurnool districts. 


In an essay S. Malayandi (Nadustunna Charitra- July 
2003) remarks that there is a picture of Saiva Siddha in 
Dhyana mudra in the wall pictures of Kurnool district greatly 
resembling Proto-Shiva of the Indus cities. 


li According to a report of A.Haranatha Reddy of 
Dravidian University, Kuppam, published in the Nadustunna 
Charitra, ‘Telugu Magazine(August 2008), some mural 
paintings were discovered in the rock caves of Dasaragundla 
at the Tirumalanatha Konda site in the Gandlapenta mandal 
Kadiri Taluk, of Anantapur district. It is reported that 
investigations are still continuing but archaelogical experts 
have assigned them to the pericd B.C.5000. Paintings of 
Ox, tiger, snakes, insects, weaver spider, Spider-net war 
scenes, pictures resembling men and women were found. 
These paintings are expected to provide the leads to early 
man’s existence and Civilisation in Andhra Pradesh - 
Translators. 

When Civilisation in Indus cities was at its zenith, 
agriculture, cattle rearing and metal industry were 
flourishing in the Telugu land. Many researchers have 
brought to light that the peopie were in a greatly developed 
state of conducting trade and commerce with foreigners. 

Many research scholars believe that by B.C.3000, 
new StoneAge started in Deccan i.e. Andhra and 
Karnataka.(place: Manneru loya(Manneru Valley)- prakasarn 
District, Kanigiri (AP) D.B.Murty and. B. David Raju amongst 
other researchers have brought to light the state of affairs 
of the StoneAge in the Telugu land. 


FIRST FARMERS IN SOUTH INDIA: 
Four research scholars: Nicolo Boins (Cambridge), 
Dorian Fuller(London), Ravi Kolisettar (Karnataka) Michael 


Peter Glia (Cambridge) have compiled research papers for 
a book entitled “Farmers in Global perspective “ under the 
editorship of Rakesh Tiwari on the theme “First farmers in 
South India” in collaboration with the Government of 
Gujarat. The publication of the book has not been 
completed. But an article entitled “Agriculture in South 
India” has been put on the website. 


R.E.M. Wheeler (1947) did research on StoneAge- 
Culture in Bramhagiri and Chandrapalli regions. In 1954 
B.K. Thaper submitted a research paper on StoneAge life 
in South Deccan. Many Scholars have done researches 
analysing the life style in early StoneAge in A.p. M.L.K.Murty 
on Megalithics in Vemula villAge, (1974) and Reniguntat 
1970), Caumniade L.A. and M.C. Barkitt (1974) on Giddalur 
N.Issack on Nallamala-Yerramala regions (1960), K.T.Reddy 
and V.Sudarshan on Cuddapah(1978), K Srinivasulu on 
paleru Valley (1985), V.V.M.Rao on Yerragonda palem (1981) 
H.D. sankalia on Chilakapadu Lower region( 1974) have 
done significant researches which have thrown valuable 
information suggesting a flourishing Civilisation in Andhra 
pradesh. 


In a journal ‘science of man’ (1901), Sir John Evans, 
a research scholar has for the first time ventured to propose 
that the “Southern India was probably the cradle of human 
race’, and thus became the pioneer to the idea that 
Southern’ India was the birth place for the earliest of the 
Civilisations. This also goes by the name Krishna 
Godavari.Tungabhadra Civilisation. 


Discounting Arya Varta, Sumerian, Egyptian and 
Indus Civilisations his advocacy of Southern India as a place 
where earliest of ancient Civilisation flourished surprised 
many scholars. 


According to the descriptions given in Ramayana, 
about Dandakaranya, the entire South India was full of 
dense forests and it was inhabited here and there with hill 
tribes. It is believed that the Aryans came to South India 
and it is they who ushered a new Civilisation. Sir John Evans 
made out startling propositions to demolish these ideas. 


He states investigations in relation to race show it to be 
possible, that Southern India was once the pasSage ground 
by which the ancient progenitors of Northern and 
Mediterranean races proceeded to the parts of the globe 
which they now inhabit”. According to him, ancient 
progenitors and races originating from them and the 
aborigins of the Mediterranean races lived together. These 
ancient races expanded to other parts of the world from 
South India and settled there. It is clear that there flourished 
a notable Civilisationin Southern India in the StoneAge 
much older than Sumerian and Indus Civilisations. If we 
call this Civilisation as early Civilisation or South Indian 
Civlisation, the question arises as to who these people are. 
Consider the findings of P.C. Gupta, Pratap Ch. Dutta 
research scholars who have done research on 
StoneAgeMegalithics at Eleswaram in Andhra Pradesh. Ina 
paper entitled “Human remains excavated from Megalithics 
at Yelleswaram (AP-1962) they stated “the megalithic 
builders have been recognized as the primary speakers of 
Dravidian Language as an extra-Agent guests.... the map 
of the Dravidian Languages with their North Western outlier 
BRAHUI has been compared with in the distribution of 
megalithic cists with their little known but sufficiently 
definitive North Western Groups”. Aspects about cultural 
features of civilized men can be found in Neolithic (New 
StoneAge) Age. The Megalithic Age represents the Mature 
StAge. The state of maturity of StoneAge culture differs 
from region to region and from time to time. This maturity 
can be attributed to knowledge acquired over by a process 
of integration, interaction and assimilation of different 
tribes. No single race can claim to have developed on its own. 


These two research scholars have unquestionably 
affirmed that the men behind the Old StoneAge were 
Dravidian Language family only. 1t also disproves what the 
Sanskrit scholars have been assertively saying in the past 
that the Dravidians are the species who were made to 
migrate to the South. It is clear that the Dravidians have 
their native roots in the South. Alexander Kondratov 
remarks that the Dravidian Languages diffused from the 
south to North but not vice versa. 


P.C.GUPTA AND PRATAP DUTTA POSTULATES: 


“If an imaginary line of diffusion of Dravidian 
Languages is drawn extending to the North, across the 
west, towards Asia and African continents, we can clearly 
see a unitary life style being spread from South India to 
Iran. In this diffusion the Dravidian Languages along with 
the Brahui Language in Afghanistan and Iran should occupy 
a conspicuous and prominent place”. B.K. Thopar in his 
essay “Bibliography of Indian Megaliths” has laid stress on 
this point. This aspect is of great importance to all research 
scholars. (The Quarterly journal Mythic Society April 1970). 
All these scholars have stressed with examples that the 
life, Language and culture of South India have spread up 
to Iran. The role of Telugu people in this ‘Language, culture 
spread’ beyond their own territorial waters undoubtedly 
assumes great importance. Let us come to brass tacks. 


In 1925 T.R.Seshayyangar brought out “The Dravidian 
India” quoting from the Manual of Administration of Madras 
Presidency’ he had brought to light a wonderful and 
interesting analysis by Dr. C. Maclens, a British Officer. “In 
the ancient of times beyond history a most civilized race 
were living along the coast of Bay of Bengal. They were 
those who influenced the entire World. Following his 
analysis it can be inferred that Civilisation had spread in 
the South along the coast of Bay of Bengal. 


S. Malayandi also referred to Maclens observations. 
According to Malayandi “There is evidence of resemblance 
in between ancient Telugu and Tamil scripts with the scripts 
of SindCivilisation. It can be assertively said that the Telugu 
and Tamil Languages are older than SanskritLanguage. The 
Dravidian Languages existed prior to Sanskrit and it is no 
exaggeration to say that these Languages diffused to all 
parts of India”. According to scholars these civilized people 
through the main ports along the coast of Bay of Bengal, 
carried on export and import trade and that they had their 
own Language, culture and religion. 


B.K. Thopar says “The megalithic tombs of the Indian 
peninsula by their lavish Iron equipment appropriate to 


the IronAge, while those of Europe are assigned to the 
StoneAge (Neolithic)”. 


According to this analysis, while the IronAge was 
progressing in South Indian Civilisation, in Europe Neolithic 
Age was in progress and that South India was ahead in 
Civilisation. What we need however is to analyze the role 
of Telugu People in the development of Civilisation. Though 
the findings of scholars like Seshayyangar have virtually 
been buried as of no consequence, thanks to modern 
researchers these theories are getting newer life. What once 
were regarded as Disproved are getting now PROVED with 
the new vistas of knowledge emerging. Amongst the new 
researches Sumerologist Dr. H.R.Hall’s ‘The ancient history 
of the Near East’ reveals many interesting facts. 


le .... that (Sumerian) Civilisation first arose in India 
and was associated probably with the primitive Dravidians. 
a ..the ethnic type of Sumerians so strongly marked 


in these statues and reliefs, was as different from those of 
the races which surrounded them as was their Language 
from those of the semites, Aryans or others, they were 
decidedly Indian type. 


3. The face type of today‘s averAge Indian is 
undoubtedly much the same as that of his Dravidian race 
ancestors thousands of years ago... 


eet and it is to this Dravidian ethnic type of India 
that the ancient Sumerian bears most resemblance, so far 
as we can judge from his monuments. He was very much 
like a southern Hindu of Deccan (who - still speaks of 
Dravidian Languages) 


The last sentence here assumes significance. It was 
stated in Seri Vinita Pataki stories that the first ever Telugu 
capital was situated on the banks Televaha at Andhakapura. 
Now according to Dr. Hall the first ever civilized man lived 
in Deccan. Both propositions need to be linked. 


Krishna Godavari, Tungabhadra riparian belt 
happened to be the living place of Dravidians. It is from 
here that relations were established with Sumeria and Iran. 


What stands out is that according to Dr. Hall “The Sumerians 
might be a branch of the Indian Dravidians”. 


Brahui Language was widely spoken in Afghanistan, 
Pakistan and Iran. Researchers believe that this served as 
a link in between Deccan and Sumeria. 


Many scholars are of the opinion that the Sumerian 
is the earliest of Civilisations. When after the African and 
Sahara Civilisations were discovered, and when it was found 
that features of Dravidian Civilisation existed in them, the 
search for other ancient Civilisation which have contributed 
for Sumerians Civilisation began. 


Wherever we find forms of Dravidian Language, it is 
natural that Telugu words got an echo in them. We can 
certainly say that the ancient Dravidian Language as was 
then existing bears a strong resemblance with Telugu 
Language. 

Prof. L. A. Waddell classified SumerianLanguage as 
a branch of Aryan Language family. In ‘The Makers of 
Civilisation’ he has brought out that the history of the royal 
families of Egypt, Babylonia and Sumeria lay hidden in Indian 
mythologies. “The new keys, which have unlocked for us, 
the hitherto sealed doors of the inscriptions that enshrine 
this lost history of the past, are chiefly those that | found 
embedded in the official king - lists and chronicles of early 
Aryans - that is the tall fair and long headed race of Huxley 
- now uSually called Nordic through its purer elements now 
being located mostly in North Western Europe, including 
especially the British Isles and Scandinavian and to which 
belonged the classic Greeks, Patrician Romans, Medo 
Persians, Hittites, early Phoenicians the ancient Hindus, 
the Goths and Old Rhine and Danube tribes, ancient Britons, 
Normans and Anglo Saxons”. 

Waddell in 1927 brought out A Sumer-Aryan 
Dictionary on the same lines. He made an attempt to collect 
all Sumerian words and labored to give the English and 
appropriate Sanskrit meanings. 


It is a great effort by Waddell. But Prof. Waddell in 
his research had not taken into consideration the Dravidian 


terminology but his effort got limited to giving Sanskrit 
meanings. But many scholars have recognized the 
inimitable resemblance of Dravidian words with those of 
Sumerian words. Unfortunately, the bias towards Aryan 
Language had suppressed some voices. In 1929 however, 
R. Vaidyanth Aiyar, in Mythic Society Journal, in his essay 
“Sumero Dravidian and Hittite Aryan origin” pointed out 
that the Sumerians originated from the Dravidians and the 
Aryans from the Hittites. 

In 1932 a Telugu research scholar A.S.Tyagaraju in 
the Mythic Society Journal in his “Sumerio - Dravidian 
Affinities” stated that many Sumerian words still are alive 
in TeluguLanguage. Unfortunately this has been lost sight 
of by our scholars. 

In 1929 L.V. Rama Swamy Aiyer made an effort to 
reconstruct Sumerian words with that of Telugu words. He 
has taken as the basis the findings of Von. A. Clemans 
Schoeners, a German researcher. 

The following examples need to be noted. 


1.‘ar’ (Plough, bond, uplift): This Sumerian word ‘ar’ relates 
to agriculture. It means ‘Plough’. The word “Araka” in Telugu 
(Plough ready for ploughing a field) bears close affinity. In 
Tamil and Telugu as well the word ‘Eru’ means plough with 
oxen. Eruvaka is a beautiful Telugu word which could be 
traced to this. This also bears resemblance with Sumerian ‘ar’ 


2.Sargon was the _mperor of Akkad in about 2800 B.C. 
The Akkadians have been successors to the 
SumerianCivilisation. Emperor Sargon appears in our history 
as the City chief. Rama Swamy Aiyer has analysed the name 
of emperor Sargon with Telugu words as follows: 

Sari = - Straight 

Kona - Highest of the high (emperor) 

‘Sarikona’ (fit emperor) the Telugu word has evolved 
to Sargon according to him. 


3. China - is a name of a small vill/ se in Sumeria. 
Cinnabar=gives the meaning ‘Ert of small stream. 

4. Babur - is the name of another villAge in Sumeria. 
Pam (ambu)+Uru = Pamir Pamper - Nagapattanam. 


In Krishna District there is a village by name Pamarru. 
In inscriptions it is known as Pambarru. This closely 
resembles Bambur - the name of a village in sumeria. 


All these analytical observations have been made 
about 70 to 80 years ago. It is surprising how such 
important finding have escaped the attention of the Telugu 
scholars. | am giving a list of the Telugu words which bear 
close affinities with the Sumerian words as given in Prof. 
L.A. Waddell’s’ summer- Aryan Dictionary. 


Sumerian words English Words Telugu Words 


aba off, after, behind Avala, avatala, 
AvalellunDi. 

ad, at, adda father, mother Atta 

aka cry, howl, pain AkaTa, Ayyo 

ala, alal all, full, totality Ella (everything), 
Ellaru 

ame, eme mother,love,grace Amma 

ar, ara plough,bond,uplift Araka 

bad, bat strike, destroy, kill bAdu 

bad, bat strave,wooden,tool badda 

bir break,tear,tent off = Viruchu 

bur, bu, burn,worm,serpent Purugu 

dab, dib dwelling, surround’ dibba 

dara, daru fetter, vand, net dAramu 

diru Pillar, post, bar dimma 

dim overwhelm,crushdown dimmisa (a tool 
which is used 
tomake ground flat) 

dim, dimma weak in body &mind dimmari, Dimma 
(Telivi, dibba, 
Bramamu, 

Vargamu 
dirig bend, low down Tirugu 
du go, come duku 


dur prince, King, lofty Durusu, Dora 


edit, etin plain, field, desert EDari 

elim, ilim ram, leader of the Eelu, EelubaDihead 
er, eri, um fortfied, city Uru (ooru) 

firiq, Piriq frightful, kill, grief Piriki 


It is true that in our epics these mythological legends 
and stories about the Sumerian, Akkadian, Babylonian, 
Egyptian dynasties of kings are found. But it is in the Buddha 
Jataka stories and other Jain literature, that there are found 
origins for many historical events. By taking the epics only 
as representing the Indian culture and ignoring Jain and 
Buddha literature, we are losing a lot of wealth about our 
history, in particular, Telugu. 


In Babylon, there is a 300 ft. building by name 
zikkurat. In Bauddha Jataka stories it is mentioned as “Satta 
Bhumaka Pasara” signifying the relations of Indians with 
Babylonia. 


In supparaka Jataka Katha (Pali No. 463) there is 
mention of names of navigators. Kharamala, Agimala, 
Dadhimala, Kusumala, Nalaimala, Valabhamukha, all 
navigators who have journeyed through Africa, Arabia, 
Babylonea. There is a story which goes that when the boat 
was in the midst of the terrific storm Supparakudu, a blind 
navigator, steered them through a marvelleous feat, gave 
them safe pasSage to the port of Bharakutcha. 


This name of Supparaka greatly resembles 
Surphanakha which shows that this story certainly relates 
to Dravidian culture. 

Similarly Baveru Jataka Story (Pali No. 330) narrates 
about trade and commerce in Babylonea (Baveru) Many 
tricks of trade like making people believe crows as peacocks 
are found. 

Though there are evidence about trade and 
commerce with the Mediterranean, tr re appears to be only 
one archeological evidence - that ut a teak piece. It is 
believed that this teak wood is from Malabar Coast. Denying 
this glory to Kerala, it is sought to be proved that this 


team is from Tamil Kingdom since Malabar was part of Tamil 
Kingdom. 


According to records it is believed that Egyptian 
mummiesare covered with muslin from India. This muslin 
cloth is called Sindh. It is believed that this muslin was 
exported from the Indus cities. 


In Etymological dictionary complied by G.Brohnikov, 
it is given that the central proto Dravidian form “send” 
means cloth. It is from this central proto Dravidian form 
that TeluguLanguage got separated. 


Central Proto Dravidian : Send - Cloth 

Central Proto Dravidian : Send - r 

Central Proto Dravidian: Send - r 

G. Brohnikov remarks that this ‘send’ form must have 
been borrowed from Munda Language. ‘Send’ became 
“Chahdur” meaning red cloth. KAvi, KAvi puTTamu, Topu, 
ChandurukAvi, Bommanchulu all these have been 
established the names of red cloth in Telugu. This Proto 
Dravidian ‘Send’ for red cloth to be as Sind in Sumerian 
land. 

It is clear that between the Sumerian and Proto - 
Dravidian cultures there was mutual interaction, mutual 
dependence and close relationships. That some Proto - 
Dravidian and Sumerian words still retain their identity in 
Telugu Vocabulary is what makes interesting reading and 
the object of this effort is to bring out such facts to the 
fore. 

That the Telugu land became the calling port of 
Sumerians stands out as a historical truth. 


THE SKILL OF TELUGU PEOPLE IN OLD STONEAGE 


Now there is a renewed enthusiasm in the scholars 
with the discovery of many Dravidian words in Sumerian, 
African and ancient Iran Languages. 

Those which once discarded in the sixties and 
seventies (1960-70) for about a decade, are now being 
rejuvenated in the light of new researches. An important 
subject in the new theories is the role that the Proto - Telugu 
people have played in the Old StoneAge. 


We all know how the great Duryodhana in the 
Mahabharat epic got humiliated in the Maya Sabha built 
with polished Stones exhibiting sheer architectural wonder. 
Duryodhana could see in the lake of Stones is legendary. 
One can hazard a safe guess that the Telugu people were 
well conversant and infact excelled in the art of polishing 
Stones in those ancient days. 


According to findings of G.C. Mohapatro, along with 
the polishing material the tools of polishing were also 
discovered near roar in Kangra district. According to him 
they belonged to the B.C. 3000. Occladikove and Ranov 
declared that exactly similar tools were found in 
Khajakistan. 


Fair service the Archaeologist also discovered some 
Stone tools in Afghanistan. F. Jarig, R.H. Medo have found 
such Stone tools in Mehergarh excavations in Baluchistan 
on the coast of river Bolan and estimated to belong to B.C. 
5000. 


2. WHEAT AS GROWN IN THE TELUGU LAND : 


The Neolithic Age started some 20000 years Age in 
India. On its extensive river banks life grew. Paddy and 
jower used to be grown 10000 years ago. 


Scholars are given to the view that the Proto- 
Dravidians have come from upper South Asia and Iran region 
to South Asia and that they did not have a word like Goduma 
and that they used the Sanskrit word Godhuma. But 
researchers are of the view that by B.C. 1900 itself, people 
used to grow wheat (Goduma) Yava (Barley) alongside the 
Krishna Banks. 

Goduma is a Dravidian word “Godi”. In Dravidian 
Language it means light red colour. ‘Um’ means cereal. 
‘Um’ conveys pounding of paddy seedlings and husking. 


God +Umea = Goduma = Light red cereals. 


This is a good Telugu word. We the Telugus know 
Goduma (Wheat) from the earliest of times. In Sanskrit it 
has come to be called ‘Godhuma’ by using aspirated letter. 
‘Kudu’ (to eat) has originated from original Dravida ‘Code’ 


KuDicheyi (Right hand) means one which is used for taking 
food. KuDi MuTTu means the food plate. In Tamil this Proto 
Dravidian ‘KoDe’ became KoTe, KoTi. 


In early Sangama literature there is a word Ko- 
Tumpai. Michael Witzel states that this has come to be 
known as KoTi. It becomes clear that viewed in this angle 
also, Kodi - or (Godi +Um) = Koduma or Goduma. It means 
grains we eat. 


Michael Witzel has analysed the term Goduma 
etymologically as follows: 


Ancient Egypt = KrAnD 

Ancient Hittite = Kant 

Ancient Seimite = Ha - AunT 

Ancient North Iran = GanT + Um 

North Iran = GanT -Um 

Persian = Gand - Um 
Baluchistan = GanDum 

Sanskrit = God +Um (Goduma) 


We can understand the diffusion of Culture and 
Language among these races in ancient times. 


New forms in Language energe only by close 
relationship between other Languages. 


The dialects in different regions are indicative of 
the changes in various stAges of the Languages over a 
great period of time. That Godumalu (Wheat), Yavalu (barley) 
were cultivated even by B.C. 1900 by the Neolithic people 
in the Deccan Plateau. 


The influence of the relationship between Neolithic 
people of the Deccan with those of the Aryans of Sind 
provinces in the Deccan is evidenced by the cultivation of 
wheat in Telugu land by B.C. 1900. It is a stAge in the 
evolution of culture. In North India this was the time when 
the Aryans were changing from cultivation to cattle rearing 
while in the Deccan people had already learnt both - 
cultivation and cattle rearing and were in the process of 
building up settlements. 

Cattle rearing was in fine spree. Large herds of cattle 
were considered as asset, cultivation was in full swing and 


became fruitful. This resulted in a mixed economy. Oxen 
were more. We have here in Ongole, oxen comparable to 
the Sind. Here also there was a habit of making seals of 
red mud. The pictures of different animals were carved on 
them. 


Researchers are of the opinion that there were 
natural catastrophes in many parts of India around B.C. 
2300 - 1900. 

Drought ruled the sub- continent in about 300-400 
years. The sub-continent was crushed by repeated drought 
for about 300 or 400 years. Crops failed so was trade. That 
was the reason for the downfall of Sind. So in those days 
migration must have started. 


The metal Age followed and it virtually transformed 
the entire scenario in South India. The Telugu’s marched 
forward taking this opportunity in full. 


3. THE ROLE OF TELUGU PEOPLE IN THE IRON AGE : 


The wide spread use of copper and bell metal as in 
the Sind provinces, is not found in the Deccan. Utensils 
made of Bell metal and copper metals were used in the 
Vedic rituals in the North. Because they knew these metals 
only. 

But Iron industry took roots in the Telugu land and 
was widely prevalent. The use of Iron was very much less in 
the North. The Deccan became a central place where 
weapons and agricultural tools were made and used widely. 
Those were the times of the beginning of the early part of 
a coalescent Age between the end of StoneAge and the 
beginning of lronAge. 

Pullar, a research scholar called the ‘The 
Sanganakallu- Kuppagallu’ (in Bellary and Kurnool regions) 
Megalithics as Dravidian Linguistic continuity (2003). The 
metal Age in the Telugu land gave many tools like axes, 
hoe and spade and it is from here that they used to be 
exported to many regions. According to the observations 
of many researchers the Sanganakallu - Kuppagallu 
Megalithics are experts. “Intensive specialized Axe 
production supports the notion that, Southern Deccan 


Agricultural population were engaging in more intensive 
Trade activity at the end of Deccan Neolithic period”. 


Scholars are of the opinion that there is no evidence 
whatever of one race being eliminated by another in the 
Telugu land. So it is absolutely illogical to come to the 
view that those who have been forced to migrate to the 
South are Dravidians. 


TWO TYPES OF POTS: 


The lIronAge is also known by the name Megalithic 
Age. In this Age apart from Iron tools, two new types of 
colored pots made of mud were also invented. 


The inside portion of these pots was in black while 
the outer portion appears red colored. These pots are 
known as Black and Red ware. This is a special feature of 
the Deccan StoneAge. These would indicate the great skills 
that the Telugu people had acquired and their quest for 
innovation. All that skill lies in making the interior of the 
pot black while the exterior looks red. This involves a highly 
skilled art of up turning the pot and let the fire inside so 
that the inside portion is burnt to become black. The mouth 
end becomes black. 


The great researcher V. Goordain Childe in his book 
“New Light on the most ancient East”, observes that this 
burning process of making pots to look them black and 
red has been developed as far back as B.C. 4000. It means 
that the Proto-Dravidians had well established relationships 
with Egypt. 

It is this type of pots that were discovered in 
Kathiawar (Gujarat) in the early stAges of SindCivilisation. 
In later periods they were also found in Western India and 
Central India. It means that the Egyptian art of making 
pots red and black in color spread from Egypt towards 
Deccan. Whether the Egyptians taught the art to Dravidians 
or the Dravidians did it may not much matter but the 
conclusion is inescapable that by 4000 B.C., itself, the 
Deccan forged relationships with Africa and Egypt. 


B.K. Thopar says “black and red ware showing 
maturity in technique and form suggest the intrusion of a 


perfect tradition”. The TeluguLanguage began to be 
developed by the time of Metal Age in the Deccan. It means 
that in the later Sindhu periods the Proto - Telugu people 
played a significant and note worthy role. 


4. ASH MOUNDS : 

There is another significant point in the Megalithics 
of StoneAge in the Telugu land. In excavations here, lots 
of mound of Ash (VibUdi) were found. It is surmised that 
this ash was formed by high heat. 

Generally by burning cow dung cakes, 700 
centigrade heat is generated. This ash involves a much 
higher degree of heat. It means that it was made 
deliberately and not something burnt accidentally. In all 
probability ash mounds must have been made for Siva 
worship. 


The chalkolithic copper Age people used to make 
pure copper by heating the metal at 1200c. The Copper 
found in Sindh was more yellowish than one in Telugu land. 
It means that the heat generating capacity was known more 
in Telugu land then in Sindh Civilisation. This is because 
that the use of Iron was widely prevalent in Telugu land. 
In fact more heat is required for melting Iron than 
copper. It requires 15340C for Iron to melt. In Iron there 
are more impurities than are in copper. Moreover more 
care is needed in melting of Iron than copper. If more heat 


is applied Iron turns into Ash. (Archaeological Data on 
metals in South India- Essay by Prof. A.V.S. Murthy of 
Ancient History and Archaeology Dept., Mysore University) 

By B.C. 1000, StoneAge people could invent methods 
to generate highest heat to produce pure Iron. This pure 
Iron production enabled the Deccan to establish contact 
with Greeks and Romans. Contradicting what Prof. 
Allachick, Prof. Banerjee proposed that the Deccan metal 
Age people learned the art of melting Iron from Iran and 
Baluchistans, Prof. Murthy states that when people had 
learnt the art of melting copper by B.C. 2000, it would not 
have been difficult for them to learn the art of melting 
lron by B.C. 1000. This invention after all is the outcome 
of an individual effort. The process of transmission to say 
the least is; lineal from generation to generation. 


D.B. Murthy and David Raju have published an 
analysis of the flourishing art of making swords at such 
places as Chilikapadu in Prakasam District, Andhra Pradesh 
Journal Mythic Society - October 1954) 


The above points undoubtedly go to prove the 
important findings in the evolution of history of Deccan 
Neolithic Age and Deccan IronAge. 


These also go to indicate the relationships that Proto 
Telugu people established with people of Sindh and Proto 
Aryans. In total it can be said that even in the oldStoneAge 
there was a definite culture in Telugu land and a Language. 

This Telugu culture stood as a bridge between the 
people of North and South. 


The Telugu people are there in the forefront of 
Civilisation and contributed their might to the unity of India 
and its culture. 

We must declare with pride that our Telugu is no 
less antiquated than Sanskrit. 

We must feel gratified and take pride for being born 
as Telugus. Let us salute Telugu Talli. “Gfeat are we: born 


of you”. . 


5. Telugu, the pioneer of Dravidian Family Latest 
observations of Afro Asiatic Linguistics 


The 21st century is the time of great Comparative 
Linguistics, a study of the Afro-Asiatic and Dravidian 
families, discussing their locations, origins and migrations, 
sub-groupings and characteristics. Research in comparative 
Linguistics gained new dimensions and relates Dravidian 
Languages with Saharan, Sumerian, Elamite etc. 


The goal of research is to reconstruct the parent of 
the contemporary Dravidian Languages from their shared 
native words and grammatical features, which show regular 
patterns of correspondence across Languages. The 
scientifically reconstructed parent is the proto-Language 
called Proto-Dravidian. The Dravidian Languages are mainly 
spoken in southern, Eastern and Central India as well as 
certain areas in North Eastern Sri Lanka, Pakistan, Nepal, 
Bangladesh, parts of Afghanistan and Iran, and in overseas 
such as the UK, US, Canada, Malaysia and Singapore. They 
are numbered around 85 Languages spoken by about 200 
millions of people. 


Written Evidences are available from 6th century BC 
onwards regarding the existence of theses Languages, though 
their ancestry goes back to many Centuries before. (1) 


Early migrations and formation of Language groups 


Edo Nyland proposed one Hypothesis that the highly 
developed Languages on earth might have been developed 
from the original Saharan Language, during the Neolithic 
Age. In his view, the ancient and oldest Saharan has 
remained relatively unchanged and stable and is still spoken 
as Dravidian in India (170 million speakers), as Ainu on the 
island of Hokkaido (18,000 speakers in 2005) and as Basque 
in Euskadi, Spain (800,000 speakers in 2005) (2) It must 
have been a calamity of an unprecedented scale, which 
might drive out a large number of people from their homes 
in the once well populated Sahara. Some of the Saharan 
tribes migrated and settled along the Atlantic, 
Mediterranean and shores of Indian Ocean, in about 10,000 
B.C. They had developed excellent skills in boat building, 


sailing techniques and i ig be 


This specialized knowledge was carefully guarded 
by their generations involved. The appearance of the 
Neolithic Culture in Southern India was a continuation from 
the earlier Paleolithic culture. Some objects discovered in 
the prehistoric huts round the Deccan have their parallel 
in Pakistan Neolithic cultures of the third millennium before 
the establishment of the 2 Indus Civilisation. 


Indus was a continuation of the ancestors of the 
Dravidians in southern India in the second and first 
millennia BC(2) Prof. Nyland said that Major advances in 
the fields of agriculture, metallurgy, astronomy etc. caused 
the female-based religion weakened and male domination 
arrived. It might happen in 3,000 BC. in Egypt, Mesopotamia 
and Anatolia, and about 1,500 BC in India. Living in New 
styles, eating of new food material, and inventing new 
utilities etc., were adopted. New comers brought along with 
them learned priesthoods who proceeded to invert all 
aspects of the old religion, society, Language, legends etc. 
(2) these new professionals for thousands of years have 
been creating Languages silently and injected them into 
each large area and placed under the control of a king. 
Sumerian and Acadian Languages in Mesopotamia, Old 
Egyptian in Egypt, Sanskrit in India, Hebrew in Palestine, 
Hittite and Lucian in Anatolia etc. are the best examples of 
them. All these were the products of formulaic distortion 
and scholarly manipulation of the original Saharan 
Language.2) 


Telugu Land as the first domiciled region of Proto 
Dravidians 


The origin of the parent Dravidian Language in India 
and its speakers is a question that defies consensus among 
scholars. The Proto-Dravidian Language speakers were 
whether indigenous inhabitants of the Indian subcontinent 
or migrants in pre-historic times are also an unanswered 
question. 

In the absence of contrary evidence to nativity, 
leading International Linguist, Prof. BhadrirajuKrishnamurti 
stated very clearly that the all the Dravidian Languages 
were native to India. In case_of their coming from another 


region in Asia, Africa or Europe, then their migration must 
took place much before the arrival of the speakers of Proto 
Indo Aryan Language (3) 

It is, however, a well-established and well supported 
hypothesis that Dravidian speakers must have been 
widespread throughout India including the northwest 
region before the arrival of Indo-European speakers. (4) Sir 
Arthur John Evans (1851-1941), an English Archaeologist 
stated a Century ago, that Southern India was probably 
the cradle of the Human race. 


Investigations in relation to race show it to be 
possible. Southern India was also the pasSage ground by 
which the ancient progenitors of Northern Mediterranean 
Races proceeded to the parts of Globe which they now 
inhabit. The people who have for many Ages occupied this 
portion of peninsula are a great people influencing the 
world, not much perhaps by moral and intellectual 
attributes but to a great extent by superior physical 
Qualities (5) 


Dr. AskoParpola (University of Helsinki) as yell as 
Father Heras (1930), the noted Indus expert 
lravathamMahadevan and Walter A. Fairservis Jr. and others 
state that the Indus sign system represented proto 
Dravidian Language. Russian Linguist M.S. Andronov puts 
the split between Tamil (a written Southern Dravidian 
Language) and Telugu (a written Central Dravidian 
Language) at 1,500 BC to 1,000 BC. 3 In this context, the 
findings of Franklin C. Southworth, Professor Emeritus of 
South Asian Linguistics, University of Pennsylvania must 
be carefully considered. 
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kregore 9. Appisonaenote eottead of Rewsedoen xeberoneee 


As far as my knowledge goes, Prof. Franklin C. 
Southworth is the First Historian who identified the earliest 
presence of the proto Dravidian Culture in Telugu Region 
and therefore the Telugus owe a Special gratitude to him.(6) 
1. Prof. Southworth identifies late Proto-Dravidian with the 
Southern Neolithic culture in the lower Godavari River basin 
of South Central India, which first appeared 2,500 BC, based 
upon its agricultural vocabulary. 2.Languages of all the 
above three subgroups (North, Central, Southern Dravidian 
Languages)are found in eastern central India, in the lower 
Godavari River basin, and it would be most economical to 
assume that Proto-Dravidian was spoken somewhere in that 
region. 3. He further states that, Proto-Dravidian may have 
been spoken in a wider area, extending perhaps into Central 
India or the western Deccan, which are now occupied mainly 
by Indo-Aryan Languages like Marathi and Hindi. 
Furthermore, other forms of early Dravidian - pre-Proto- 
Dravidian, or other (at present unknown) branches of 
Dravidian -may also have existed in these same areas. 


4.The most promising Archaeological Complex 
which might be connected with the Dravidian Languages 
is the South Indian Neolithic Complex, which made its first 
appearance in the mid-third millennium BC. 5. The first 
presence at Gulbarga, Raichur, and Bellary Districts of 
Karnataka, and Kurnool District of Andhra Pradesh, and 
thereafter, judge by similarities in pottery styles, house 
construction, plant remains, and other features - at a very 
vast area from the Krishna-Tungabhadra in the north (or if 
we include the evidence from Daimabad on the Godavari) 
to the Kaveri in the south, and from the Krishna-Godavari 
mouths in the East to Dharwar in the West (Sankalia 
1977:142). (Ref: F.C. Southworth, “Proto-Dravidian 
Agriculture” 2006) (6) 4 6. Note that the core area is located 
in the vicinity of the upper Krishna River, not far from the 
area assumed on Linguistic grounds to be the home of 
Proto-Dravidian. 7. Though the close match between Proto- 
Dravidian and the Southern Neolithic may be gratifying to 
the researcher, in a sense there was no need to prove that 
this Archaeological complex is connected to Dravidian, 
since there are really no other likely candidates. 


8.The Dravidian loanwords in late Vedic Sanskrit may 
be explained as the result of northward expansion of 
Dravidian speakers from the peninsula. 9. A number of the 
Sanskrit words attributed to Dravidian are also represented 
in the Kafir/Nuristani Languages, spoken mainly in what is 
now northern Pakistan, and generally regarded as a 
separate third branch of the Indo -lranian family (see 
Morgenstierne 1973, Degener 2002, Southworth 
2005b).While this evidence could potentially push the 
period of Dravidian-Indo-Aryan contact back to a pre-Vedic 
period. (6) Prof. Southworth suggests a dialogue between 
Archaeologists and Historical Linguists. Olf what Linguists 
say makes sense to Archaeologists—and | hope this is the 
case with at least some parts of this paper—then the door 
is open for conversations about the ways in which the two 
disciplines can serve to support, supplement, and question 
each other‘s conclusions. 

If Linguists can produce rigorous reconstructions 
which provide close matches to archaeological findings, 
then Prehistorians will have more reason to trust Linguistic 
reconstructions of more intangible things, such as social 
structure and ideology. Such a dialogue may well lead to 
further refinements in methods of reconstruction which 
will produce even better matches with the archaeological 
record (6) 


The kinship between Dravidians and Melano-Africans 
Language never colonizes itself and also it doesn‘t extend 
itself; Language migrates along with the people- says 
Bernard Sergent. He is a French Historian and comparative 
Mythologist. In his book Genése de L’Inde, Sergent stated 
that the Dravidian populations are not autochthonous but 
of African origin. The kinship between Dravidians and 
Melano - Africans is demonstrated by numerous 
ethnographic parallels both Linguistic and Cultural, like 
Existence of matrilineal filiations in Dravidian country as 
well as several African People (7) 


Afro-Asiatic is a large Language family with the great 
diversity. At the same time, linguistic similarities such as 


vowel changes help show relationships among Languages. 
The main quality of Afro-Asiatic is that it cuts across the 
racial boundaries. (Ref: The Afro-Asiatic Language Family 
by Meredith Holt) (8). In African Languages spoken in the 
entire Sahel belt, from Sudan to Senegal, numerous 
semantic and grammatical elements are found which also 
exist in Dravidian. 


The similarity with the Uralic Languages (Finnish, 
Hungarian, and Samoyedic) is equally pronounced. Sergent 
offers the hypothesis that at the dawn of the Neolithic 
Revolution, the Dravidians left the Sudan, one band splitting 
off in Iran to head north to the Urals, the others entering 
India and moving south. Excavations of Jean-Francois Jarrige 
at Mehrgarh revealed that agriculture is almost as old in 
north-western India and the Near East, dating from the 
eighth millennium. Bernard Sergent argues 5 that what 
agricultural Civilisation started at Mehrgarh, continues 
without interruption up to Indus. These findings clearly 
exhibit that Indus Civilisation belonged to Dravidian 
speakers only. C. A Diop laid the foundations for the 
modern Afro centric idea against the earlier euro centric 
thought of the 20th century. He concludes that Egypt has 
played the same role as that of the Greco-Latin Civilisation 
played in the West. 


The African cultural facts will only find their profound 
meaning and their coherence in reference to Egypt. (9) The 
presence of the intergenic COII/tRNALys 9-bp deletion in 
human mtDNA in 646 individuals from 12 caste and14 tribal 
populations of South India and compared them to 
individuals from Africa, Europe, and Asia. The 9-bp deletion 
is observed in four South Indian tribal populations, the 
lrula, Yanadi, Siddi, and Maria Gond, and in the Nicobarese. 
Length polymorphisms of the 9-bp motif are present in 
the Santal, Konda Dora, and Jalari, all of whom live in a 
circumscribed region on the eastern Indian coast. 
Phylogenetic analyses of mtDNA control region sequence 
from individuals with the 9-bp deletion indicate that some 
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are likely to be of Asian and African origin, implying multiple 
origins of the 9-bp deletion in South India. 


By this report we are given to understand that African 
people were settled in Telugu region much before the 
Historical Period. (10)—— From Nile to River Krishna 


King OKa’” was a Pre-dynastic pharaoh of Upper Egypt 
and was the first and earliest known Egyptian king with a 
serekh, inscribed on a number of artifacts. Ka (SekhemKa 
or Ka-Sekhem) ruled over Abydos in the late 32nd or early 
31st century BC, and was buried at Umm el-Qa’ab. His tomb 
was excavated in 1902, where burial goods were found 
with the pharaoh’s name on them. 6 

The people of Ka Dynasty might have commenced 

their migration and reached ultimately the Krishna Valley 
as observed by Sri Tekumalla Ramachandra Rao, one of 
our earliest scholars, in his Article -AkhilaAndhravaniki toil 
rajadhani Srikakulam- Srikakulam the earliest Capital of 
entire Andhra Pradesh. Ka people established Kakula 
Dynasty with kakulam (Present day Srikakulam) as their 
capital. Srikakulam is situated in Krishna District in Andhra 
Pradesh in the mouth of River Krishna. 
Their principle Deity was Kakuleswara. They might have 
spoken proto forn: of Dravidian Language that resemble 
present day Teiugu he said. In the much later period, Andhra 
Vishnu, the son of KoundinyaSuchandra, defeated this Ka 
Dynasty and estabiished his rule. Andhra Vishnu might unite 
the Telugu and Andhra Languages and Tribes. 

Thus the present day TeluguLanguage would have 
evolved. Along with them, the earliest priests would have 
migrated and merged with local people (the UKa people), 
the satapatha Brahmana narrates that Sage Viswamitra 
cursed and abandoned and they migrated into Andhra 
region. Scholars are of the opinion that this event dates to 
1200 BC, and those migrants might have been part of the 
priests that came down to Krishna ‘alley. CAndhras were 
nomads for several centuries. Say: sri Yetukuri Balarama 
Moorty. He further states that some tribes (classes) 
migrated and others who did not want to do so remained 
in their older settlements. 


The tale of Sage Apastamba explains that, some of 
these Andhra tribes inhabited in the Salvadesa on the banks 
of Yamuna River during 700 BC. ApastambaGruhyaSootras 
have been widely in practice among Andhra Brahmin 
families even today. Andhra Tribes established relationships 
with Naga, Yaksha, and Dravida tribes of Vindhya Mountains 
who already were living there by that time. (11) The Smarta 
Brahmins of Andhra follow ApastambaSmriti or Apastamba 
Sutra but not the Manusmriti. Apastamba was one of the 
earliest lawmakers of south India who lived on the banks 
of the River Godavari. (12) 


Meaning of Ka: OKa means “soul” in ancient Egyptian 
thought. The name of the king, OKa is the symbol for the 
soul. The dead pharaoh‘s spirit called his OKa was believed 
to remain with his body and it was thought that if the corpse 
did not have proper care, the former Pharaoh would not be 
able to carry his Duties. The Ancient Egyptians also believed 
that the OKa_ was sustained through food and drink 
offerings. (13) 


Meaning of Kakula: Sri KoradaRamakrishnayya explained the 
meaning of Kakula-Ka+kulam=Black+River=Krishnaveni (14) 


Ka River: The Afro Asiatic source explains Kakula as OKa 
River. There is a River named Ka (also known as GulbinKa 
River) in the northern part of Nigeria. Originating in Zamfara 
State, it runs some 250 kilometers west into Kebbi State 
where it joins with the Sokoto River about 100 km south of 
BirninKebbi, shortly before joining the Niger River. 


Osiris-Ka (7000 B.C): Osiris-Ka was called “The Great 
Black”. Ka denotes the Black color in both of the Proto afro 
Asiatic and Dravidian Languages. 


Kulam: Database query to Dravidian etymology gave 
the following meanings for the word Kulam 7 Proto- 
Dravidian: *kU - pond, vessel; to run, leak from a vessel 
Proto-South Dravidian: *kU - Proto Telugu: *kol- proto- 
Kolami-Gadba: *k In the Online Dictionary DEDR1 828 Kulam 
appears as river, tank or pond: Ta: ku7am tank, reservoir, 
lake Ma: ku7Zam tank Ka: ko7a, ko7Zahe, koGa pond Tu: 
ku7a tank, pond Te: kolanu, kolku, kolkuvu id (VPK) kollu 
deep pond dug or built near the outlet of a tank, in which 
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water is collected before supplying it to fields; kolluguGma 
pond into which water from irrigation wells is bailed out. 


The words ka and kulam can also be found in Afro- 
asiatic etymology, Compiled by Alexander Militarev, Olga 
Stolbova gave the following meanings: 

Proto-Afro-Asiatic : *kur- Meaning: river, lake 

Western Chadic : *kur- ‘pond’ 

East Chadic : *kur-/Vy/ ‘pond’ 1, ‘river’ 2 

Central Cushitic (Agaw) : *kur- ‘river’ 

Low East Cushitic : *kur- ‘rivulet’ 

Eurasiatic: *kukaBorean : KVLV Indo-European: *g- ela- Skt: 
k la- pond, pool. DED(S) 1518. 

Altaic : *k li; Uralic : *kalV 

Kakula Island in pacific: Just a five-minute boat ride north 
of Efaté Island in the Vanauatu Archipelago, there lies the 
uninhabited Kakula Island has been called The Jewel of 
the South Pacific 

Kakula Port in North of Java: Mohammedan Traveler Ibn 
Batuta of India 1347 AD wastravelling on a Chinese junk, 
which has just come from the port of Kakula, north of Java 
and Sumatra and passed by Pangasinan on the way to 
Canton,China. (Ref: Urduja-Wikipedia,the free encyclopedia- 
Ibn Battuta-Research - Urduja in popular culture - 
en.wikipedia.org/wiki/Urduja ) (15) 

Ka in the word Africa: Gerald Massey, in 1881, 
derived an etymology from the Egyptian af-rui-ka, “to turn 
toward the opening of the OKa’. is the energetic double of 
every person and “opening of the Ka” refers to a womb or 
birthplace. 

Africa would be, for the Egyptians, “the birthplace 
(Ref: Nile Genesis: the opus of Gerald Massey) (16) 

Veneration of Dead: The most original elements of 
the culture of southern India have tbeir parallel in Africa. 
Religious practices of the Dravidia and the African are 
alike. 


In India, the crow is considered a spirit of the 
ancestors. Crows also feature in European legends or 
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mythology as portents (foretoken, Augury) or harbingers 
(Fore Runners) of death, because of their dark cottage, 
unnerving calls, and tendency to eat carrion. They are 
commonly thought to circle above scenes of 8 death such 
as battles. (Ref: Crow Systematics-Crows and humans- 
Evolution-Behavior; Wikipedia, the free encyclopedia 
en.wikipedia.org/wiki/Crow) (17) 


Telugu word Kaaki(crow)and proto Afro-Asiatic and 
Semitic words resemble in phonological and morphological 
structures. 

Proto-Afro-Asiatic:* - ar-Meaning: crow (also‘partridge; crane’?) 

Semitic : * ri’- partridge riy- kind of bird -ariy crane arr- 
chicken * a ayr- * -Vr- ‘crow’ 

Berber : *- rVw-t ‘raven’ 

Low East Cushitic : ur- ‘crow’ 1, ‘kite’ 2 

High East Cushitic : ur (an-t) - ‘crow’: Omotic: * ur- ‘crow’ 

Similar Place Names: El Kurru is the one of the place name 

of Napata‘s Kingdom (900-650 B.C.), Which closely 

resembles the name of an existent VillAge in Krishna 

District, Andhra Pradesh, YelaKurru was the birth place of 

Sri kasinadhuniNAgeswara Rao, founder of Andhra Patrika. 

Yelakurru is few kilometers away from Srikakulam, the first 

capital of Ka (Telugu) people. 


Ellakaru is another place name in Nellore District, 
A.P. where the evidence of Paleolithic and Neolithic 
occupancies and use of black&red ware were found. 


An Encyclopaedia of Indian Archeology (A. Ghosh- 
page 81) gave the details of thisEllakaru site. Many 
cemeteries in Sudan are characterized by the presence of 
some large conical-shaped tombs. They are called as 
‘Qubba’. In Telugu, the words Kuppa and Gubba are very 
nearer structures phonologically and morphologically to 
Qubba, denoting the conical or elliptical shape of the 
Burials. 


The earliest surviving example of this type of 


structure is the Qubbat al-Sulaybiyya at Samarra which is 
octagonal. Qubba is a cubic volume covered with a dome 
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or vault. This roof can be simplified into a truncated 
octagonal pyramid carpentry, whose corners support 9 four 
tubes or pendentives; or a hemispheric shape carved in 
Stone, brick or wood; or can be covered with a polygonal 
or star dome. 
In, DEDR-1731: Te. Kuppa -heap, pile, collection, 
assemblAge, (MBE 1978, p. 127) heap of dirt, dung heap; 
guppu to place in heaps or lots; abundance; in heaps, 
abundantly; 
kopparamu, kopramu increase, rise, swell; 
kopparincu to increase, rise, swell; kopparinta DEDR-1174: 
Te. Gubaka: knob, boss, stud; gubba id., protuberance, 
woman’s breast; 
guburu__: protuberance; 


kuppe _: knob. 

In, DEDR-1655: Te. komika hamlet; 

gudi : temple; 

gudise_ : hut, cottage, hovel. 

Kui : gudi central room of house, living room. 


In the year 1969 Dr. V.V. Krishna Sastry, was deputed 
by AP state Archeology, to conduct excavations at 
Peddabankur in Karimnagar District 

The excavations revealed two major phases of human 
activity. The first phase was coeval with the IronAge or the 
so-called Megalithic Period marked by a number of elliptical 
or oval shaped houses and the other one coincide with 
Satavahana period. 


The above findings are suggestive of the affinity of 
ancient Egyptians with proto Dravidians or Proto Telugu 
People. Conclusion: The new researchers of Dravidian 
Etymology at National or International level are severely 
handicapped by the absence of reliable Telugu Lexicon. 
They even complain that they are unable to have proper 
material in Telugu for research purpose because of this 
lacking of a Lexicon. 

The available DEDR do not have so many Telugu 
words and meanings in it. The researchers are compelled 
to move to Tamil, as the availability of Data is plenty in it. 
The researchers often take Tamil as a fore most example 


and that in turn pushes back the justified Legacy of Telugu, 
as the fore runner of the Dravidian family. 


It is therefore the immediate Historic need of all 
those working in Telugu Linguistics to compile a 
comprehensive Telugu Lexicon. That alone would remedy 
the misgivings and precisely prove that Telugu is the most 
ancient Language in the Dravidian Family. 
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Dr. G V PURNACHAND, sams 


Doctor, Writer, Researcher and Activist 


Dr. G.V. Purnachand is a popular Ayurvedic 
Physician, prolific writer, researcher, columnist and activist. 


One of the Leading Activists of Telugu Language 
Movement. As Genl. Secretary, Krishna District Writers 
Association and World Telugu Writers Conference, took a 
good part in the struggle for establishing Krishna University 
in Machilipatnam, and again for establishment of Telugu 
Department into it. On behalf of Krishna District Writers 
Association, raised funds to assist poor students wishing 
to join Telugu M. A. in this University and paid fees for 10 
students for two years. 


One of the Founders of Mini-Poetry (short form of 
free verse) Movement, in 1980s. 


One of the Founders of National Medical Association, 
Andhra Pradesh in 1990, to propogate Ayurvedic System 
of Medicine and to safeguard the welfare of qualified 
Ayurvedic Physicians. He is the President, National Medical 
Association, Andhra Pradesh. 

One of the Founders and Chairman of Tanneeru 
Krishna Murty Vidyadhara Lions Charitable Trust, 
established TKM Vidyadhara Lions Eye Hospital, Vijayawada. 


On behalf of Krishna District Writers Association,Organised: 


¢ National Telugu Writers Conference in 2007 Jointly with 
Dept. of Language and Culture, A.P. 

@ World Telugu Writers Conference two times in 2008 and 
2011 Jointly with Dept. of Language and Culture, A.P., 
Sahitya Academy, N. Delhi and A.P. Hindi Academy 

National Seminars : 

¢ The Antiquity of Telugu Language in 2008 Jointly with 
ClIL and Dravidian University. 
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“Indus and Krishna Valley Civilisations- A study” in 
2009, Jointly with CIIL,Mysore and Dravidian University 
“Telugu in Internet” in 2009 
“Use of Telugu in Judiciary” 
“Telugu Culture and its Activity” Jointly with TANA. 
History and Culture of Krishna District, Jointly with 
CIIL and Archeological Survey of India. 
Many Seminars on the lives and Literature of Sri Sri, 
Raghupati Venkata Ratnam Naidu, Sri Krishna Devaraya, 
Gopichand,Bezawada Gopalareddy, Telugu Story & Novel etc., 
Co-edited On behalf of Krishna Dist. Writers Association (11): 
“Telugu Pasidi’, “Vajra Bharati”, ‘Telugu Manideepaalu’, 
“Krishna Zillah chaaritraka sarvasvam”, “tara taraala Telugu 
saMskRuti”, “Telugu Punnami”, “Telugu Vennela’, “Telugu 
Vyaasa Mandali”, “Telugu Bhaasha Visishta praacheena 


sampannata’, “Swarnayaanam”, “Sevayanam”. 


On behalf of Krishna District New Manual Committee (6) 


‘Vijayawada Division’,‘Krishna Zillah SAsana sravanti’ part 
1, ‘Krishna ZillahgraamadEvatalu’, ‘Krishna Zillah 
SAsanasravanti’ part 2, Krishna Zillah British, kaivasam’, 
Bezwada Charitra’ 
As a Book Writer: 

Authored a total No of 101 books in Telugu and 29 
Features in various Telugu Newspapers and Periodicals apart 
from Door Darshan and All India Radio. 

As a Researcher : Presented 52 research Papers in National 
and International Seminars organized by various 
Universities and other Organisations. 
Awards and honors 

Received nearly 35 Awards in recognition of his 
Services made in the Fields of Ayurvedic Medicine, Telugu 
Language and Telugu Literature, Telugu Language 
Movement and History of Food Heritage of Telugu People. 
The Awards include Distinguishing Honor by the State 
Government, Andhra Pradeshh (2013), Keerti Puraskaram 
(2010) by Telugu University, Telugu Bhaashaa Puraskaram 
(2009) and Bhashabhijna Puraskaram (2002) by A.P. Official 
Language Commission; Andhra Saraswata samiti; Jyotsna 
Kala Peetham; Roots Health Foundation; Sarasa Bharati, 
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Vuyyuru and National Award with Silver Crown from Sri kaLa 
sudha Telugu Association, Chennai. Also received Smt. 
Guttikonda Ramaratnam Memorial Goldmedal and Merit 
Award from Pattabhi kala PeeTham, Machilipatnam. 

Many Organisations like Andhra Pradesh sarasvata 
parishat, Hyderabad; Andhra sahitya parishat, Kakinadaon 
their Centenary Celebrations; Veturi Prabhakara Sastry 
peetham, TTD; Annamaachaarya Project, TTD’ Lalita kaLa 
Samiti, LIC, Mchilipatnam; Dasa sahitya project, TTD; World 
Telugu Federation-chennai; Yuva Bharati, Hyderabad; 
Krishna District Working Journalists Union honored him. 

AIR-Vijayawada, on its Golden Jubilee Celebrations, 
Archeological Survey of India on the eve of Inaugural 
Ceremony of Ghantasala Bauddha stupa, felicitated him. 
Organisations like TANA (North America) and UKTA (Briton), 
Krishna District SamskRutika mandali, and Krishna 
Industrial Exhibition Society honored Him on their special 
events 

Telugu Departments of various Universities include 
1. Aligarh Muslim University, Aligarh; 2. Madurai Kamaraj 
University, Madurai; 3.Tamil University, Chennai; 4. Andhra 
University, Waltair; 5. Nagarjuna University, Guntur; 
6. Krishna University MTM; 7. Telugu University, Hyderabad; 
8. Dravida University, Kuppam; 9. Padmavati Mahila 
University, Tirupati; 10. Osmaniya University, Hyderabad 
and 11Tamil University also honored him on different 
occasions 

Received Awards named after mahakavi Joshua, Narla 
Venkateswara Rao, KasInathuni nageswara Rao, Dr. Dwaa. 
Naa. Sastri, konakalla venkata Ratnam, Gidugu Ramamurti 
and Sri komaragiri Venkata Satya Narayana from Various 
Literary Organisations 
Family : 

Aruna Devi is his wife. Daughter Lakshmi Chetana 
and son-in-law Chakkilam Sivarama Mallik are Software 
Engineers Living in Detroit. Grand Daughter is Shanmukha 
Sri Satwika. 

Kartik Manogna is his son doing his Ph.D in 
Metallurgical Engineering in IIT, Chennai. 
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Dr. TURLAPATI RAJESWARI Sri N.S. MURTHY 


Dr. Turlapati Rajeswari retired as a Reader in Telugu 
from Orissa state Educatinal Service. She is a creative Writer. 
Authored 16 publications in Poetry, Essays and Novels in 
Telugu. aoe 


Received Best writer award and Best book award by 
The P.S. Telugu University, Hyderabad for her book Telugu 
Dhanam. 


She has traslated selected womens poetry from Oriya 
to Telugu published by Odisha Sahitya Academy, 
Bhubaneshwar and Dr. Pratibha Rais short stories titled 
Ullangana into Telugu publihsed by the Central Sahitya 
Academy, New Delhi. Rabindranath Tagors Fruit Gathering 


from English into Telugu. She lives in Berhampur, Odisha. 


Sri N.S. Murthy is an Advocate by profession living 
at Berhampur in Odisha and loves literature. 


Indo Asian Literature, New Delhi and Indian Book 
Chronicle, Jaipur, Rajasthan published His English transla- 
tion works. 


The Divine stories of Lord Sri. Venkateswara, book 
is ready for publication. 


ee 


BLANK PAGE 


7 , .\8 


SmtGUTTIKONDA RAMARATNAM CHARITABLE TRUST 


MACHILIPATNAM 


Check List 


Missing 


ae 2 Ver 


Pages 


